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international in its scope, with branches in 189 countries in

Africa, North America, SouthAmerica, Asa Austraasia, and Europe.
The Ahmadiyya Mudlim Community was established in 1889 by Hadhrat
Mirza Ghulam Ahmad® (1835-1908) in Qadian, asmall and remotevillagein
the Punjabi province of India. He claimed to bethe expected reformer of the
|atter days, theAwaited Oneof theworld community of religions(TheMahdi
and Messiah). TheMovement he started isan embodi ment of the benevolent
message of Idam — peace, universal brotherhood, and submission to the
Will of God—initspristine purity. Hadhrat Ahmad®™ proclaimed ISam asthe
religion of man: “The religion of the people of the right path” (98:6).The
Ahmadiyya Mudim Community was created under divine guidance with
the objective to rejuvenate | damic moral and spiritua values. It encourages
interfaith dialogue, diligently defends Islam and tries to correct
misunderstandings about 1dam in the West. It advocates peace, tolerance,
love and understanding among followersof different faiths. It firmly believes
inand actsupon the Qur’ anic teaching: “ Thereisno compulsioninreligion”
(2:257). It strongly rejects violence and terrorism in any form and for any
reason.

T he Ahmadiyya Mudim Community is a religious organization,
I

After the passing of its founder, the Ahmadiyya Mudim Community has
been headed by hiselected successors. The present Head of the Community,
Hadhrat Mirza Masroor Ahmad, was elected in 2003. His officid title is

'The Ahmadiyya Muslim Community

Khalifatul Masih V or Fifth Successor of the Promised Messiah..

Mirza Ghulam Ahmad (1835-1908)
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301.879.0115, under the auspices of Dr. Ahsanullah Zafar, Ameer and National
President. The views and opinions expressed by individual contributers in this
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Muslims follow the name of God’s prophets with the prayer alaehis salaam or
‘may peace be upon him, and for the Holy Prophet Muhammad, sallallahu
alaehi wasallam or ‘may peace and blessings of God be upon him.” Companions
of prophets and righteous personalities who have passed away are saluted by
radhi-Allaho anhu/a or ‘may Allah be pleased with him/her.” While such
salutations sometimes are not set out in the text for readability, we encourage
readers to offer these prayers as if set out in full.
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Muslims who believe in the Messiah, Hazrat
Mirza Ghulam Ahmad, Qadiani*®
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From the Holy Qur'an

Chapter 41: Ha Mim Al-Sajdah

[41:3] Thisisarevelation from the Gracious, the Merciful.

[41:4] A Book, the verses of which have been expounded in detail — the Qur’an in clear,
eloguent language — for a people who have knowledge,

[41:5] A bringer of glad tidings and awarner. But most of them turn away and they hear not.

[41:6] And they say: ‘Our hearts are under covers and are protected against that to which
thou callest us, and in our ears there is a deafness, and between us and thee there is a screen.
So carry on thy work; we too are working.’
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In the Words of the Promised Messiah

call Allah to witness that
the Holy Quran is a rare
pearl. Itsoutsideislight and
its inside is light and its
aboveislight and its below
is light and there is light in every
word of it. It is a spiritual garden
whose clustered fruits are within
easy reach and through which
streams flow. Every fruit of good
fortune is found in it and every
torch is lit from it. Its light has
penetrated to my heart and | could
not have acquired it by any other
means. And Allah is my witness
that if there had been no Quran |
would havefound no delight inlife.
| find that its beauty exceeds that
of a hundred thousand Josephs. |
incline towards it with great
inclination and drink it into my heart.
It has nurtured me as an embryo |
nurtured and it hasawonderful effect
on my heart. My self is lost in its
beauty. It has been disclosed to me
inavision that the garden of holiness
isirrigated by the water of the Quran,
which isasurging ocean of the water
of life. He, who drinksfromit, comes
tolife; indeed, hebringsotherstolife.
(A’ina-e-Kamalat-e-1slam, Ruhani
Khaza'in, Vol 5,pp.545:546)

We had raised an objection to the
current Gospels that the Gospels do
not provide for the development of
all man’s faculties and that even the
portions of them relating to moral
gualities are taken from the Torah.
Thiscaused humiliation to the Chris-
tian priests. To this some Christians
replied that:

Divine booksare concerned only
with morals and that the punishment
of offences is not appropriate for a
Book of God, inasmuch as offences

should be punished according to changing
circumstances which are unlimited and it
is not proper that there should be afixed
law laying down penalties. Every penalty
should be such asin accord with thetimes
and ishelpful for thewarning and restraint
of offenders. Fixed penalties are not ben-
eficial for the reform of people. In the
sameway, civil, criminal and revenuelaws
should not be fixed and rigid, as would
create difficultiesunder changing circum-
stances. For instance, they might adversely
affect commercial conditionswhich have
become current and cannot be avoided,
or apenal law might not be hel pful where
offenders have become accustomed to one
kind of punishment, or may not be ame-
nabletoit.

| would say that this type of thinking
proceeds from people who have not stud-
ied the Holy Quran with care. The direc-
tions contained in the Holy Quran with
regard to civil, criminal and revenue mat-
ters are of two types. One, which lays
down the details of punishment or of pro-
cedure, and the other which only pre-

scribesthe principle and doesnot lay
down any specificdirection. Thepur-
pose of the latter isto provide guid-
ance for the meeting of new circum-
stances. For instance, at one place
the Holy Quran lays down the rule
of atooth for atooth and an eye for
an eye. This is a detail. In other
place, the principleis set forth:

“The penalty of an offense is
chastisement in proportion thereto.”
(42:41)

On reflection we find that this
principleislaid down for the widen-
ing of the law in case where the spe-
cific law cannot be carried into ef-
fect. For instance, if a person who
has lost his own teeth breaks the
tooth of another, he ceases to be

amenable to the rule of atooth for a
tooth, for has no teeth himself. In the
same way, if a blind person should
destroy the eye of another person, he
cannot be deprived of his own eye,
foe has none. The Holy Quran lays
down general principlesto meet such
cases and doing so encourages every-
one to deduce rules suitable to every
case. It is a pity that the Torah does
not follow this method and the Gos-
pel is wholly deprived of this teach-
ing. It only laysdown afew moral ex-
hortations, but they are not part of any
code or system of law. The statement
of the Christians that the Gospel has
left legal matters to the intelligence
of peopleis not a matter of pride, but
one of remorse and shame, for what-
ever isnot laid down as universal law
and is not spelled out in terms of any
regulatory principles, is liable to be
misused and become an evil, however
good its purpose might be. (Kitab-ul-
Bariyya, Ruhani Khaza'in, Vol 13,
pp. 87-88)
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Editorial

uslims have a
great love and
respect for Jesus™.
He was a beloved

prophet of God who preached the
worship of one God and taught the
Gospel. Histeachingsand wordshave
been referred to and recorded in the
Holy Qur’ an.

Mary®, the mother of Jesus™, is also
revered by Muslims. TheHoly Qur’ an
narratesher story and declaresthat she
wasthemost piouswomanof her times.
She is presented as a model for all
believers since she was pure and
righteous, yet endured humiliationand
slander only for the sake of God.

Therearemany similaritiesinwhat was
preached by Jesus®and what the Holy
Qur’ an professes. Worship of oneGod
iIscommonintheOld Testament aswell
as the Gospel of Jesus®. The first
commandment declarestheworshipand
unity of God. TheHoly Qur’ anpreaches
theUnity of Godthroughoutitspagesand
the holy prophet Muhammads"'s
conviction to the Unity of God is
unmatched. Muslimsbelievethatal the

goodness offered in the previous
scriptures has been accommodated in
theHoly Qur’ an. Webelievethat there
isnofurther needof previousrevelations
andthat can beestablished by comparing
the teachings of the Holy Qur’an with
any other book. It isthe only scripture
that certifiesthevalidity of theprevious
scriptures as truly revealed by God.
There are so many other
commandmentsthataresmilarinldam
and Christianity, not to mention
Judaism. Respect for parents, lovefor
the neighbor, care of the orphans,
widowsandtheneedy aresomeof the
many commonthemes. Inaddition, the
prohibitionof many sinful activitiessuch
asadultery, usury, lust, avarice, greed
etc., arecommon groundsbetweenthe
two religions. Thisisin spite of the
differences in details of these
prohibitionsand commandments.

That is where we need to focus our
attention. Itisnot prudentandfruitful if
wesimply criticizeanother faithfor its
beliefs. Comparative analysiswould
bemoreproductiveinillustrating one
as better than another. This breeds

enlightening conversation and
nurturesmutual understanding.

Instead of criticizingtheHoly Qur’ an,
in cases such as about Jihad and
treatment of hostileenemies, wemust
be shown how the Bible presents a
better alternative. Similarly, instead of
criticizingtheBibleaboutitsstanceon
theinferiority of women, wemust show
how the Holy Qur’ an presents their
statusinabetter way. Justto criticize
one and reject without offering an
alternativeisafutile exercisein the
promotion of ignorance and
intolerance. It is not sufficient to
declare one as bad without proving

thesuperiority of theother.

Inthecurrentissue, wehavepresented
topics that are common criticisms
against Islam. We contrast how the
Holy Qur’ anandtheBiblepresent the
samesubjectsandwhy webelievethat
theHoly Qur’anissuperior. Thiscan
serveasaplatformfor futurediscussions
0N soci0-economic issuesto analyze
theteachingsand sol utionspresented
by both bookstofacilitatethepersonal
decisionswemakeasindividuals.
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Life of Hadhrat Sahabzadi Nagra Begum Sahiba

Summary of Friday Sermon
Delivered by Hadhrat Mirza
Masroor Ahmad #, Head of the
Ahmadiyya Muslim Community,
August 5, 2011

Hudhur began the Friday Sermon today
by reciting the Quranic verses:

“All that is on it (earth) will
pass away.” (55:27)

“And there will remain only the
Person of thy Lord, Master of Glory
and Honor.” (55:28)

udhur quoted
fromthewritingsof
the Promised
Messiah® that
everything is
destined to perishand ultimately only God
will remain and that Hehasdecreed desth
for everything apart from His Being.
Hudhur said at the Ameen ceremony of
his son Syeddna Mahmood™ , the
Promised Messiah® wrote a poetic
composition entitled ‘Mahmood's
Ameen’, whichisfull of prayerful and
advisory verses. He addressed these
versesto SyeddnaMahmood aswell as
to histwo other sons. Infact, heincluded

Hadhrat Mirza Masroor Ahmad &

the whole Community in this. Hudhur
guoted afew versesof the poem, which
broadly trand ate asfollows:

Theworldislikean inn,
whoever one meetswill be
parted
Even if one staysfor a
hundred years, one
ultimately separates
Thereisnoroomfor
complaint, thisvery house
istransitory

Hudhur explained that the Imam of theage
who came to bring man closer to God, thus
drew attention at atime of rejoicing to thefact
that real happiness lies in Divine nearness.
The world indulges in idle, vain ways and
means at time of rgjoicing but the Promised
Messiah® taught that all our attention should
be drawn towards God and for this each act of

ours should be to attain the pleasure of God.
Once this insight is realised, the strands of
our timesof joy and sadnesswill flow towards
attaining the pleasure of God. The Promised
Messiah® came to complete the mission of
the Holy Prophet='. For him there was no
greater joy thanfor hischildrento cherishlove
of God and be saturated in the love of the
Prophet= and to read and act upon the Holy
Qur’an. After Syeddna Mahmood™ finished
hisfirst reading of the Holy Qur’ an, the Prom-
ised Messiah®™ held areception and thispoem
waswritten for that occasion. Each coupl et of
this poem isreplete with heart-felt prayer and
praise and glory of God. Acting upon the
blessed model of the Holy Prophet=, the
Promised Messiah® told his children and his
followersnot tofall inlovewith thisworld for
atimewill comewhentheworldandall thatis
init will haveto beleft behind. It is pointless
to love thisworld for it will not last. Lasting
benefit isin having a connection with the Be-
ing that always was and always will be and
that Being is God, the Master of Glory and
Honour.

Hudhur said the aforementioned verses
cite two important matters. Oneisthat every-
thing is prone to decline and will gradually
perish and each human ultimately dies. The
other point is that those who endeavour to
attain God’s pleasure should be hopeful.
Those who ever search for God, who endeav-
our for the piety of their children, doubtlessly
depart from thisworld but they are granted an
eternal life in the Hereafter and are taken in
the loving embrace of God as they hear: * So
enter thou among my chosen servants, And
enter thou My Garden.” (89:30—31)

Hudhur said the advent of the Promised
Messiah™ t took place to connect man with
God and make him understand the subject of
‘So enter thou among my chosen servants,’.
Thus, at atime of rejoicing he articulated in
the poem that search for eternal life and un-
less one finds God, one cannot discover this
everlasting life. It isstated in Surah Al Qasas:
‘And call not on any other God beside Allah.
Thereisno God but He. Everything will per-
ish except Himself. Hisisthe judgement, and
to Him will you be brought back.” (28:89)
Hudhur said this is the objective which we
have to achieve, as God aso states: ‘And |
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have not created the Jinn and the men but that
they may worship Me." (51:57) Hudhur said the
significance of such worship isunderstood once
one is firm on the belief that ‘ There is no God
but He' and all elsewill perish.

Hudhur said God draws attention to such
mattersto thosewho believein Himwith sincer-
ity. He also provides opportunities for attaining
high standards of worship. The month of
Ramadan comesevery year so that werecognise
God and save ourselves from destruction. For-
tunate are those who avail of this opportunity
and having done so, continue to strive towards
it for the rest of the year. Those alone endeav-
our with resolve who understand that: ‘Every-
thingwill perishexcept Himsalf.” No doubt therein
is the teaching that death is a reality but those
who absorb themselves in God achieve a new
life. Who are those who are absorbed in ‘the
Person of thy Lord ? These are those who un-
derstand the objective of creation. Indeed, for-
tunate are those who make an effort to compre-
hend this subject and then act upon it. May God
enable each one of us to understand this sub-
ject and act upon it and may this Ramadan take
us closer to this, for which our elders made
endeavours and prayed for and breathed this
spirit in the new generation.

When a dear one, an elder departs from this
world one is further drawn to this subject. In-
deed each person who has firm faith and belief
in God should be further drawn to this subject
at such atime. Hudhur said that recently, his
mother passed away. Innalillahe wainnaillahe
raji’ oon. When Hudhur reflectsover her life, he
notes her standard of worship as a model. Her
reading of the Qur’an for hours, deliberating
over it and her engrossment in Salat were exem-
plary for Hudhur. Although she did not experi-
ence the time of the Promised Promised
Messiah® but she saw the early times and had
the love and prayers of Hadhrat Khalifatul
Masih I"* and had the blessings of the compan-
ions of the Promised Promised Messiah®. She
had the positive and distinctive influence of the
time closer to that of the Promised Messiah and
she was the eldest daughter and second child
of Hadhrat Musleh Maud ™. She carried herself
with dignity, the sort of dignity which should
be evident in abeliever. She had angst to culti-
vate love of God; this angst was heart-felt and
could be seen in her poetic compositions.
Hudhur said judging from the engrossed man-
ner in which she offered her Salat, Hudhur
knows her feelingswere not superficial like po-
etswho wander in wilderness. In a poetic com-
position she wrote what is broadly translated
asfollows:
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Your love, Your mercy, Your forgiveness
too

| seek Your pleasure each moment

Having lost everything in Hisobedience

| only seek my Master’s support

May You aone bein my heart

| seek the mantle of Your mercy

Hudhur said it isrelated in Hadith that
asafuneral procession passed by, the Com-
panions spoke well of the deceased. The
Holy Prophet said ’it has become obliga-
tory’. The Companions asked what had be-
come obligatory. The Prophet=' answered
that Paradise had become obligatory for the
person because when people praise the vir-
tues of the deceased, God makes arrange-
ments for his or her forgiveness.

Hudhur said people who knew his
mother are writing her many attributes in
the numerous letters of condolence that he
isreceiving on her passing away. Inlight of
these letters and what Hudhur had himself
observed, he hoped and prayed that her
prayer ‘1 seek the mantle of Your mercy’ is
fulfilled and God has wrapped her in the
cover of His mercy and forgiveness.

Hudhur prayed: * O my Dear God, extend
the treatment to my mother that she sought
inthisprayer, and make us, her childrenaso
understand this concept. In this world and
after death, keep us also wrapped in the
cover of Your mercy. May we never bedis-
tant from the expectationsthat she had from
her children. May God al so enable her next
generations to attain His pleasure.’

Hudhur said his mother was the eldest
daughter of Hadhrat Musleh Maud™ and
Syedda Mahmooda Begum sahibaand was
bornin 1911. Her mother was the daughter
of Dr. KhalifaRasheeduddin. The Nikah of
the parents of Hudhur’s mother took place
in 1902 and they were married in October
1903. The Promised Promised Messiah®
wrote to Dr. Khalifa Rasheeduddin that
‘Mian Mahmood’ was pleased with this
match and this was a testimony that this
was according to Divine will. Hudhur said
certainly thiswas the case as their son was
given the mantle of Khilafat. The Nikah of
Hudhur’s parents took place in 1934 and
Hadhrat Khalifatul Masih I1™ gave alengthy
sermon at the occasion. Two Nikahs were
announced at the time, first was that of
Hadhrat Khalifatul Masih I11 and the other
of Hudhur’s parents. Hudhur read out some
excerptsfrom the sermon for the Jamad at in
general and thefamily of the Promised Mes-

siah (on whom be peace) in particular so that
they realise their responsibilities and for
Hudhur’s mother who always strived for high
levels of Tarbiyyat of everyone, to be re-
warded by God for Hudhur’s attention is
drawn to this because of her passing away.

In his sermon Hadhrat Khalifatul Masih 11
cited theQuranicverse: * And among othersfrom
among them who have not yet joined them. He
is the Mighty, the Wise’ (62:4) and said that
thissignified the coming of the perfect spiritual
manifestation (Buruz) of the Holy Prophets".
Hesaid it wasnot only the prophecy rather also
an apped by the Prophet='that when the evil
of Dgjja (antichrist) appeared, afew people of
Persian descent will rise againgt it. Citing an
incident from the life of the Holy Prophet=”,
Hadhrat Mudleh Maud™ said during an expedi-
tiontherewaslack of order anongtheMudims
so much so that only a dozen Companions re-
mained around the Prophet='. At thistime, the
Holy Prophet=' had it announced that Prophet
of God was calling on the Mudims. The Com-
panions rushed to get to him trampling every-
thingintheir way. Hadhrat Musleh Maud@ said
that the call the Prophet®' made regarding
people of Persian descent was far greater in
glory, in belief, in confidence, in love and in
hope than the call he made to his Companions.
He explained that the particular word (Rijaal)
used by the Prophet¥ in his prophecy con-
notes not just the people of Persian descent,
rather it also signifies their generations to fol-
low will have the same responsibility. Hadhrat
Musleh Maud™ thus passed the message and
the trust onto the family of those of ‘Persian
descent’. He said that he thus passed on the
responsbility to the next generation, be they
his children or the children of his brothers.

Hudhur prayed that having listened to this
heartfelt message, may God make usfed respon-
sible and may the passing away of the eminent
elder of thefamily draw the Jama at in genera
and thefamily of the Promised Messiah®in par-
ticular towardstheimportant obligation that the
Promised Messiah® has stated.

Briefly citing thelife-history of hismother,
Hudhur said given the times, her father
stressed on her religious and worldly educa-
tion and she was educated up to the FA stan-
dard. On 17 March 1925 a Madrassa was
opened for girlsand Hudhur’s mother wasone
of theearly studentsinit. She passed the quali-
fication of ‘Maulwi’ in 1929 fromtheMadrassa
Hadhrat Musleh Maud™ also wrote a poem
on the Ameen of his children which isfull of
prayers. Mentioning Hudhur’s mother, Hadh-
rat Sahibzadi NasiraBegum, the poem says:



My Nasira , a
virtuous star
Wise, dutiful, a
pure gem

Hudhur said these attributes are not sim-
ply borne out of the love of a father. Many
L gjnawho worked with Hudhur’smother have
verified these sentiments. A former sadr of
Lajnawrote that she was very keen regarding
Tarbiyyat and always thought of new ideas
and plansin this regard. She wished for each
girl and each woman from Rabwah to have a
very high standard of Tarbiyyat and to main-
tain the dignity of Purdah and general deport-
ment. If she found someone not conducting
themselves as they should, she would go up
to them and lovingly explain about maintain-
ing dignity.

Hudhur said that in an address during his
first Jalsa as Khalifatul Masih, Hadhrat
Khalifatul Masih IV spoke about Hudhur’s
mother. He said that he had a sister who
strictly abided by Purdah. Shefollowed what-
ever she saw Hadhrat Musleh Maud™ do.
Some younger women of thetimethought that
such ideas were of earlier times. Hadhrat
Khaifatul Masih IV then added that the ear-
lier times he knew of wasthetime of the Holy
Prophet=. He said this sister of histruly fol-
lowed her strict wayswhilefirmly abiding by
Tagwa

Hudhur said his mother had served as
Lajna sadr for Rabwah for a long time and
during her term she always aspired and worked
hard for Rabwah Lajna to secure prominent
position within Pakistan. Thiswasnot simply
to be high on the league table but was owing
to the thought that Rabwah was the seat of
Khilafat and no one should have the occa
sion to say that there was ‘darkness under
thelamp’. Of course, God's pleasure was her
objective. Someone haswritten to Hudhur that
his mother’s decisions had great foresight.
She always consulted others and respected
each person whom she consulted. One of her
approaches to increase education and knowl-
edge was to ask every member to memorise
two couplets from the books Durre Sameen
and Kalaam e Mahmood for mestings. Not only
did this enhance spiritual knowledge, it was
also most helpful towards Rabwah winning
first positionin Bait Bazi competitions.

German capital Berlin's first
mosgue opened, a cause of
celebration for the local
Ahmadiyya community.

Hudhur said his mother related one of her dreams to Hudhur
in which she saw the Holy Prophet. She once told Hudhur
about a dream she had about the bright future of German
Jama’at. When Hudhur recently visited Germany and observed
the increasing connections and networks of the Jama’at there, he

was reminded of the dream.

Hudhur said he is aware that his mother
had many poetic couplets memorised. Imam
sahib’s wife has written to Hudhur that dur-
ing the journey to an out of town trip, rather
than chat, she encouraged everyone to have
a Bait Bazi session. Hudhur said his father
Hadhrat MirzaMansoor Ahmad had also com-
mitted many couplets of Durre Sameen to
memory. It seemed as if he remembered the
entire composition of ‘Aye Khuda Aye
Karsaz'. Hudhur said during their family trav-
els, they always had Bait Bazi sessions;
Hudhur’s father had one team and Hudhur’s
mother the other. Hudhur said hismother knew
the entire Qaseeda by heart. After the passing
away of Hudhur’s father whichever grand-
daughter slept with her, had the task of help-
ing her revise Qaseeda. Hudhur said she re-
membered part of Qaseeda till her last days.
She also read the Qur’an with great concen-
tration. If she ever had any spare time during
theday from housework, which shedidin sup-
porting her household help as well as under-
takeLanawork, inadditionto her morning reci-
tation, she would sit and read the Qur’ an with

deep reflection but it was not her habit to un-
necessarily mention her knowledge in spite of
her vast reading practice. Asshe had * Maulwi’
qualification, her knowledge of Arabic was
good. She was most sympathetic and compas-
sionate by nature and helped people with cash
or by giving grain and also drew others' atten-
tionto dothesame. A few well-off people gave
their charity to her so that she would distribute
it to the deserving. As she was Rabwah sadr
Lajnafor along period she knew people and
was aware of their situation. During her office
term, shewas not asadr only asan administra-
tor, rather, she was in touch with aimost every
family. During her term as sadr Rabwah Lajna
was prominent in every department.

Many acquaintances of her are writing to
Hudhur and mentioning how hospitable she
would be when people went to visit her and
would offer seasonal refreshments. She was
very discerning and could gauge situation by
looking at faces, asked after people and gave
them good adviceand prayers. Shewould draw
attention regarding Tarbiyyat of children. As
she had been asadr for along period, the vari-
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ous Lajna meetings would take place in
Hudhur’sfamily home. Hudhur said they had a
large veranda where everything was arranged.
Promptly after Asr Salat, Hudhur said, every-
one had to leave home because it used to be
occupied by Lajna. 150 to 200 ladies would
gather there and she would personally arrange
for refreshments to be served. Hudhur said if
onewasindoors, one had to remain therefor a
couple of hours as the house was taken over
by Lana. An old class fellow of Hudhur has
written to Hudhur remembering how once she
heard aHagji sahib’s voice and asked Hudhur’s
friend to go and see if Haji sahib had eaten or
not asit was meal time. Once she cameto know
that someone was going through hard times
and wished to send their children abroad. She
had her Prayer mat sent to that person with the
message that she had prayed for them on the
particular Prayer mat and with God's grace all
their childrenwill havethe chanceto go abroad.
The person haswritten to Hudhur that extraor-
dinary set of eventsfollowed and dl their chil-
dren could go abroad. He haswritten that there
are sympathetic people around but her con-
cern was so unique that she made specific
prayers and then sent a message.

Hudhur said his mother related one of her
dreams to Hudhur in which she saw the Holy
Prophet=. She oncetold Hudhur about adream
she had about the bright future of German
Jama’ at. When Hudhur recently visited Ger-
many and observed theincreasing connections
and networks of the Jama! at there, he was re-
minded of the dream. Another of her attribute
wasthat shewasvery particular about all kinds
of chandas. As long as Hudhur was in Paki-
stan, she used to ask him to organiseit for her
and would repeatedly say that the payments
should be accurate. She had various sources
of income and if the estimated income differed
from what wasreceived, shewould ensurethat
the balance in chanda was paid forthwith.

Dr. Noori has written to Hudhur and has
also forwarded a letter that Hudhur’s mother
senthimin 1999 inreply to Dr. Noori'sletter to
her following Hudhur’s release from prison
[whereHudhur wasa prisoner of conscience].
Shewrote:

‘ Dear Noori,

Assalamoalaikum warahamtullah
wabarakatahu. | haverecavedyour |etterinwhich
you have expressed delight on the safe release
of dear Masroor. Itisgreat grace of Allah, other-
wise the enemy had very dangerous plans. With
His blessings God has demonstrated his power.
We could not thank Him enough. Almost every-
onein Rabwah aswel| aspeopleoutside Rabwah
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made many heart-felt prayers. God accepted their
prayers. Alhamdolillah, ThummaAlhamdolillah.
May God aso protect everyonein future’

Hudhur said thereinisher humility that she
does not mention her own prayers that she is
bound to have made as a mother. Rather, she
mentionsthe prayers of people of Jama at. She
also does not say may God protect my chil-
dren, rather she prays for everyone. Hudhur
said thusisthe distinction of the Jama at of the
Promised Messiah® and her expression hereis
borne of the high standard of Tarbiyyat that
Hadhrat Mudeh Maud@ gave her.

Hudhur said hismother had great self-con-
trol but Hudhur’s son told him that when he
visited her a few years ago she became very
emotional at Hudhur’s mention. and their chil-
dren befulfilled. Hudhur said after Khilafat her
relationship with Hudhur took on a different
tone and Hudhur would fed this over the tele-
phone. Hudhur said he used to ring her prior to
going on tours and she, knowing Hudhur well
for no one knows one more than one’s mother,
that he was quiet and said little, would pray
that may God bless Hudhur’s words and his
speeches. She would tell him that she was of -
fering Nawafil and making prostrations of spe-
cia prayers. When Hudhur met her at Qadian
in 2005 it wasan amazing Situation for Hudhur;
aunique experience. Her connection with ear-
lier Khulafa that Hudhur had seen in the past
was now extended to Hudhur by her and the
mother and son connection was not there. It
wasreplaced by aconnection of Khilafat which
had respect and deference.

Dr. Ibrahim took her interview there [in
Qadian] inwhich Hudhur isalso mentioned. In
theinterview she said that she had respect and
regard for Hudhur because he was the Khalifa
of the time. Hudhur said his dear mother gave
precedenceto thisrelationship over every other
relationship. Hudhur said when hewent to meet
her [in Qadian] she would have happiness and

brightnessin her eyesand her facewould burst
withjoy. Whatever timeHudhur could find from
the engagements of Jalsa he would go and see
her, she would be loving towards Hudhur and
they would sit together and talk for sometime.
But this was only over a period of 15 days.
When she departed from there, shedid sowith
prayers.

Dr. Furrukh has written to Hudhur to say
that when he went to see her to pay his condo-
lences at the passing away of Hadhrat
Khalifatul Masih 1V she asked him to pray to
beenabled totaketheBai’ at of the next Khalifa
and also to develop an emotional connection
with him. Hudhur prayed may God bless her
with Paradise.

In 1913 when Hadhrat Musleh Maud™
wished to start the newspaper Al Fazl, hiswife
Hadhrat Umme Nasir offered her jewellery to
funditinitially. Hewrote that God had inspired
his wife in a way that Hadhrat Khadija (may
Allah be pleased with her) wasinspired to help
the Holy Prophet=. She gave two pieces of
her jewellery to be sold to fund the launch of
the newspaper. One of thesewere her own gold
bracelets, the other were her childhood gold
bracelets that she had kept for the use of her
daughter Nasira Begum. By selling this
jewellery the newspaper waslaunched. Hudhur
appealed that the readers of Al Fazl remember
the dear daughter of Hadhrat Musleh Maud,
his mother, in their prayers when reading the
newspaper. Although not on aconsciouslevel,
but she also took part in the installation of Al
Fazl which today is aso published as Al Fazl
International. 4

Hudhur prayed that may God
continue to elevate her station in
Paradise and may her prayers
reach us. Hudhur said he would
lead her funeral Prayer in absen-
tia after Friday Prayer.



The Biblical Story of Adam and Eve

By Bushra Bajwa

oth the Qur’an

and Biblerelatethe

story of Adam

and Eve: their
creation and downfall in the
Garden. Whilethe storiestold in
each book are generally
comparable in most respects,
somedifferencesdo exist. A side
by side comparison of the
narrative as detailed in the
Qur’an and the Bible, together
withthe use of scienceand logic,
can help one to the true story of
Adam and Eve.

Was Adam The First Man on
Earth?

Adam and Eve were, according to the
Book of Genesis, the first man and woman

created by God: “ And the Lord formed man
of the dust of the ground, and breathed
into hisnostrilsthe breath of life; and man
becamealiving being” (Genesis2:7). Then
God said that “ It is not good that the man
should be alone; | will make him a com-
panion fit for him” (Genesis 2:18) and thus
God created the first woman. Eve, accord-
ing to the Book of Genesis, was created from
therib of Adam: “ And the Lord God caused
adeep sleep to fall on Adam, and he slept;
and Hetook one of hisribs, and closed up
the flesh in its place. Then the rib which
the Lord God had taken from the man he
made into a woman, and He brought her
totheman” (Genesis2:21).
IntheQur’an, however, it isstated that
God said totheangelsthat “| am about to

placeavicegerentin theearth” (2:31). The
Arabic word used for “vicegerent” is
khalifa, and the word khalifa denotes a
successor, which meansthat accordingto
theHoly Qur’an, Adam, who lived about
6000 year s ago, was not the first man on
Earth. Theworld haspassed through many
cyclesof creation and civilization. Adam,
theantecedent of the present human race,
isthefirst link in the present cycle, and
not thevery first man in God’s creation.
When the stage of the full development of
the mental faculties of man was reached,
God sent Hisrevelation to the most perfect
man of that generation, Adam. It is not cor-
rect to say that God formed man out of clay
and breathed His spirit into him, rather the
creation of man was the culmination of a
gradual process. The Qur’an says: “And He
has created you in different stages and dif-
ferent forms” (71:15). Furthermore, the
Promised Messiah®, founder of the
Ahmadiyya Musiim Community, statesthat
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The Qur’an also does not support the view that Eve was

created from the rib of Adam. In the Qur’an it states “O ye

people! Fear your Lord Who created you from a single soul

and of its kind created its mate, and from them twain

spread many men and women” (4:2)

we do not claim that all mankind who are
now found in different parts of the earth,
are the progeny of the same Adam. Hence,
we cannot say whether the original inhabit-
ants of America, Australiaetc. arethe prog-
eny of this last Adam or some other Adam
gone before him?. Scientific evidence sup-
ports the Qur’an’s decree. Discovery of
fossils or dead remains by scientists of ear-
lier humans prove that Adam was not the
first man on earth. The fossilized skulls of
two adults and one child discovered in the
Afar region of eastern Ethiopia have been
dated at 160,000 years, making them the ol d-
est known fossils of modern humans, or
Homo sapiens®. Scientistsalso believethat
the first humans in Australia date to
50,000 year sago® and thefirst humansar-
rived in Americaabout 15,000 yearsago. *
Thus, the proclamation of the Bible that
Adam who lived about 6,000 years ago, was
the first man, isin direct conflict with Sci-
ence.

The Qur’an also does not support the
view that Eve was created from the rib of
Adam. Inthe Qur’anit states“ O ye people!
Fear your Lord Who created you from a
single soul and of itskind created its mate,
and from them twain spread many men and
women” (4:2). The words do not mean that
woman was created out of the body of man,
but that she belonged to the same species
as man, possessing identical aptitudes and
propensities®.

The Tree Of Knowledge, Or a
Source of Evil?

Genesis 2 and 3 relate the story of Adam
and Eve in the Garden of Eden. It is nar-
rated that God set the man in the garden
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The difference in the
narrations of the
Qur’an and the Bible
Isin the representation

of the tree. According
to the Bible, the

forbidden tree was the

tree of knowledge of
good and evil...

“to work it and watch over it,” permitting
him to eat from all the trees in the garden
except the Tree of Knowledge, “but of the
tree of the knowledge of good and evil you
shall not eat, for in the day that you eat of
ityoushall surely die” (Genesis. 2:17). Simi-
larly, in the Qur’an, Adam and Eve are for-
bidden to eat from the tree: “And We said,
‘O Adam, dwell thou and thy wife in the
garden and eat therefrom plentifully wher-
ever you will, but approach not this tree,
lest you be of the wrongdoers'” (Qur’an,
2:36).

The difference in the narrations of the
Qur’an and the Bible is in the representa-
tion of thetree. According to the Bible, the
forbidden tree was the tree of knowledge
of good and evil: “You will not certainly
die,” the serpent said to the woman: “For
God knows that when you eat from it your
eyes will be opened, and you will be like
God, knowing good and evil” (Genesis, 2:4-
5). However, if the tree represented knowl-
edge, as suggested in the Bible, forbidding
man to eat from the tree would be depriving
man of knowledge and thus be in conflict
with the purpose of man’s creation. The
Qur’an states “so he caused them to fall
into disobedience by deceit. And when they
tasted of the tree, their shame became mani-
fest to them and they both began to cover
themselves with the leaves of the Garden.
And their Lord called them, saying, ‘Did |
not forbid you that tree and tell you, verily
Satan is to you an open enemy?'” (7:23).
According to the Qur’an, the tree was a
source of evil which made Adam exhibit a
weakness. The word used in this Qur’anic
verse for nakedness, ‘sayy’'ah’, is used in
this context to signify “ object of shame” or
“weakness”. Every person has some weak-
nesses that are hidden even from himself,



but which become exposed at times of fa-
tigue, stress and temptation. Thus when
Adam was tempted by Satan, he became
conscious of some of his natural weak-
nesses®. Furthermore, the Qur’an does not
state that Eve initiated the fruit eating, but
that Adam and Eve were both responsible:
“But Satan caused them both to slip by
means of it and drove them out of the state
in which they were” (Quran 2:37).

Original Sin or Forgiveness?

In the Bible, after eating fruit from the
tree of knowledge, Adam and Eve, aware of
their nakedness, hide themselvesfrom God.
Adam blames Eve for giving him the fruit,
while Eve blames the serpent. God curses
the serpent, causing it to lose its legs and
to become an eternal enemy of the human
race “upon your belly you shall go, and
dust you shall eat all the days of your
life” (Genesis. 3:14). To the woman he said,
‘I will greatly increase your painsin child-
bearing; with pain you will give birth to
children. Your desire will be for your hus-
band and he will rule over you.” To Adam
he said, ‘ Because you listened to your wife
and ate from the tree about which | com-
manded you, ‘You must not eat of it,’
‘Cursed is the ground because of you;
through painful toil you will eat of it all
the days of your life. It will produce thorns
and thistles for you, and you will eat the
plants of the field. By sweat of your brow
you will eat your food until you return to
the ground, since from it were you taken;
for dust you are and to dust you will re-
turn’ (Genesis 3:16-19). Not only wereAdam

and Eve reprimanded and punished for the
sin they committed, according to the Book
of Genesis, their entire progeny has been
eternally polluted with sin and will also be
punished for it.

In the Qur’an, however, it states that
Adam and Eve sought forgiveness from
God: “They said ‘Our Lord we have
wronged ourselves and if Thou forgive
us not and have not mercy on us, we shall
surely be of the losers’” (7:24). And God
forgave them: “Then Adam learnt from
his Lord certain words of prayer. So He
turned towards him with mercy. Surely,
He is Oft-Returning with compassion,
and is Merciful” (Qur’an 2:38). Theidea
of original sin does not exist in Islam.
Arguably, ajust God would not eternally
condemn the entire progeny of Adam and
Eve for the sin they committed and re-
pented. According to Islam, sin is nei-
ther transferable, nor inherited: “No one
can bear the burden of another” (Qur’an
35:19).

Serpent or Satan?

Alsoin contrast to the Biblical story, the
Qur’ an relatesthat it was Satan that tempted
Adam and his spouse and caused them to
err: “But Satan caused them both to slip by
means of it and drove them out of the state
in which they were” (Qur’an 2:37). Satan is
“any evil or harmful being or thing, whether
a spirit or a human being or an animal or a
disease or any other thing””. The Satan that
caused Adam to slip was not a serpent, but a
wicked man from among the human race. He
was amember of the family which Adam had
been told to avoid®.

Conclusion

There are some similarities in the
Qur’anic and Biblical narratives of Adam
and Eve. However, scientific discoveries
reject the Bible's claim that Adam who lived
6,000 years ago was the first man on Earth.
Also, the Biblical story degradeswomen for
initiating sin. In addition, it isirrational to
believe that all of mankind will eternally
suffer for the sin committed by Adam and
Eve in the Garden of Eden as detailed in
Genesis. The story of Adam and Eve as
described in the Qur’an does not contra-
dict science and logic, which lends support
to the fact that the Qur’an is an authentic
and most perfect book. ¢
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“Men are guardians over women because Allah has made some
of them excel others, and because (men) spend (on them) of
their wealth. So virtuous women are obedient, and guard the
secrets of their husbands with Allah’s protection. And as for
those on whose part you fear disobedience, admonish them and
keep away from them in their beds and chastise them. Then if
they obey you, seek not a way against them. Surely, Allah is
High and Great” (Holy Qur’an 4:35)

Chastising A Wife in Islam

Maham Khan

beat their wives? We would answer In comparison, take the following verse:

‘no’. Yet the question still lurksat the “And if awoman fearsill-treatment or in-
back of our minds. Should we then consider  difference from her husband, it shall beno sin
the possibility that there could be more that ~ for them that they may be suitably reconciled

Do& the Holy Qur’an alow mento meetsthe eye when reading verse 4:35?
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to each other; and reconciliation is best...”
(4:128).

Apparently for awoman, thereisno three-
step program for restraint that verse 4:35
has provided for men. It does hint at a
separation if the wife fears unjust treat-
ment from her husband, by suggesting that
they can be “reconciled” which is the bet-
ter for the both of them. However, even
though both these verses aim at ending
the estrangement between the couple and
saving the marriage, the way to go about
it differs with gender. It seems a woman
can separate from her husband if he might
be harsh with her or even betray her, while
a husband could resort to punishment if
his wife refuses to desist from her ill-be-
havior.

Yet Prophet Muhammad® is recorded
to have said in his ahadith or sayings, that
“he who treats his wife best is the best
among men and | am the best among you”
( Kathir). He never raised a hand against
any of his wives. While the Holy Qur’an
does record atime when he was upset with
them and even an instance when his
youngest and favorite wife Aisha was
falsely accused of adultery (24:12-14), his
only reaction was to separate himself from
his wives. And while verse 4:35 speaks of
awoman'’s nushooz or “rising against her
husband” and not some ordinary disobe-
dience or even adultery (for which, pun-
ishment has been prescribed in the Holy
Qur’ an, for both men and women), the Holy
Prophet* conveyed, by his own example,
how he would treat hiswivesif he wereto
be somehow displeased by them: he sepa-
rated himself from them.

Various translations (e.g. of Yusuf Ali,
Pickthall etc) of the root word dharaba
from which idhribuhun in verse 4:35 is
derived of, read strike or beat. Owing to
many such renderings, even ‘chastise’
seems to mean ‘beat.” The verse quoted in
the beginning of this essay is from
Maulawi Sher Ali’stranslation, which reads
‘chastise.” In various Qur’ anic verses the
word dharaba has been translated to
‘strike’ or to ‘go forth,” meaning to leave
or to separate.

For example, we read verse 2:274 as,
“(Alms are) for the poor who are detained
inthe way of Allah and are unable to move
about (dharaban) in the land.” And again
in the following verse dharaba is trans-
lated as ‘sets forth’: “Dost thou not see
Allah sets forth (dharaba) a parable of a
good word?’ (14:25).



Yet Prophet Muhammad®
IS recorded to have said in
hisahadith or sayings, that
“he who treats hiswife
best is the best among men

and | am the best among

you” ( Kathir). He never
raised a hand against any

of hiswives.

However, verse 8:51 contains the word
yadhriboon whichisderived from dharaba
just asidhribuhun is and it reads, “And if
thou couldst see when the angels take
away the souls of those who disbelieve,
smiting (yadhriboon) their faces and their
backs and (saying):Taste ye the punish-
ment of burning.” Thisis perhapsthe only
verse that supports the translation of beat-
ing or even chastise.

The intention of this article is not to
advocate another translation of the con-
cerned verse. In fact it isto defend it as it
is. Critics of Islam hasten to accuse it of
violence against women and ignorant
translators of the Holy Qur’an, despite
their being Islamic scholars, add to the
misconception with their faulty renderings.
It would do us good to understand that
the word ‘chastise’ does not have a vio-
lent connotation to it. We should also ap-
preciate the significance of thisword since
we do come across sayings of the Holy
Prophet* that many have mistakenly taken
as permission to hit women when he has
said that if any beating should even oc-
cur, it should not be such that could leave
amark on thewife'sbody, (Tirmidhi, Mus-
lim). And as he has also said that heisthe
best among men who treats his wife with
kindness, as such, the word ‘chastise’
takes over an ambiguous meaning.

If a man were to lightly hit his wife,

which is how the word dharaba is under-
stood in verse 2:61 where Moses® was
asked to strike the rock with his rod, the
issue still remains a hot button with crit-
ics. How much does ‘lightly’ quantify? If
the Holy Prophet* has said not to leave a
mark on a woman’s body, how is she sup-
posed to be beaten then? Furthermore,
verse 4:35 ends with the warning that if
disobedient wives obey then “do not seek
away against them,” isit possible that any
woman would come to her senses after a
beating? Even children are not to be
treated that way. They either remainin fear
or repeat the offense in defiance. Point is,
perhaps the Holy Prophet= could have
given a practical demonstration since
Muslims consider him to be the living ex-
ample of the Holy Qur’an. And the truth
is, there is no such record.

Thelabel ‘wife-beater’ certainly didn’t
spring up with the message of the Holy
Qur’an 1400 years ago. Men have always
used and abused women. In fact, many
chose aggression asaway to ‘handle’ their
wives. Moreover, masculinity was equated
with violence. Shakespeare’s misogynis-
tic play, ‘Macbeth’ brings out the evil that
not only men are capable of but the vio-
lence that sprouts from them when women
themselves incite them. Lady Macbeth is
the classic example of such a wife who
goads her husband to kill the King and

accuses him of being less than a man for
getting cold feet. Knowing his nature she
say’s,

“Hie thee hither,( That | may pour my
spiritsin thine ear;( And chastise with the
valour of my tongue( All that impedes thee
from the golden round,” ( Macbeth, Act 1
Secne V).

According to English dictionaries, Lady
Macbethis* severly rebuking’ her husband and
not beating him. This is exactly how the
Qur’anic verse 4:35 should be understood.
When awife beginsto “rise againgt” her hus-
band as verse 4:35 describes, the husband
should admonish her or try to correct her, then
leave her dlonein her bed and if she till resists
him, then to chastise her or be severe with her.
Thisis where the punishment comesiin: either
severly criticise her or like the Holy Prophets
did, separate himself from her for awhile. Sepa-
rationinitself isaphysical punishment. For the
woman as well as the hushand, since he has
aready shunned intimate relations with her by
not sharing the marital bed.

For readers to suggest that Idam permits
besting the wife as a last resort, is incompre-
hensible. No such incident is found from the
lifeof the Holy Prophet=. And the Holy Qur’an
does not promote any such behavior. Begating
isinhumane conduct and the Holy Prophet had
cometo freewomankind of precisely such cruel
treatment. No rationale can support the beating
of awoman into submission.
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Violence

Bible

Jihad

Quran

By Khaula Rehman MD

any Christians and

Jews, perhaps
unconsciously, view the
Qur'an in absolute

contrast to their own
scriptures. In their minds the Qur’ an teaches
savagery and warfare, whilethe Bible offersa
message of love, forgiveness, and charity. For
the prophet Micah®, God's commands to his
peopleare summarized inthewords* act justly,
and love mercy, and walk humbly with your
God” (Micah 6:8). Christiansrecall thewords
of the dying Jesus™: “Father, forgive them:
they know not what they do.” Likewise, there
are verses in the Holy Qur’an to promote
tolerant and kind behavior. The Holy Qur’an
says, “And good and evil are not alike. Repel
evil withthat whichisbest. Andlo, he between
whom and thyself was enmity will become as
though he were awarm friend.” (Al Qur’an
41:35)
This article is to give the Christians and the
Jews a balanced view of the two scriptures,
the Bibleand the Qur’an. Thereareno verses
in the Holy Qur’an to trigger and promote
genocide, but there arein the Bible:

When you march up to attack acity, make
itspeople an offer of peace. If they accept and
open their gates, al the people in it shall be
subject to forced labor and shall work for you.
If they refuse to make peace and they engage
you in battle, lay siegeto that city. When the
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Christians recall the words of the dying Jesus™:;
“Father, forgive them: they know not what they
do.” Likewise, there are versesin the Holy
Qur’an to promote tolerant and kind behavior.

Lord your God deliversit into your hand, put
tothesworddl themeninit. Asfor thewomen,
thechildren, thelivestock and everything else
in the city, you may take these as plunder for
yourselves. And you may use the plunder the
Lord your God gives you from your enemies.
Thisis how you are to treat al the cities that
are at a distance from you and do not belong
to the nations nearby. However, in the cities
of the nations the Lord your God is giving
you as an inheritance, do not leave alive any-
thing that breathes. Completely destroy
them—the Hittites, Amorites, Canaanites,
Perizzites, Hivitesand Jebusites—asthe L ord
your God has commanded you.!
(Deuteronomy 20:10-17)

There are no versesin the Holy Qur’an to
destroy polytheism with sword and kill all
polytheists and even their livestock, regard-
less of whether they are at war or not, but in
theBiblethereare:

If you hear it said about one of the towns
theLord your Godisgiving youtoliveinthat

troublemakers have arisen among you and
have led the people of their town astray, say-
ing, “Let usgo and worship other gods” (gods
you have not known), then you must inquire,
probe and investigate it thoroughly. And if it
istrue and it has been proved that this detest-
able thing has been done among you, you
must certainly put to the sword all wholivein
that town. You must destroy it completely, both
its people and itslivestock. You areto gather
all the plunder of the town into the middle of
the public square and completely burn the
town and al its plunder as a whole burnt of-
fering to the Lord your God. That town isto
remain a ruin forever, never to be rebuilt.
(Deuteronomy 13:12-16)

There are no versesin the Holy Qur’an to
kill peoplefor sexual misconduct but thereare
intheBible:

If a man commits adultery with another
man’s wife—with the wife of his neighbor—
both the adulterer and the adulteress are to be
put to death. (Leviticus 20:10)



And:

If a priest's daughter defiles herself by
becoming a prostitute, she disgraces her fa-
ther; shemust beburned inthefire. (Leviticus
21:9)

There are no verses in the Holy Qur’an
ordering to attack the Amalekites and totally
destroy all that belongsto them. Thereisnoth-
ing inthe Qur’ an ordering, ‘ do not sparethem;
put to death men and women, children and
infants, cattleand sheep, camelsand donkeys,’
but thereisin the Bible:

Samuel said to Saul, “1 am the one the
L ORD sent to anoint you king over hispeople
Israel; so listen now to the message from the
LORD. Thisiswhat theLORD Almighty says:
‘I will punishtheAmalekitesfor what they did
to Israel whenthey waylaid them asthey came
up from Egypt. Now go, attack theAmal ekites
and totally destroy all that belongs to them.
Do not spare them; put to death men and
women, children and infants, cattle and sheep,
camels and donkeys.’”

So Saul summoned the men and mustered
them at Telaim—two hundred thousand foot
soldiers and ten thousand from Judah. Saul
went to the city of Amalek and set an ambush
intheravine. ... But Saul and thearmy spared
Agag and the best of the sheep and cattle, the
fat calves and lambs—everything that was
good. These they were unwilling to destroy
completely, but everything that was despised
and weak they totally destroyed. (1 Samuel
15:1-9)

There are no verses in the Holy Qur’an
describing Allah asaMan of war but in Exo-
dus 15:3, the Bible tells us the Lord isaman
of war. Such war versesare not limited to the
Old Testament only. In Mark 7:9-10, Jesusis
critical of the Jewsfor not killing their disobe-
dient children as prescribed by Old Testament
law. In Luke 19:22-27, Jesus orders killed
anyone who refuses to be ruled by him. The
New Testament quotes Jesus Christ, “Think
not that | am came to bring peace on earth: |
did not come to bring peace, but a sword.”
(Matthew 10: 34) At another place the New
Testament quotes Jesus, “ Then said he unto
them, ‘But now, he who has a money bag, let
him takeit, and likewise hisknapsack: and he
who has no sword, let him sell his garment,
and buy one.” (Luke 22: 36)

TheHoly Qur’ an does not prescribe death
sentencefor the sin of arrogance but the Bible
does:

Anyone who shows contempt for the
judge or for the priest who stands ministering
there to the Lord your God is to be put to

death. You must purge the evil from Israel.
(Deuteronomy 17:12)

TheHoly Qur’ an doesnot prescribetokill
witchesand fortune-tellers but the Bible does:

Do not alow asorceressto live. (Exodus
22:18) And: A man or womanwhoisamedium
or spiritist among you must be put to death.
You are to stone them; their blood will be on
their own heads. (Leviticus 20:27)

TheHoly Qur’ an givesfreedom of speech
tofollowersof all other religionsand does not
prescribekilling them for preaching their reli-
gion but the Bible does:

If your very own brother, or your son or
daughter, or thewifeyou love, or your closest
friend secretly entices you, saying, “Let us
go and worship other gods’ (gods that nei-
ther you nor your ancestors have known, gods
of the peoples around you, whether near or
far, from one end of the land to the other), do
not yield to them or listen to them. Show them
no pity. Do not spare them or shield them.
You must certainly put them to death. Your
hand must bethefirst in putting themto death,
and then the hands of all the people. Stone
them to death, because they tried to turn you
away from the Lord your God, who brought
you out of Egypt, out of the land of slavery.
Then al Isragl will hear and be afraid, and no
one among you will do such an evil thing
again. (Deuteronomy 13:6-11)

The Holy Qur’ an does not prescribe capi-
tal punishment for stubborn and rebellious
children but the Bible does:

If someone has a stubborn and rebellious
son who does not obey his father and mother
and will not listen to them when they disci-
pline him, hisfather and mother shall takehold
of him and bring him to the elders at the gate
of histown. They shall say totheelders, “This
son of oursisstubborn and rebellious. He will
not obey us. Heisaglutton and a drunkard.”
Then all the men of histown are to stone him
to death. You must purge the evil from among
you. All Israel will hear of it and be afraid.
(Deuteronomy 21:18-21)

Now, the Christian apologists could be
writhing in pain and anger and asking a host
of questions, for example: “Why areyou cherry
picking?’, “Why don’t you take the holistic
picture and appreciate the message of com-
passion in the Bible?’, and “Why do you not
hear the message of Jesus Christ® of turning
the other cheek?’

Muslimscan respond affirmatively that we
accept Jesus™ as a kind hearted prophet of
God and the Holy Prophet Muhammad®in the
Qur’ an hasbeen called asamercy for thewhole

mankind, based on his conduct towards all
people that he dealt with in hislifetime.2

Now | can hear through the grapevines,
the Christian apologists offering host of ex-
planations, for these verses! They are saying
statementslike, therearedifferent explanations
of these verses in different Judeo-Christian
traditions and sects, the Old Testament has
been superseded by the New Testament, do
not take these verses literally in our present
times, look at the context of these versesin
time and history.

| say yesmy dear, yesindeed, the Mudims
have explanations aso, for the so called * sword
verse' of the Holy Qur’an and other similar
verses that sometimes hatemongers like to ob-
sess about and the USA national media unilat-
eraly comments on, fairly regularly!® Let the
discussions begin, as we hold hearings about
the Holy Qur'an in different juries across the
West. Let usbefair and reasonable and put the
Bible on trial aswell. Last but not least, the
Christian apologists tell me that even if these
verses are there in the Bible, so what? We do
not take Bible serioudy anymoreand do not act
on the Biblical injunctions anymore. But | re-
mind them that according to arecent poll, more
than 60% of the USA population till takesthe
Bibleto beliteral word of God.* So, let ustalk,
let us talk about both the Bible and the Holy
Qur’an in amature fashion. According to the
Holy Qur’ an, Jihad even when it means armed
struggle, itimpliesonly defensivewar and not a
pre-emptivedtrike. Let meintroducetwo Exhib-
itsin defense of the Holy Qur’an.

My Exhibit A:Fundamental versus
allegoric: War and Peace in Islam:

http://www.alislam.org/library/articles/
War-and-Peace-in-Islam-
20080402MN.pdf

Exhibit B:

War Verses of the Holy Qur'an:
http://muslimsunrise.com/
dmddocuments/
2010_spring.pdff#fpage=22

(Endnotes)

L All Bible

references and quotes are from
New International Version,

2 Al Quran 21:108.
3 Al Quran 9:5.
4

http://legacy.rasmussenreports.com/2005/
Bible.htm

Dr. Kahaula Rehman isa Seep Medicine
Soecialist workiing in upstate New York.
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Dr. Lutf-U-Rehman

he idea of implementing

the Shariah Law through the

legislative process of a coun-

try isnot new. Muslim mgjority

countries have faced this de-
bate for many decades. The driving forces
behind such concepts are usually politico-re-
ligious parties who find it very hard to come
into power through the normal process of elec-
tions. Thisis their attempt to grab power in
Muslim majority countries. Over time they
have succeeded to varying degrees in this
goal.

Hadhrat Khalifat-ul-Masih IV™ has de-
scribed the line of argument by the religious
eliteasfollows:

“Itisgeneraly understood that if the ma-
jority inacountry are Muslims, then the Mus-
lims have aright rather, an obligation to
enact Shariah Law. It is argued that if they
believeintheHoly Qur'anandif they believe
aso that the Holy Qur’an isacomprehensive
Book which relates to every area of human
activity and directs man how he should con-
duct himself in every sphere of life, thenitis
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hypocrisy not to act on those claims. They
should follow the logical conclusion and en-
act Shariah Law and makeit the only law valid
for the country.”

(“Shariah: Relationship Between Reli-
gion & Paliticsin Islam.” A speech delivered
by Hadhrat Mirza Tahir Ahmad Khalifat-
ul-Masih 1™, atthelnter religious Consullts,
Suriname, on 3rd June 1991)

Then he points out various problems that
will be encountered if an attempt is made to
enact Shariah law asthe only law of the land.

1) If Muslims are permitted to have
Shariah Law based upon their Holy Book, then
other religionswill havethe sameright in their
countries. For example, Indiawill befreeto have
alaw based upontheir religious scriptures. Jews
can enact thelaw of the Talmud for their coun-
trymen. Christianswill aso befreeto forcethe
population to follow their religiouslaw in their
countries. Today, with most countries having
multiple faithsin them, this can produce chaos
and substantial communities can become sec-

ond class citizenswith only limited rights.

2  Sincelegidationwill bebasedinthe
scripturesof acertain religion, people belong-
ing to other faiths will have no say in the for-
mulation of that legislation and will be ex-
cluded from the process, even though they
may be affected by it. In a secular state the
citizensacquiretheserightsby being acitizen
regardless of their beliefs or any other dis-
crimination such asrace, color or creed.

3 Eveniflegidative bodieswereto be
elected without any religious consideration,
the interpretation of the law based in religion
will be challenged by the religious scholars
and they will havethefinal say asthey arethe
scholars of thereligion. Therefore even when
the religious scholars will not be elected, it
will become necessary to concede power of
legislation to them. This would by definition
result in a theocratic state.

4)  Overtimedl religionsdivideand many
sub groups appear. Within Idam there are at
least 73 different sects whose interpretation of
Shariah Law differsfrom others. The most stark
example of thiswas seen during the 1953 judi-



cia enquiry report after Anti-Ahmadiyyariots
inPakistan. TheUlema (religiousscholars) from
different sects of 1dam could not agree on the
definition of aMudim. Itiscommon knowledge
that religious scholarsof variousdenominations
do not agree on even basic regulations such as
how to perform Salat (prayer). This presents
another serious hurdle in implementing a law
whichisbased onreligion. Themajority sectin
areligion will enact the law according to their
interpretation. But the mgjority sect may make
up only asmall fraction of the total population
of the country. Henceasmall minority will dic-
tatethelegidationfor themajority of thepeople
of that country.

5) All religious peoplebelievethat they have
the perfect truth as reveded by God to their
prophet through their Holy Book. They believe
that there is no error in that which has been
revealed to them. Therefore the question is not
finding an acceptableanswer to aproblem, rather
itisonly aquestion of implementation. Thereis
no room for debate, as we already know the
truth. And of course the truth will be as
interpreted by the majority faction which may
be only asmall fraction of thetotal.

Therefore Hadhrat Khalifat-ul-Masih V™
said, “ These and many such issues make the
question of imposition of Shariah almost im-
possible.”

Therewasagreat debatein Pakistan (teem-
ing with fundamentalist Muslims) in the late
80'sand early 90’ sabout imposition of Shariah
Law in the country. Ninety percent of
Pakistan’s population is Muslim; the differ-
encesintheinterpretation of Shariah Law made
it impossible to become law.

The law passed in Pakistan is that they
will accept the supremacy of the Qur’an, and
they will agreethat nolegidation will be made
contrary to the fundamental Qur’ anic teach-
ing. But beyond that, they will not adopt any
rulesor regulationswhich spring from laws as
if they werelegidlativeinstructionsfrom God.

Hadhrat Khalifat-ul-Masih V™ further
opined:

“So as such, we must think many, many
times, before we can even begin to ponder
over the question whether anywhere in the
world, thelaw of religion can beimposed asa
legal tender. Personally, | doubt it.”

(“Shariah: Relationship Between Reli-
gion & Paliticsin Islam.’ A speech delivered
by Hadhrat MirzaTahir Ahmad Khalifat-ul-
Masih IV™, at the Inter religious Consults,
Suriname, on 3rd June 1991)

Once this historic address was finished,
Khalifat-ul-Masih IV™ was asked some
questions.

the same right in their countries. For
example, India will be free to have a
law based upon their religious
scriptures. Jews can enact the law of
the Talmud for their countrymen.
Christians will also be free to force the
populationto follow theirreligious law
in their countries. Today, with most
countries having multiple faiths in them,
this can produce chaos and substantial
communities can become second class

citizens with only limited rights.
Hadhrat Khalifatul-Masih IV
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Question: Is there a particular confusion
in the western world about Shariah?

Answer: Thank you for this pointed ques-
tion. But | thought that such questions are
outside the realm of this discussion.

What we are discussing is whether it is
possible to adopt religious law as the law of
the country: by any state or any other reli-
gion, for that matter.

| believeit’snot possible. It’snot possible
even if you genuinely and fervently so desire,
in the name of God, even then it's not pos-
sible. We have gone so far away fromreligion.
We have become hypocrites. The whole hu-
man society has become hypocrites. Thereis
hypocrisy in politics and society everywhere.
And hypocrisy does not permit honesty to
flourish. It does not permit theword of God to
takeroot. That isthe main problem.

Question: | feel that we cannot really ap-
ply alaw that camefor older timesto the mod-
erntimes. Pleaseexplain.

Answer: | have studied this question in
depth. | believe that religion can be perma-
nent and universal; provideditsprinciplesare
deep-rooted in the human psyche. The hu-
man psyche is unchangeable. And that is ex-
actly what theHoly Qur’an claims. It saysitis
Deen-ul Fitra: meaning afaith or alaw based
on human nature. And also ‘La tabdeela
lekhalkillah” meaning that the creation of God
and whatever he has created in you, the dis-
pensation, the dispositions, etc. and the ba-
sic propensity to do something or not to do
50, all these remain the same.

Consequently, any law whichisrooted in
human psyche must also be universal and
permanent. But, the Holy Qur’ an does not stop
there. It doesnot monopolizethistruth. It goes
on to say that al religions, at their nascent
stages and at the stages of their development,
werefundamentally the same and they all car-
ried such basic truths related to human na-
ture. Thisisreferred to by the Qur’ an asDeen-
ul-Qayyema. It says there were three funda-
mental featuresin every religious teaching:

First: Tomend your relationswith God, to
be honest and devoted to Him.

Second: To worship God only. In the
Qur’anic sense, worship does not mean just
to pay lip service, but to try to acquire God's
attributes.

Third: To serve mankind and spendinthe
cause of the needy.

These are the three fundamental features,
according to the Holy Qur’ an, which are com-
mon to all religions. However, with the pas-
sage of time and through interpolations, they
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were changed later on. So, what is needed is
rectification of the change. Not a new faith.
And that is what has been happening with
the advent of every prophet.

So, itisahighly complex questionand also
not directly related to the issue we are dis-
cussing. | hope this much should suffice.

Asfar as the question of whether ISlamic
law, or any other religiouslaw, can beimposed
perforce, | say ‘no’ because it is against the
spirit of al religions themselves. The Holy
Qur’an saysin Chapter 2 verse 256: Laa lkraha
fid-Deen

Thisis a statement of the Holy Qur’an of
course; but it is a universal statement which
can never be changed. It isan example of how
laws can become permanent and universal. It
saysthereisno coercioninfaith or in matters
of faith. No coercion is permitted. So, hereis
the question: If one religion imposes its law
on a society where people of other religions
and denominations aso live, how will this
verse stand against your attempt to coerce?
Not only vis-avisthe people from other reli-
gions, but vis-a-vis peoplefrom the samereli-

gion who are not willing?

S0, thisisthefundamental question. There-
forethe conclusionisthat coercionisnot avalid
instrument in religion. The only authority in Is-
lam, who was genuinely capable of being given
the right to coerce, was the Founder of I1dam,
Prophet Muhammad (peace and blessings of
Allahbeuponhim). Why?Hewasalivingmodel
of Idam and when enquired about his character,
his wife, Hadhrat Ayesha? said, he was the liv-
ing Qur’ an.

So, the only person who could be genuinely
entrusted with thefaith of others, and be permit-
ted to use coercion where he felt that rectifica-
tion was to be made by force, was the Holy
Prophets

Yet, addressing him, Allah saysintheQur’ an,

“Innamaantamothakkir lasta“ alaihim bi-
mosaitir.”

“Admonish therefore, for thou art but an
admonisher; thou art not (gppointed) akeeper over
them,” (88:22-23)

So, that iswhy | say coercion isnot possible,
nor permitted by God. Moreover, what preventsa
Mudim from following the Mudim law? Why
should he wait for the whole legidation to be
changed?

Mogt of Idam and mogt of Chritianity and
most of Hinduism can be practiced without there
being the law of the country. The more so since
the general principle accepted by the modern
politica thinkers is that religion should not be
permitted to interfere with politics and politics
should not be permitted to interferewith religion.

Interferenceiswhat | am talking about, not
Cooperation. Cooperation is the second part of
the same subject. So, if asociety ispermitted to
liveaccordingtotheir religiousaspirations, why
shouldtherdigiouslaw (Shariah Law) concerned
be madelaw of theland?

Itisclear fromtheaboveexplanaion of Hadh-
rat Khalifat-ul-Masih V™ that Shariah cannot
be implemented through the use of legidative
process.

Shariah is a code of conduct, a guiddine
whichisapplicableto onesown salf. Nolaw is
required to follow this code of conduct. Every
Mudimisfreeto adopt thiscodein hispersona
life. Asfor others, we can only deliver the mes-
sage but not enforce it. 4

Dr. Lutfur Rehman, is a surgeon specializng in
Kidney Transplants, heisthepresident of theAhmadiyya
Mudim Community, Tennessee.
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n 20 of
March

2011, a
Christian
pastor in
Gainesville,
Florida, by the name of Terry
Jones, put the Holy Qur'an on
trial. He presided over this trial
as a judge and had a jury
comprising of 12 members of
his church. On receiving the
‘guilty’ verdict of the so-called
jury, he oversaw the burning of
the Holy Qur’an. This was done
after the Holy Qur’an had been
soaked in kerosene oil for one
hour. His reason for burning the
Qur'an was that its teachings
didn’t correspond with his own
theology.

This shocking event is suggestive of

the Nazi German authorities who had
conducted a campaign to burn all books
which did not correspond with Hitler’'s
ideology. Clearly, the pastor brought
shame on himself by rekindling the
intolerant practices of the ancient Christian
religious courts. One of the many appalling
examples of intolerance of ancient
Christian religious courts is the trial of a
young innocent girl by the name of Joan
of Arc who was found “guilty” and then
burned alive at the stake in 1431. Later,
Joan of Arc was raised to the status of a
Saint by the Catholic Church; and those
who had burnt her alive were disgraced in
the corridors of history. Terry Jonesis not
the first person who has launched a
malicious attack against the Holy Qur’ an..
Since the very outset, when the Qur’an
was in the process of being revealed to
the Holy Prophet Muhammad= , the pagan
Arabs in their ignorance and disbelief
were quick to raise objections against the
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Holy text. Although they could see the
awe-inspiring beauty of its Arabic verses,
and its stunning effect on the hearts of
its listeners, but still, they did not believe
it was the Word of Allah. To dissuade
others from the effects of its beauty, they
would find faults with the Holy Prophet=.
They alleged that the prophet was a
soothsayer — a kahin?; or that he was a
sorcerer, a magician —a sahir?, or he was
just apoet —asha’irs. At timesthey would
also assert that he was under a paranormal
influence, or (God-forbid) he had gone
insane — and they used to call him a
majnoon*. At times they would say that
the text of the Qur’an was prepared by
others; and at other times they claimed
that the contents of the Qur’an were
stolen from older scriptures, and it
contai ned nothing more than “fables of the
ancient”® dictated to him by some
foreigners®.

All of theses false accusations are
recorded in the Holy Qur’an itself along
with complete and satisfactory responses.
Each and every allegation isfully rebutted,
and the Holy Qur’ an stands out clearly as
awinner. One of the dazzling proofs of the
victory of the Qur’anisevident in the fact
that within the life time of the Holy
Prophet®, a vast majority of Arabia
accepted the Qur’an was the Word of
Allah, and that the Holy Prophet
Muhammad= was its sole recipient, and
that it was not a product of some
soothsayer, magician, poet or a mad-man!

The very same pagan Arabs who used
to find faults with the Qur’an, after
accepting its truth turned into staunch
believers that the Holy Qur’an was a
miraclein itself; it was a perfect guidance
for mankind for all agesto come; it was a
blessing, amercy, alight, ahealing, and a
clear answer to all important questions
concerning life and hereafter, seen and
unseen.

The world saw the marvelous
phenomenon that the teachings of the
Holy Qur’an turned the morally depraved
Arabsinto Godly men and women. It was
with the blessings of the Holy Qur’an that
the ignorant masses of Arabia turned into
sincere and loyal servants of Allah. They
rejected idol worship, and whole-heartedly
accepted Tawheed — the Oneness of God.
They became the teachers and leaders of
the world, creating a superb new
civilization unmatched in the history of
mankind.

However, witnessing the popularity
and effectiveness of the Holy Qur’ an, some
Christian, Jewish and Hindu scholars took
it upon themselves to attack and defame
the Holy Qur’an; and this continuesto the
present time. Their main allegations were
and remain three-fold: 1) the authenticity
of the text of the Quran; 2) the structure
and style of its Surahs (Chapters); and
3), some of its teachings.

With regardsto scriptural authenticity,
much effort is made to prove that the
present text of the Qur’an is not that
existed at the time of the Holy Prophet* .
These scholars claim that the text of Qur’an
has “evolved” from one version to another
— some of its verses have been changed,
and some deleted by early Muslims’.

Concerning the structure and sequence
of the Qur’'anic Surahs they allege that
these are haphazardly put together based
on their length — the longer ones in the
beginning and the shorter ones towards
the end, without any coherent connection
between their subject matter. They also
say that different subjects are disorderly
patched within each Surah, and its
narration jumps quickly from one subject
to another.

The third type of accusation is against
some of its teachings. For example, these
scholars accuse the Qur’an of depicting a
Paradise as a place for men to engage in
sensuous pleasures. They also allege that
the Qur’an teaches inequality between
genders: it gives more rights to men than
it grants to womené.

They also claim that the Qur’an
sanctions brutal aggression against non-
believers and it promotes violent jihad to
spread its message®. Moreover, they argue
that the teachings of the Quran are not
compatible with the modern scientific
knowledge.

In response to all such attacks and
many more on the Holy Qur’an, the
founder of the Ahmadiyya Muslim
Community, Hadhrat Mirza Ghulam Ahmad,
the Promised Messiah and Imam Mahdi®
through his writings and discourses
proved that all these allegations were not
only baseless, but that the Holy Qur’an
was far superior than all other religious
scriptures — those belonging to the
Hindus, the Buddhists, the Jains, the
Zoroastrians, the Jews or the Christians.
With cogent arguments he proved that the
Holy Qur’ an points out the deficiencies of
previous scriptures, and corrects all their



shortcomings. He emphasized that the
Qur’anic claim of its superiority over
previousreligious scriptureswas true, and
he challenged the entire world to counter
his arguments written in defense of the
Holy Qur’an.

The Holy Qur’an carries a complete,
comprehensive and final moral and
spiritual law. Not only does it make claims
of perfection, it also provides undeniable
proof with regardsto the truth of itsclaims
based on rational reasoning. In light of
what the Promised Messiah® has imparted
to us, our verdict is absolutely and
emphatically certain that the Holy Qur’an
is al-Furgan (Criterion), and as such, it
clearly discriminates between what istruth
and what is falsehood.

“Truth has come and falsehood has
vanished. Verily, falsehood is bound to
vanish” 10,

God Almighty has made a promise in
the Qur’ an that He Himself shall safeguard
its text®, and we openly and vigorously
claim that God has kept His promise. There
isno changein the text of the Holy Qur’an
even to an iota.

Itisexactly the sameasit wasreveal ed
to the Holy Prophet Muhammad= . The
Arabic language is aliving language, spo-
ken by millions in many countries, while
the original languages of other religious
scriptures such as the Bible and the Vedas
are no more in use. Our verdict is that the
text of the Holy Qur’an has remained the
same throughout the centuries all over the
world.

We also can show that the subject mat-
ter of one Surah is connected with the pre-
ceding and proceeding Surahs, and that in-
ternally there is cohesion within various
parts of the Surahs. This connectionisfully
explained in the Ahmadiyya Commentaries
of the Qur’ an such as Tafseer-e-Kabeer by
Hadhrat Mirza Bashir-ud-Din Mahmud
Ahmad, Khalifat-ul-Masih ]121314)

As for the concept of the Paradise, the
fact is that matters of life yet to come are
unknown and inconceivable to human
mind, and some translators have made it
difficult for the non-Arabs to understand
its correct concept. Therefore, we have to
make them understand that the language
used in the Holy Qur’an is metaphorical
designed to indicate the mysterious dimen-
sions of life after death.

Moreover, the Holy Qur’an protects
the rights of women who are equal in the
sight of God. Allah Subhaana wa Ta’ alaa

clearly statesin the Holy Qur’ an: “Whoso
does good works, whether male or fe-
male, and is a believer, We shall surely
grant thema pure life; and We will surely
bestow on such their reward according
to the best of their works”?. Also, the
Holy Qur’an explicitly states that that
there is no compulsion in matters of faith
16, Jihad is not an act of offensive ag-
gression. It isapermission to defend the
faith and religious liberty for all who
worship God. The Holy Qur’an declares:
“Permission to take up armsis given to
those against whom war is made, be-
cause they have been wronged, and God
indeed has the power to help them —
those who have been driven out from
their homes unjustly, only because they
professed ‘Our LordisAllah.” Andif God
had not repelled some people by means
of others, then cloisters, churches, syna-
gogues and mosques, wherein the name
of God is oft remembered, would surely
have been destroyed.”?’.

Thus, the Qur’an certainly does not
instigate Muslims to start killing non-
Muslims randomly. The permission to
fight is given in self-defense against an
armed aggression for the protection of
freedom of conscience and religion. Itis
to safeguard the fundamental human
right to worship God, whether it is done
in churches, synagogues, cloisters or
mosques.

We do not recognize any conflict be-
tween the Holy Qur’an and scientific
findings. Nature is the Work of God and
the Qur’an is the Word of God, there-
fore, there is no conceivable contradic-
tion between the two. The Holy Qur’an
repeatedly encourages scientific study
and observation of all that exists in the
universe, calling the natural mysteries
and wonders as the Signs of Allah®,
Nothing in the Qur’an contradicts sci-
ence.

The Holy Qur’ an grants spiritual emi-
nence to the believers, and salvation is
found through acting upon its teachings,
but only the mutahhir— the pure of heart
—can benefit from it, not the doubting
disbelievers and the wrong-doers®® . The
best defense of the Holy Qur’an isto fol-
low in the footsteps of our beloved
Prophet who was the Qur’an personi-
fied. Once when someone asked Hadh-
rat Aisha™ about the Holy Prophet’ s
way of life, she said that he was the
Qur’an in action?®. It becomes all the

more necessary for us to do so in the
present day environment, because some
extremists among the Muslims have
twisted its teachings and as aresult they
do not behave according to its true
teachings. As such, they provide am-
munition to non-Muslims to attack the
Qur’an.

In addition to correcting the misun-
derstanding and misrepresentation of
the Qur’anic teachings by unwise mili-
tant Muslims, we have to get fully en-
gaged in presenting the Holy Qur’an as
a solution to many serious problems of
our present day society — whether they
are social and moral problems or politi-
cal and economical challenges. The Holy
Qur’ an presents solutions to many of the
predicaments that our American society
is suffering, and presents workable so-
lutions — be it alcoholism, drug abuse,
nudity, sexual promiscuity, pornography,
same sex marriages, racism, crime, dis-
crimination or beit the failure of interest
based financial system, high use of
credit, and disparity between the rich
and the poor. @
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By Shahina Bashir

cience and religion

have been at odds

with each other over
centuries. According to the
hostility model, the belief in
science or religion necessarily
implies the rejection of the
other. However, the reality is
not that black and white. There
have been and still are great
scientists who are strongly

grounded in religious beliefs.
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The question which arises in the minds of
people is why is there such a heated debate
between science and religion? Are they redly
incompatible? Perhaps the answer liesin what
iswritten in the scriptures. This article will fo-
Cus on science as portrayed in the two major
world scriptures, the Bible and the Qur’ an.

A note about the origin of the Bible and the
Qur'an

Most Biblical scholarsarein agreement that
the Bible- both the Old and the New Testament,
have been written by various authors. Evan-
gelical Chrigtiansbelievethat the Biblewaswrit-
ten by men who were inspired by God. Many
believe that the Pentateuch, or the first five
books of the Old Testament were written by
Moses®himself. However, thereisagain acon-
troversy regarding thisauthorship. Bart Ehrman,
aNew Testament scholar, saysthat the authors
of the New Testament arenot who they claimto
be. For example, Apostle Peter isthought to be
theauthor of 11 Peter butinreality itissomeone
else. Fundamentalist Chrigtians believe in the
inerrancy of the Bible. Scholars on the other
hand disagree on such aclaim.

The Qur’an, unlike the Bible, has quite a
different origin. It was not written by many au-
thorsneither wasit actual ly written by the Holy
Prophet Muhammad=. Muslims believe the
Qur’an to be adirect word of God revealed to

Muhammad through theAngel Gabriel. When-
ever Muhammad®received therevelationsfirst
he would memorize them and subsequently he
would direct scribes to write them on various
types of materiasincluding animal hide, bark,
and parchment. The entire Qur’ anic revelation
wascompletedin aperiod of 23 years. After the
degth of the Prophet®, his first successor, Abu
Bakra(d. 634A.D.), put therevelationsinto one
complete book. It was the third successor,
Uthman@ (d. 656) who standardized the Qur’ an
and distributed copiesto major [ISlamic capitals.

The creation story in the Bible

TheBiblein thebook of Genesis, chapter 1
describes the crestion of the heavens and the
earth (Verses 1-25). Thecreation of theuniverse,
according to Genesis, took five days and man
was created on the sixth day.

Day 1: God created light

“In the beginning when God created the
heavens and earth, the earth was a formless
void and darkness covered the face of the
deep... ThenGod said, ‘Lettherebelight’...and
God separated the light from darkness...And
there was evening and there was morning, the
firstday.” (Verses1-4)

Day 2: God separated the sky
and the oceans-

“And God said, ‘L et therebeadomein the
midst of thewatersand let it separatethewaters
fromthewaters ...God cdled thedome Sky. And
there was evening and there was morning, the
second day.” (Verses 6-8)

Day 3: God separated land
from the oceans-

“And God said, ‘Let the waters under the
sky be gathered together into one place, and
let the dry land appear.’” God called thedry land




The creation story in the Qur’an

Surély, your Lord is Allah Who created the heavens and the

earth in six periods; then He settled Himself on the Throne.

He makes the night cover the day, which pursues it swiftly.
And He created the sun and the moon and the stars, all made
subservient by His command. Verily, His is the creation and
the command. Blessed is Allah, the Lord of the worlds. (7:55)

Earth, and thewatersthat weretogether hecalled
Seas. Then God said, ‘Let the earth put forth
vegetation'...And there was evening and there
was morning, the third day.” (Verses 9-11)

Day 4: God created the sun, the
moon, and the stars, and made
them attach to the dome

“And God said, ‘Let there be lightsin the
dome of the sky to separate the day from the
night; and let them be for signsand for seasons
andfor daysand years, and let them belightsin
thedomeof thesky to givelight upontheearth.’
God madethetwo great lights- the greater light
to rule the day and the lesser light to rule the
night- and the stars. God set them in the dome
of the sky to give light upon the earth...And
there was evening and there was morning, the
fourthday.” (Verses14-19)

Day 5: God ordered the seas
to bring forth living creatures
and birds to fly in the air

“And God said, ‘ Let the waters bring forth
swarms of living creatures, and let birds fly
above the earth across the dome of the sky.’ ...
And there was evening and there was morning,
the fifth day. (Verses 20-23)

Day 6: God ordered the land to
produce living creatures of every
kind and God created humankind

“in our image”

“And God said, ‘Let the earth bring forth
living cresturesof every kind..”... Then God sad,
‘L et us make humankind in our image...” And
there was evening and there was morning, the
sixthday.” (Verses24-31)

The cresation story of the universe as nar-
rated in the Bible shows incompatibility with
what isnow understood from the scientific data
about theway our universe cameinto existence.
The fundamentalists Christians say that the six
days of creation as mentioned in Genesis refer
to literal six days where each day consists of
twenty-four hours. This understanding pre-
sents a problem since the scientific data sug-
gests that the universe is severd billion years
old and lifetook afew billions of yearsto come
into existence.

Apart from the age of the universe the se-
quence of events with respect to creation men-
tioned in Genesis has some obvious contradic-
tions. The first such contradiction is apparent
from Chapter 1, verse 3 which talks about the
creation of light which appeared on day 1 of
creation. However, the source of the light, that

is, the sun and the stars did not appear until the
fourth day. Similarly, vegetation appeared on
the earth on the third day. How could there be
any plant life when the source of energy for the
existence of the plant life had not been yet cre-
ated? Literdistshave asolution to this discrep-
ancy. According to them, light came from God
before the sun and the stars were created.

But here the matter gets even more compli-
cated because there isasecond rendition of the
creation story in Genesis chapter 2. Thisnarra-
tion is in direct contradiction to the first de-
scription. The second account of cregtion is as
follows:

“Intheday that the Lord God madetheearth
and the heavens, when no plant of thefield was
yet in the earth and no herb of thefield had yet
sprung up- for the Lord God had not caused it
to rain upon the earth,...then the Lord God
formed man from the dust of the ground...”
(Verses4-7)

In these verses it appears that God created
man first and then plant lifecameinto existence
after that. Whereas, in chapter 1, verses 9-11,
God had ordered the land to produce vegeta-
tion of various kinds.

The creation story in the Qur’an

In contrast to the Biblical narration of cre-
ation, the Qur’ an does not relate the eventsina
sequenceaswesaw in Genes's, chapter 1. Verses
that describe the crestion of the universe are
scattered throughout the Book.

Chapter 7, verse 55 of the Qur’an says,

“Surely, your Lord is Allah Who has cre-
ated the heavens and the earth in six days.”

Althoughtheword“ day” isused heretrans-
lated from the Arabic, yaum, it should not be
takento mean that the day isatwenty-four hour
period. ElsawhereintheQur’ an, it hasbeen clari-
fied that one day in God's terminology could
mean severa thousands of years. The Qur’'an
saysin chapter 70, verse 5,

“Theangelsand the Spirit ascend to Himin
a day the measure of which is fifty thousand
years.”

The Qur’ an’s description of the creation of
the universe does not conflict with science,,
which attributes the creation of the universeto
the“BigBang”.

Weread in the Qur’an in chapter 21, verse
31, “Do not the disbelievers see that the heav-
ens and the earth were a closed-up mass, then
We clove them asunder? And We made from
water every living thing. Will they not then be-
lieve?’

Itisclear from the above verse that what is
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described is nothing other than the “Big
Bang” which scientists have alluded to
when speaking about the creation of our
universe. The Qur’an not only talks about
the beginning of creation but it gives an
apt description of its ending. Thisis men-
tioned in chapter 21, verse 105.

“ Remember the day when We shall roll
up the heavens like the rolling up of writ-
ten scrolls by a scribe. As We began the
first creation, so shall We repeat it — a
promise binding upon Us; We shall cer-
tainly performit.”

Itisclear from the above verse that the
universe is not eternal. The rolling up of
the heavens is likened to what the scien-
tists describe as the formation of black
holes.

Evolution in the Bible & Qur’an

Fundamentalist Christians are opposed
to the concept of evolution and they ad-
here to what is referred to as “Creation-
ism”. Creationists believe that God created
each species and which was put on earth
by Him. Many organizations have sprung
up in the USA whose primary job isto see
that public schools teach an alternative to
evolution. The push is to expose high
school biology students to the subject of
creationism and Intelligent Design.

The literalists see the creation story in
Genesis, as mentioned earlier, as a solid
proof to reject any reference to evolution.

Although there are many Christians
who try to find a middle ground and sug-
gest that evolution and the Bible can bein
harmony, it is clear by reading Genesis 1
that there is no room for acompromise. In
matters of evolution the Qur’an throws a
different light.

In his book, “Revelation, Rationality,
Knowledge, and Truth”, Hadhrat Mirza
Tahir Ahmad™, the second Caliph of the
Ahmadiyya Muslim Community, writes
about the “step by step progressive
stages’. He quoted verse 20 from chapter
84 in which humans are told about their
continuous journey of moving from one
stage to another:

“That you shall assuredly pass on from
one stage to another.”

But the evolution spoken about in the
Qur’an is not one of random chance.

“And thy Lord creates whatever He
pleases and selects whomsoever He
pleases. It is not for them to choose. Glo-
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rified beAllah, and far isHe above all that
they associate with Him.” (Quran 28:69)
Man, according to the Qur’an, goes
through four major stages of evolution.
The first stage involves lifeless material.
As humans moved onto the second stage
they were physically considered to be hu-
mans but their mental stage was like that
of animals. In this stage the humans had
no verbal communication skills. By the
third stage humanswere ableto think logi-
cally. Inthefinal stage they learned to ex-
ist in asociety. The evolution of man from
alower formto that of anintelligent being

occurred under Divine guidance.
Quran and science

Considering that the Qur’an was re-
veal ed to Prophet Muhammad some 1500
years ago and that the Prophet® himself
wasilliterate, it isamarvel when onefinds
Qur’ anic versesthat confirm scientific find-
ings. Let’s take the example of astronomy.
Hereis what the Qur’an has to say on this
subject:

Expanding universe-

“And the heaven We built with Our own
powers and indeed We go on expanding
it.” (51:48)

No other scripture talks about the con-
cept of the expanding universe. This idea
of the expanding universe is of significant
importanceto the scientistsin order to gain
abetter understanding of how the universe
wasinitially created.

The movement of the heavenly bodies
in an orbit-

“And He it is Who created the night
and the day, and the sun and the moon,
each gliding alonginitsorbit.” (21:34)

The verse above is in complete accor-
dance to what Copernicus and Galileo
claimed. Contrary to the Church’s belief of
geocentric universe, the Qur’an speaks
about a heliocentric universe.

Apart from astronomy, the Qur’an de-
scribes the human embryologic processin
amanner which isin complete corrobora-
tion with science.

“Then We fashioned the sperm into a
clot; then We fashioned the clot into a
shapeless lump; then We fashioned bones
out of this shapeless lump; then We
clothed the bones with flesh; then We de-
veloped it into another creation. So
blessed be Allah, the Best of creators.”
(23:15)

The description of the stages of hu-
man development in the womb is unique
to the Qur’an. No other Holy Scripture has
mentioned embryology in such precise
form. There was no way that Prophet
Muhammad*= had any notion of this sci-
ence in the seventh century.

In search of the truth

A truth seeker does not take things
matter-of-factly. Those who are believers,
be they of any faith, owe it to themselves
to not follow their religions blindly. The
Qur’ an repeatedly exhorts mankind to use
their understanding. They are asked to
ponder and search. Chapter 45, verse 14
of the Qur’an reads,

“And He has pressed into your service
whatever is in the heavens and whatever
isintheearth, all of it entirely. Inthat there
are Signs surely for apeople who reflect.”

Professor Abdus Salam, a Nobel Lau-
reate once wrote: “The Holy Qur’an en-
joinsusto reflect on the verities of Allah’s
created laws of nature; however, that our
generation has been privileged to glimpse
apart of Hisdesignisabounty and agrace
for which | render thanks with a humble
heart.”

In conclusion, the science vs. religion
debate can be put to an end if there ap-
pears to be no controversy between the
Holy Scriptures and scientific data. Those
who believe in the inerrancy of the Bible
would haveto think more carefully. A com-
parative study of various religious books
should be a guiding principle for sincere
seekers of truth. @
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Marital Relationships in Islam
and Misconceptions

By Usman and Sohaib Awan

Marital relations have been tackled by many contemporary researchers,
in light of ever- increasing divorce rates. In today’s time, especially in
the United States, the roles of a husband and wife have become so
intermingled that each believes the other is unnecessary. In this essay
we shall demonstrate the relationship between husband and wife as

prescribed by the universal religion, Islam.

Fall 2011 27



he Holy Qur’an
mentions several
accounts of marital
relationshipsthrough
the accounts of
prophetsand other ordinary people. We
fed itisimportant to examinethediction
of the Qur’an to analyze these
relationshipsdiscussed. Thetwo words
that arefrequently used to describethe
womeninrelationtotheir husbandsare
zauj and imra’ ah, meaning spouse and
woman respectively. What isinteresting
isthat these words actually define the
quality of therelationship between the
husband and wife. For example, when
thereiscohesonand prosperity meaning,
childrenintherdationship, theword used
iszauj. But when thereisno goodness
inthemarriageor goodnesscoming from
themarriagetheword used isimra’ ah
or woman. Inthe case of Abraham®, the
Qur’ an citesthe zauj of Abrahamto be
Hagar, but the wife of Abu Lahab is
described as imarahu (his woman) in
Chapter 111. Let us analyze the word
choiceof theQur’ an. BetweenAbrahant®
and hiswifeHagar therewasadwayslove.
Hagar, however, was referred to as
imra’ah until she bore Ishmael® to
Abraham®. Thus, after thecriteriawere
met, therdationshipwascharacterized by
theword zauj. Inthe case of Abu Lahab
wefind that though theremay have been
compatibility, asboth husband and wife
areknownfor their wickedness, therewas
no goodness coming out of the
relationship. Consequently, the Qur’ an
referredtoAbu Lahab’swifeas*woman',
ingtead of * spouse’ . Thus, theQur’ anputs
therelationship of husband and wifeinto
perspective, through thefeeling of love
between the husband and wife, and their
gifttomankind, their children.
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* And of His Signsisthat He has created
wives for you from among yourselves that you

may find peace of mind in them, and He has put
love and tenderness between you. In that, surély,

are Signsfor a people who reflect,” (30:22)

If we look more closely, we see that
marriage, ideally isthe bringing together
of not only two people but also two fami-
lies. If the marriage is healthy, the family
relations will also benefit from it. In an
ideal society thisis a key factor in pro-
moting peace and harmony within the
community. Therefore, the relationship
one has with his or her spouse is pivotal
in not only their own relationship, but
also inrelations of people on alarger scale
and of the future (children) of the soci-
ety. Thus, the All-Knowing God stresses
theimportance of love in therelationship
between husband and wife, “And of His
Signs is that He has created wives for
you from among yourselves that you may
find peace of mind in them, and He has
put love and tenderness between you. In
that, surely, are Signs for a people who
reflect,” (30:22). This verse also de-
scribes the qualities of a healthy mar-
riage, again using the word azwaaj (plu-
ral of zauj) in referenceto ‘wives.” Con-

sequently, the relationship of a husband
and wife is not limited to those two
people; it resonates to a much larger
scale.

L et us delve deeper into how Islam ac-
tually describes the rel ationship between
husband and wife. Some non-Muslims
argue, by citing various verses, that |Is-
lam treats the husband as the master or
ruler over his wife. One such verse is,
“Men are guardians over women because
Allah has made some of them excel oth-
ers, and because they (men) spend of
their wealth. So virtuous women are
those who are obedient, and guard the
secrets of their husbands with Allah’'s
protection” (4:35). At first glance, the
Qur’ an seems to be portraying a bias to-
wards the husbands. However, the
beauty of the Qur’an is that the objec-
tion is answered in the very same verse
and explains the reasoning. Men and
women are both equal in the eyes of God
spiritually. There are many versesin the



Qur’an that refer to this as being true,
for example in Chapter 33 verse 36 God
states: “Surely, men who submit them-
selves to God and women who submit
themselves to Him . . .men who fast and
women who fast, and men who guard
their chastity and women who guard their
chastity, and men who remember Allah
much and women who remember Him —
Allah has prepared for all of them for-
giveness and a great reward.”

Spiritually, the reward isthe same for
both male and female. However, what
seemsto betroubling isthe physical rank
given to men over women. This verse,
contrary to what others may suppose,
does not give the slightest allusion to
the use of force to subdue women. This
physical strength is to be used, as the
original verse mentions to, “spend of
their (men’s) wealth” and to provide for
the family. Therefore, the husband has
not been given any higher spiritual rank
but a physical one, in which he must use
to support his wife and family.

The original verse also points to an-
other aspect of the marriage that we
would like to discuss: the husband as a
guardian. This guardianship status is
important in that it describes the man’s
responsibilities. The husband must pro-
tect the family against any outside
threats (e.g. the weather, animals, other
people) for which he must use his physi-
cal and monetary means he has been
given by God. Furthermore, the verse also
instructs the women to guard the secrets
of their husbands. In hiscommentary, The
Promised Messiah® explains that the in-
junction for wives to guard the secrets
of their husbands may refer to actual se-
cretsthat he may have but it also extends
to guarding and taking care of the home.
The following verse in the Qur’an, fur-
ther supports this reciprocal guardian
relationship: “They are agarment for you
and you are agarment for them,” (2:188).
Asagarment covers one’s nakedness and
provides afeeling of comfort and protec-
tion for a person, so should a spouse ful-
fill hisor her duties and become a shield
for the other. This analogy of garments
coincides with the meaning zauj we have
been discussing, by instilling love be-
tween the husband and wife.

In light of the above verses, we can
see that the Qur’an does not portray the
husband as a master over hiswife, rather

One of hismogt
widdy known
sayingsin
regardstowives
IS, “ Best of you
ISonewhois
best in his
treatment of his
wifeand | am
the best of you
In this
treatment,”
(Tirmidhi)

both must do their duties and guard one
another in their distinguished ways. In
fact, the idea of the husband being a mas-
ter may have been deduced from the
Bible. The following example, is not
meant to bring down or degrade the Bible
at all, rather it is to show that the teach-
ing of the Qur’an is based on the human
psyche and universal to all. Again wefeel
it necessary to go to one of the original
languages of the Bible to describe how
husband-wife relations are portrayed.
The Hebrew wordsish and ba’ al are used
in reference to husband, respectively
meaning man and master or lord. Going
back to the story of Abraham® and Hagar,
however thistimein the Bible, we seethe
word used ish, literally meaning man, with
regards to Abraham® and hisrelationship
to Hagar. However, in other parts of the
Bible the word ba’al (master) is used. For
example Exodus 21:22 states, “If men
strive, and hurt awoman with a child, so
that her fruit depart from her, and yet no
mischief follow: he shall be surely pun-
ished, according as the woman’s hus-
band will lay upon him.” The husband in
the verse comes from the term, ba’ al
meaning master or lord. Therefore, the

concept of husband being a master is not
supported in the Qur’an, and may just
have some connection with the Biblical
word ba’al. As we have tried to show, a
relationship cannot be classified as one
between spouses or zauj, if the husband
rules over hiswife; mutual love and com-
promiseisrequired.

Thus far, we have tried to demon-
strate the relationship between hus-
band and wife through Qur’ anic verses
and to remove a common misconcep-
tion. Now we would like to briefly shed
light on the perfect exemplar, The Holy
Prophets2. One of his most widely known
sayingsinregardsto wivesis, “Best of
you is one who is best in his treatment
of hiswife and | am the best of you in
this treatment,” (Tirmidhi). Conse-
quently, it isimportant for us to look at
what the Holy Prophet® said about this
topic and how he himself practiced it.
He loved hiswives and did not hesitate
to help around the house, completely
contrary to the customs of Arabia at
that time. On the topic of a husband’'s
duties to the family, the Holy Prophets
has said: “Of the dinar (money) you
spend in the cause of Allah; the dinar
you spend in procuring the freedom of
aslave; the dinar you give away in char-
ity to the poor and the dinar you spend
on your wife and children, the highest
in respect of reward is the one you
spend on your wife and children.” This
tradition puts into perspective of how
important a husband’s duties are to his
family.

In conclusion, itisimportant for
us to look at the different versesin the
Qur’an which refer to husband-wife re-
lationships and we must also look at the
specific terminology used. In order for
the marriage to be classified under the
term zauj one must try to follow the ex-
ample of the Holy Prophets, the living
example of the Qur’an. In this way we
can have peace within our families and
communities, and peace in the future
generations. ¢
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he Law of

he Holy Quran and Bible

By Anwer Mahmood Khan

t is a gruesome historical fact that

the first recorded murder took place

when the elder son of Adam®, namely,

Cainkilled hisyounger brother, Abel

out of sheer jealousy as the
underlying cause. We find this historical fact
recorded both in the Bible and the Holy
Qur'an.

In the Old Testament we read:

Abel became a shepherd of a flock, but
Cain cultivated theland. In the course of time
Cain presented some of the lands produce as
an offering to the LORD. And Abel also pre-
sented [an offering]— some of the firstborn
of his flock and their fat portions. The Lord
had regard for Abel and his offering, but He
did not have regard for Cain and his offering.
Cainwasfurious, and hewasdowncast. Then
the LORD said to Cain, “Why are you furi-
ous? And why are you downcast? If you do
right, won't you be accepted? But if you do
not do right, sin is crouching at the door. Its
desireisfor you, but you must master it.” Cain
said to his brother Abel, “Let’s go out to the
field.” Andwhilethey wereinthefield, Cain
attacked hisbrother Abel and killed him. Gen-
esis4:1-8

In the Holy Qur’an we find: 2:28-31

28: “And relate to them truly the story of
the two sons of Adam, when they each of-
fered an offering, and it was accepted from
one of them and not accepted from the other.
The latter said: ‘I will surely kill thee'. The
former replied, * Allah accepts only from the
righteous.

29. “ *If thou stretch out thy hand against
metokill me, | am not going to stretch out my
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hand against thee. | dofear Allah, the Lord of
the Universe.

30. “ ‘I wish that thou should bear my sin
as well asthy sin, and thus be among the in-
mates of fire, and that is the reward of those
who do wrong.’

31. “But his mind induced him to kill his
brother, so he killed him and became one of
the losers.”

Thiswasthefirst incident that trig-
geredthelawsof retribution. Historically, man
created his own sets of retaliation as he never
considered thisacommunity act and revenge
of such acts was the order of the day. This
fire of revenge did not subside the first gen-
eration but thefeud carried on and theretaia-
tion continued for generation after generation.

Chronologically, the prophet Moses™ re-
ceived the Torah, Jesus Christ® received the
Gospel, and then the Holy Prophet
Muhammad® was revealed the Holy Qur’ an.
Accordingly, we will review how the law of
retribution is presented first in the early scrip-
tures. Wethen will study the Holy Qur’ an and
observe how the Quranic teachings not only
supersede the earlier teachings but present
the wisest and most practical approach to the
subject of crime and punishment.

In the Old Testament, the law of retribu-
tioniscovered in four passages. Let us study
eachin detail.

In Exodus(21:23-24) wer ead:

“Andif any mischief follow, then thou shalt
givelifefor life, eyefor an eye, tooth for tooth,
hand for hand, foot for foot, burning for burn-
ing, wound for wound, stripe for stripe.”

In Deuteronomy (19:21) wer ead:

“And if any mischief follows, then thou
shall give lifefor life. Eye for Eye, tooth for

tooth, hand for hand, foot for foot.”
In Leviticus(24:19-20) wer ead:

“And he that killeth any man shall surely
be put to death. And he that killeth a beast
shall make it good; beast for beast.

....and he that killeth a man, he shall be
put to death. Ye shall have one manner of law,
aswell for the stranger, asfor one of your own
country; for | am the Lord your God.”

In Numbers(35:30-31) itiswritten:

“Whoso killeth any person the murderer
shall be put to death. Moreover ye shall take
no satisfaction for thelife of amurderer, which
isguilty of death: but he shall be surely put to
death.”

All the above passages describe the law
of retribution inthe Old Testament. Thelaw of
retribution, or “lex talionis’ (Latin, lex (law)
andtalio (like)); the punishment islikethein-
jury or the law of equivalency. Historically,
we find that prior to thislaw murders and as-
sassinations were considered personal of-
fences and these were retaliated by individu-
alsthemselves. Sometimestheseformsof re-
venge would persist for generations, with no
end in sight. The Old Testament presented
thislaw to limit the extent of punishment and
todiscourage cruelty. Theprincipleof thisleg-
islation is one of equivalency; that is to say,
the punishment should correspond to the
crime and should be limited to the one in-
volved in the injury. We aso find this law in
the Code of Hammurabi, which seems to be
the first written and codified law to require
physical injury for physical injury. Inthelight
of these codes some historians opine that
there was a time when monetary compensa-
tion redressed personal injuries because the
state did not consider such acts to be crimes
against society.



Philosophersgenerally share two perspec-
tivesfor the motives of thislaw. The Utilitar-
ian or “forward looking” view assertsthat the
essential benefit of thislaw isto produce bet-
terment of society in terms of deterrence for
futurelosses. In contrast, the“ backward look-
ing” view focuses only on punishing crimes
according to their severity, thus serving the
dictates of justice.

Overadl, we can infer from these passages
that the law of retribution in the Old Testa-
ment has the following features:

1 The punishment must fit the crime
and no more

2 Thelaw servesto deter the commit-
ting of future crimesin society

3 Justiceis served by its application

4. Future feuds and excessive harm in
familiesis severely checked.

5. The State has to get involved to
make the decisions for its application

6. Killingisacrimethat will nolonger
be handled by individuals, asit would be con-
sidered personal vengeance.

7.  Thelaw doesnot giveany alowance
of clemency under any circumstances (such
as: real remorse by the culprit, forgiveness by
the heirs, offering of blood money, etc). Itis
thus simply a“cut and dry” law that is com-
pletely blind to new evidence.

8 Thefocusisonthebalance and pun-
ishment regardless of reformation.

L et mecitearecent exampleof thefamous
1998 execution of Karla Faye Tucker in
Texas. A drug addict, she had killed a
woman she found hiding in her bed sheet
out of jealousy, and was sentenced to
death, first spending 14 years in jail.
During her incarceration, she developed
and displayed serious remorse, and
through serious reading of the Bible, had
changed her entire life to truly become a
model prisoner. She requested that her
death penalty be converted to life impris-
onment, but her request was declined.
She finally was executed by lethal injec-
tion. She was the first woman in Texas to
receive the death penalty. A Professor
of Philosophy at the University of Den-
ver commented on her case and pre-
sented a new theory of character creation.
She writes:

“It is helpful to begin with amotivat-
ing example. In 1983, Karla Faye Tucker

Karla Faye Tucker in Texas. A drug addict, she had killed a woman she found
hiding in her bed sheet out of jealousy, and was sentenced to death.Some posed the
standard arguments purporting to show that capital punishment is always wrong.
Others held that the original sentence had been unfair; Tucker had been under the
influence of drugs, and her attorneys argued that the state had not proved
premeditation, a requirement for a capital sentence in Texas.

committed a horrific murder for which she
was sentenced to death. During the four-
teen years of appeals she (at least to all
outward appearances) repented of her
crime, underwent a complete conversion
to Christianity, and became a model pris-
oner and spiritual support and advisor
to other inmates. She requested that her
sentence be commuted to life. Her re-
guests were ultimately denied, and she
was executed in 1998. Her case occa-
sioned a nationwide debate in the United
States in which many spoke against her
execution. Some posed the standard ar-
guments purporting to show that capital
punishment is always wrong. Others held
that the original sentence had been un-
fair; Tucker had been under the influence
of drugs, and her attorneys argued that
the state had not proved premeditation,
a requirement for a capital sentence in
Texas. A third commonly expressed sen-
timent was that she had changed so much
since the crime that even if she deserved
to die on the day she was sentenced, she
did not deserve death any more. This
third position seems plausible and whol e-

some, and yet it raises some interesting
puzzles for punishment theory.”

Sister Helen Prejean wrote in her book
Death in Texas the following comments
about the “eye for an eye” law:

Theargument in favor of clemency for
KarlaFaye Tucker went likethis: Yes, she's
guilty of a horrible crime—she killed two
helpless people with a pickax—but she
seems genuinely remorseful for her
crime; she seems to have undergone a
genuine, life-changing religious conver-
sion. Even the warden and corrections
officers attest that for fourteen years
she’s been a model prisoner. Couldn’t she
spend the rest of her life helping other
prisoners to change their lives? Is a
strict “ eye for an eye” alwayscalled for?

On television screens across America,
people saw Karla Faye Tucker’s beauti-
ful face as she talked about reading the
Bible in her prison cell (she admitted to
stealing the Bible, not realizing it was free
for the asking) and discovering Jesus,
who “changed my life.” In following
Christ, she said, she had truly been made
into a“new creation.”
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Pope John Paul, the President of Italy,
the President of Russia, and several se-
nior U.N. officials requested President
George Bush for clemency, yet these
pleas were rejected and she was executed
by one stroke of pen. Look at her per-
sonal character at this execution order:

By the time Tucker climbed onto
Texas's lethal injection gurney, whisper-
ing, “Lord Jesus, help them to find my
vein,” her name had become a household
word, not only in the United States, but
around the world. Larry King’'s in-depth
interviews with her on CNN made people
feel they knew her personally.

(New York Review of Books, Death in
Texas; January 13, 2005)

Thisisan example of acase wherethe
“eyefor an eye” law was administered to
itsfull measure. Also, it offersaglimpse
of a Christian character by the last state-
ment of the culprit following Jesus’ teach-
ings. Now let us turn to the teachings of
Jesus®.

Christianity and the
Law of Retribution

Although Jesus Christ® was sent to
fulfill the law and not to legislate or cre-
ate new laws, some people believe that
Jesus® essentially rewrote these laws and
negated the essence of the earlier laws.
A common example presented is as fol-
lows.

In Mathew 5:38-42, we read:

“You have heard that it was said, ‘an
eyefor an eye and atooth for atooth but
| say to you, do not resist one who is
evil. But if any one strikes on your right
cheek, turn to him the other also. And if
anyone would sue you and take your
coat, let him have your cloak aswell. And
if anyone forces you to go one mile, go
with him two miles. Give to him who begs
from you, and do not refuse him who
would borrow from you.”

Jesus said in Matthew 5:17,18 that He
did not come to destroy the law. “Think
not that I am come to destroy the law, or
the prophets: | am not come to destroy,
but to fulfill. For verily | say unto you,
till heaven and earth pass, one jot or one
tittle shall in no wise pass from the law,
till all befulfilled.”
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Let us survey the different Christian
denominations with regards to their ac-
ceptance or rejection of capital punish-
ment.

Catholics:In general, Catholics be-
lieve that capital punishment by the State
is lawful retribution for crimes commit-
ted

Orthodox Christian: hierarchy rejects
capital punishment. Russia, for example,
abolished it in the tenth century.

Anglican and Episcopalians: At the
Lambeth conference held in 1988, the An-
glicans and Episcopalians condemned
capital punishment by stating:

This Conference: ... (a). Urges the
Church to speak out against: ... (b) all
governments who practice capital
punishment, and encourages them to find
alternative ways of sentencing offenders
so that the divine dignity of every human
being is respected and yet justice is
pursued.

The Southern Baptists, in their con-
vention of 2000, officially sanctioned
capital punishment. Similarly, Martin
Luther, John Calvin and other Protes-
tants have also approved of the death
penalty when administered by authori-
ties.

Islamic Law of Retribution and
its application
in the modern day cases.

What about the | slamic law of retribu-

tion? An in-depth study of the Holy
Quran presents an overall principle of han-
dling all possible situations confronted
humankind. This could be considered the
magna carta of Islamic teachings. Allah
saysin Surah Al-Shura42-41:

“And the recompense of an injury is
an injury the like thereof; but whoso
forgives and his act brings about refor-
mation, hisreward iswith Allah. Surely,
He loves not the wrongdoers.”

A very broad teaching to handle the
crimes is presented here that has no
equal in Torah or Gospel. The subtle
definitions of means and ends have been
delineated when an offense is addressed.
Punishment and forgiveness are the two
meansto achieve theend, i.e. justice and
reformation. Neither of the two means
are the goals to be achieved. In contrast,
the Torah spells out the end to be justice
only, and ignores the broader aim of
reformation of the self. The Holy Quran
states that neither punishment nor
forgiveness is the objectives; rather, the
objective is to dispense justice in the
society along with the reformation of the
individual as well. This verse instructs
us that, in principle, the law of
equivalency (which states that the
recompense of an evil isthe like thereof)
may satisfy one as a means to secure
justice, but may not reform the person:
perhaps reformation could have been
better achieved by forgiveness. In other
words, the greater good for the society
is both the dispensation of justice and
the reformation of the person as well as



that of society.

Let us apply this principleto the case
of Karla Faye Tucker. Although justice
was meticulously served, it ignored the
basic fact that Karlawith her extremere-
morse and repentance reformed herself
Even her heirs had acknowledged that to
exercise the dictates of the law and ex-
ecute her with lethal injection was not
required. Indeed, the protest letters writ-
ten by law enforcement agents, world
leaders and the Pope himself supported
this view. Had they adopted the Islamic
principle and understood that punish-
ment is only the means and not the end,
and that holding reformation as an end
goal isfar more superior of avirtue than
to meet the dictates of justice, especially
when the heirs already excused her.

This verse is the overall guide for all
digressions; specifics have been covered
elsewhere in the Quran as follows:

O ye who believe! equitable
retaliation in the matter of the
dain is prescribed for you: the
free man for the free man, and
the dave for the save, and the

female for the female. But if one
is granted any remission by one's
brother, then pursuing the
matter for the realization of the
blood money shall be done with
fairness and the murderer shall
pay him the blood money in a
handsome manner. Thisisan
alleviation from your Lord and a
mercy. And whoso transgresses
thereafter, for him there shall be
a grievous punishment.

In the commentary Hazrat Mirza
Bashiruddin Mahmood Ahmad writes:

“We note a distinct difference be-
tween the laws mentioned in the Torah
and the Quran. In the Quran, there are
two options open to the authorities when
exercising punishment; a) they can check
with heirs and if they settle for ransom
money then the death penalty can be re-
duced to ransom; b) if the heirs forgive
the culprit for any reason then the state
can let go the culprit. These options are
not part of the Torah law of retribution.”

Thenext verseisquiteinteresting and has
many profound implications:

And thereis life for you in the

law of retaliation, O men of

understanding, that you may
enjoy security.

Here, the Holy Quran is stating that there
is“lifeinretaliation”. How could thisbewhen
the person is already dead? What it suggests
isthat by taking thelife of aculprit, hundreds
of livesinthe greater society are protected. A
perfect caseisthat of the serial killer, Richard
Ramirez, whoisstill waiting his execution by
gas chamber in a California prison. He killed
15 people and attempted to kill five others.

Looking at thisserial killer, how one could
comprehend that forgiveness or “turning the
other cheek” would be suitableretribution for
his crimes? Had he been released, he could
have killed additional people. Therefore, the
Quranic teaching that there is life in retalia-
tionisauniversal truth. Thereare many orga-
nizations around the world that would like to
terminate the death penalty for serious offend-
ers. This has already been predicted in this
verse, since the Arabic phrase Oolul Albab
refers to “men of thinking”, and in essence
states that when this movement ensues, op-
poseit asthelifeisin thelaw of retaiation.

In closing, | will cite an excerpt from the
writings of Hadhrat Ahmad®™ on this subject.
Hesaid:

“Again there is apprehension that justice
and mercy cannot both coexist in the entity of

God because justice demands punishment
while mercy calls for forgiveness. Thisis a

They do not
realize that
God's justice
isa kind of
mercy! Itis
entirely for the
good of
human beings.

trap in which the shortsighted Christians
are caught because of lack of judgment.
They do

not realize that God's justice is a kind of
mercy! Itisentirely for the good of human
beings. For instance, if God Almighty issues
an order about amurderer from the point of
view of His justice that such a criminal
should die, it does not benefit God in any
way. He issues such an order so that man-
kind should not put an end to itself by kill-
ing one another.

SoitisGod’sM ercy towards mankind.
God has promulgated such ‘human rights
for social peace to prevail and that one
group of humans must not oppress another
group and createturmoil intheworld. So all
the rights and punishments which are there
concerning property, lifeand reputation are
in fact mercy towards mankind.” (Kitab-ul-
Bariyya, page 73).

Anwer Mahmood Khan isthe National Sec-
retary, Tehrik-i-Jadid, and is a member of
the Chino, California Branch of the Ah-
madiyya Muslim Community,
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An | ntroduction to the Bible

By Arif Humayun

The Bible is the most read
book in the world with about 4
Billion copies sold and has
two parts - the Old Testament
and the New Testament. It is
the scripture for two of the
three Semitic religions -
Judaism and Christianity and
brings together documents
identifying their founders,
early followers, and their
beliefs. The Old Testament,
also known as the Hebrew
Bible, is the Jewish canon
while the New Testament is
the Christian canon. The
designations “Old” and “New”
were adopted after 200 AD to
distinguish the books of the
Mosaic (old) covenant and
those of the “hew” covenant
in Christ.

The Old Testament

The books of the Jewish Bible are be-
lieved to have been written over several cen-
turies, beginning in the 10th century BC — by
which timethe Hebrews are settled in Canaan,
or Palestine — but many parts of the Old Tes-
tament (OT) indicate that the scribes were
writing much older oral tradition, some events
dating back to the 18" century BC. The Jews
consider the Torah (‘instruction’ or ‘law’ in
Hebrew) — thefirst five books of the OT —to
bethehaliest part of the Bible. Innon-Jewish
sources these books are sometimes called the
Pentateuch (‘five scrolls’ in Greek, from a
trandation donein Alexandria).
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Genesis, the first book of the Torah, be-
gins with a resolutely monotheistic story of
the creation and provides stories which are
echoed in other religions — man's fall into a
state of sin through disobedience (Adam and
Eve eating the apple), the great flood which
swept away sinful mankind except for onesmall
group of survivors (Noah and hisfamily), etc.
Describing Abraham as the patriarch of ano-
madic tribe, it identifies Hebrew people and
their movement through Mesopotamia (from
Ur to Harran) and then down into Canaan —a
land which, God promised his descendants
will inherit.

Genesis also describes God's pact with
Abrahamthat God will help Abraham’s people
in return for their fulfilling God's law. God
informs Abraham about a yet to be born son
at which Abraham and hiswife Sarah are sur-
prised because of their old age. However,
Sarah givesher Egyptian maid Hagar as“wife”
to Abraham and the first son Ishmael is born.
Later God foretells Abraham about the birth
of his second son Isaac to be born to Sarah
and foretells him that Ishmael will be the fa-
ther of “twelve princes’ and Isaac will be the
father of “twelvetribes.” Genesisrecordsthe
fulfillment of both prophecies. Genesis also
records the story of God testing Abraham'’s
resolve by first asking himto leave hissonin
a desert and then asking him to sacrifice his
only son.

The second book of the Torah — Exodus —
establishesthereligiousidentity of the Hebrew
through Moses’ leadership and inspiration who
brings them out of davery from Egypt. God's
revelation of Hisname, the Ten Commandments,
and promisesto Mosesfor favoring Jewsashis
chosen people, and bringing theminto the prom-
ised land of Canaanif they obeyed God'slaws,
isreiterated in Exodus.

Exodus and the other three books of the
Torah document Moses and his elder brother
Aaronwandering withthe Hebrewsinthe Sinai
desert. Thethird book, Leviticus, mainly deals
with proper detailsof ritual and sacrificewhile
the fourth, Numbers, describes the social and
political structure of the tribes on the slow
journey towardsthe Promised Land. Thefifth
book, Deuteronomy, is an amplification of
God’'s law for his people. At the end of
Deuteronomy Moses glimpsestheland prom-
ised by God to Abraham, but dies before he
can enter it.

Subseguent OT books can broadly be clas-
sified into three categories — historical, pro-
phetic and poetic. The historical books con-
tinue the story of the children of Israel while
the prophetic books, castigate the Israelites
for their sins and warn them of the wrath of
God to come, and the poetic works, ranging
fromthe devotional (Psalms) tothemoreliter-
ary (Song of Solomon). In Jewish Biblesthe
warnings of the prophetsareinterspersed with
the history, of which they are indeed an im-

portant part.
The New Testament

The current New Testament (NT) consists
of twenty-seven short Greek writings, com-
monly called books. Thefirst five of whichare
historical in character, four of which written
by Matthew, John, Luke and Mark, form the
core of the New Testament and are regarded
as Canonical. The books of the New Testa-
ment were not written by Jesus himself or by
his principal disciples. Strange as it may
sound, they deal only withthelast two or three
years of Jesus' life and devote what might
seem an excessive detail in the week immedi-
ately preceding his aleged death. The NT



books were written decades after Jesus de-
parture from Judea by people whom he may
never have met. Books were also written by
Jesus maindisciplesand, according to Church
records, were commonly used in the early
Church, were not included in the current NT.
Theyear 325AD isanimportant landmark
in the Christian calendar because the Roman
Emperor Constantine | convened the First
Council of Nicaea (present-day Y znik in Tur-
key). Emperor Constantine| (ruled from 306
to 337 AD) accepted Christianity and ended
the persecution of Christiansin313AD. The
month-long Council adopted the Nicene Creed
(Christological issue of the relationship of
Jesus to God the Father), settled the proce-
durefor calculation for the date of Easter, and
promulgation of early canonlaw. Thefour NT
books were selected as canon and all other
books were declared illegal and destroyed.
Later in 331 Constantine commissioned fifty
Bibles for the Church of Constantinople.

Original Source
Material and Versions

The OT or Hebrew Scriptures are the col-
lection of booksthat form thefirst of two parts
of the Christian Biblical canon. Although not
ahistory book in the modern sense, the OT is
the primary source for the history of ancient
Israel and Judah. The oldest material in the
Hebrew Bible—and thereforein the Christian
Old Testament — was assembled in its current
form at various points between the 5th cen-
tury BCE (thefirst five books, the Torah) and
the 2nd century BCE,* but as already stated
contains recollection of events dating back
many centuries. This material is found em-
bedded within the books of the current He-
brew Bible/OT.2 The contents of the OT canon
vary among churches, with the Orthodox com-
munion having 51 books — the shared books
are those of the shortest canon — that of the
major Protestant communions with 39 books.
All OT canons are related to the Jewish Bible
Canon but with variations. The most impor-
tant of these variationsis a change to the or-
der of the books: the Hebrew Bible ends with
the Book of Chronicles, which describes Is-
rael restored to the Promised Land and the
Temple restored in Jerusalem; in the Hebrew
Bible God's purpose is thus fulfilled and the
divinehistory isat anend. Inthe Christian OT
the Book of Malachi is placed last, so that a
prophecy of the coming of the Messiah leads
into the birth of the Christ in the Gospel of
Matthew.

The Jewish Bibleis called the Masoretic,
after themedieva Jewish rabbiswho compiled
it. The Masoretic Text (i.e. the Hebrew text
revered by medieval and modern Jews) isonly
one of several versions of the original scrip-
tures of ancient Judaism, and no manuscripts
of that hypothetical original text exist. In the
last few centuries before Christ, Hellenistic-
Jewish scholars produced atrandlation of their
scriptures in Greek — the common language
of the Eastern portions of the Roman Empire
since the conquests of Alexander the Great;
these originated with the translation of the
Pentateuch in the mid-3¢ century BC. This
trandation, known as the Septuagint, forms
the basis of the Orthodox and some other
Eastern OTs used in the Greek-speaking
church. The OTs of the Western branches of
Christianity were originally based on aLatin
tranglation of the Septuagint known as the
Vetus Latina, which was later replaced by
Jerome’s Vulgate, which continues to be
highly respected in the Catholic Church. Prot-
estant churches generally follow translations
of ascholarly reference known as the Biblia
Hebraica Suttgartensia. 1n 1943, Pope Pius
XII issued the Divino Afflante Spiritu which
allows Catholic tranglations from texts other
than the VVulgate, notably in English the New
American Bible. The canon of the Septuagint
included the books of the later Hebrew canon,
with the addition of severa others, most of
which were those now reckoned
deuterocanonical by Roman Catholics and
apocryphal by Protestants.

Suffice it to say that the current OT text
cannot be regarded as the original word of
God, preserved in its pristine purity. The Old
Testament itself provides evidence to this ef-
fect:®

“How can you say, ‘We are wise, and the
law of the Lord iswith us' ?

But, behold, the false pen of the scribes
hasmadeitintoalie’.

The wise men shall be put to shame, they
shall be dismayed and taken;

lo, they havergjected theword of the L ord,

The New Testament does not have origina
source materialseither; it hasdifferent versions
based on explanations and clarifications by
priests which were later included in the texts.
An excellent account of the oldest NT docu-
ments, onwhichtheBibleisbased, iscontained
in a book titled “Gospel Parallels’ published
by Thomas Nelson & Sons. It classifies the
originsand datesof al surviving Biblical manu-
scriptsbased on their textsor families. It states:

None of the original manuscripts of the
New Testament have survived, nor, presumably
any direct copies of the original manuscripts.
“What we have are copies of copies. Into these
copies crept errors, moreover additions and
“corrections’ were sometimes made by the
copyists, for the Bible of the early church was
the Old Testament, and it was not imperative
to copy gospels and epistles - still
uncannonized- exactly word for word.....No
manuscript can be better than that fromwhich
it was copied...*

How did these families, or types of text,
arise? It is quite obvious that errors, correc-
tions and additions made in Rome would be
perpetuated in manuscripts copied at Rome,
and not at Alexandria or Antioch or Caesarea.
Each religious center in the Church would
preserve and add to its own peculiar readings
and gradually thetextsin and around the vari-
ous leading communities took on their own
characteristics. Moreover, when the bishops
and scholars edited New Testament texts for
local use by copying from the various manu-
scriptsin their own communities, the charac-
ter of the text in these communities became
fixed...5

Itisalso clear fromthe above evidencethat
the New Testament texts have been through
numerous human interpolations and as such
can, in no sense, be regarded as God's origina
word. Such acknowledgements are also con-
tained in the preface of the various Bibles.
Details of the scriptural interpolations in the
OT and NT can be found elsewhere.®

Endnotes:

1 Bible: Growth of Literature.” Encyclopedia
Americana. Grolier Online . Retrieved March 5,
2010

2 Encyclopesdia Britannica: “Written almost
entirely in the Hebrew language between 1200 and
100 BCE"; Columbia Encyclopedia: “In the 10th
century BCE the first of a series of editors
collected materials from earlier traditional
folkloric and historical records (i.e., both oral and
written sources) to compose a narrative of the
history of the Israelites who now found
themselves united under David and Solomon.”

3 Jeremiah 8:8-9

4 Gospel Parallels, Pub: Thomas Nelson & Sons,
(1967), p v-s (7)

5 I1bid p vi

5 A. Humayun, Islam: The Summit of Religious
Evolution, Islam International Publications.

Arif Humayun is a student of comparative
religion and has published two books on
Islam. In addition, he authored a White
Paper on Radicalism among Muslims after
the terrorist attacks in Mumbai in 2009.
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By: Valerie Long Bhatti

The Bible is a book that
carries various meanings for
different people of faith. In
regards to history, there are
some people who believe
that this book contains no
historical errors, others who
think it is entirely made up
of inaccuracies, and still
others who think it is a mix-
ture of both: real people and
places, but fictional stories.
In order to be considered
historically accurate, these
Biblical facts would need to
be corroborated with other
historical documents of the
time, archaeological finds,
or scientific evidence. Even
this, however, does not nec-
essarily mean that the event
was factual in its

entirety.

Owing to itsage and relative preservation
through the millenniag, it is certainly atext to
be considered when studying the history of
those particular times and peoples. Archae-
ologists, historians, and even some scientists
have dedicated their careersto search for his-
torical truths in the Bible. Hershel Shanks,
editor of Biblical Archaeology Review and
Bible Review, stated in a 1993 symposium on
the search for a historical Jesus™:

“Chrigtiansbelong to afaith community, and
faith, by definition, isnot asubject to objective
scientific verification. Faith deal swith ultimate
questions, things that are beyond the testable,
the empirica or the provable by reason. So we
will not speak here of questions of faith.
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Those questions are for each of us to answer.
Each of usmust also decide how our faithinter-
sects with what we judge to be the most
likely historical scenario.”*

While it may never be possible to prove
whether or not something really did happen
inthe Bible, it isup to the readersto examine
the evidencefound thusfar and usetheir com-

mon sense to decide what, if anything, hap-
pened.

The Old Testament
Many scrutinizethefirst book of the Bible,
Genesis, because this book contains a major-
ity of the well-known Biblical stories. These
include the creation of theworld, creation of



mankind, the flood, the Tower of Babel,
Abraham®, Jacob®, and the beginning of
Egypt’s involvement via stories about
Joseph®. The remainder of the Old Testa-
ment contains the most known Biblical fig-
ures such as Moses®, David*, and
Solomon®,

Noah’'s*flood is a story that many have
sought to prove ashistorically accurate, from
scientists looking for evidence of a great
flood to archaeologists searching for the
Ark’sremnants. The areawhere Noah®lived
was Mesopotamia. Within the vicinity, ar-
chaeol ogists discovered tablets of The Epic
of Gilgamesh, which is among the earliest
surviving written documents. A story of a
flood is written on those tablets. In the
Gilgamesh flood myth, the gods were dis-
turbed by mankind's general discord and
decided to destroy theworld. One of the gods
warned Gilgamesh in his dream to build a
boat, abandon his worldly possessions, in
order to save himself, hisfamily, neighbors,
and some animals. It rained for many days
until the world appeared to be covered in
water. Gilgamesh landed his boat on a
mountaintop and sent out birds after a few
days to see if the water had cleared. 2 The
story of Gilgameshisquitesimilar tothe Bib-
lical verses regarding the great Flood.

Scientific expeditions have further proven
the existence of some sort of a large-scale
flood. Anenvironmental marineresearch team
from Tel Aviv University and a non-profit
agency called EcoOcean, have made some
interesting discoveries. EcoOcean’sAndreas
Weil says,

“We found that indeed a flood happened
around that time. From core samples, we see
that aflood broke through the natural barrier
separating the Mediterranean Sea and the
freshwater Black Sea, bringing with it sea-
shells that only grow in a marine environ-
ment. There was no doubt that it was a fast
flood — one that covered an expanse four
timesthesizeof Israel. It might not have been
Noah, asitiswritten in the Bible, but we be-
lieve peoplein that region had to build boats
in order to savetheir animalsfrom drowning.
We think that the ones who survived were
fishermen — they already had the boats.”®

Two very different types of evidence
show that there was a great flood during an-
cient timesin Mesopotamia.

Archaeologists have had the most suc-
cess finding external sources that corrobo-
rate the Old Testament, when people and
events that involved authority figures of im-

portance are mentioned. In regardsto places,
the Bible mentions different powerful na-
tions of the ancient world such as Ur, the
hometown of Abraham®, the lands of the
Hittite Empire, Jericho, and Babylon. Several
people of power were proven to not only ex-
ist outside of the Bible, but accomplished the
tasks that the Bible says that they did. The
House of David®, meaning thefamily lineage
of King David®, has been found on an in-
scription in Tel Dan. The inscription proves
that David®not only existed but that he and
his family were considered very important
and the ruling family for many years.* The
Bibleasorelatesin Isaiah 44:28, *’Who says
of Cyrus, ‘He is my shepherd and will ac-
complish all that | please’; he will say of
Jerusalem, ‘Letit berebuilt, and of thetemple,
‘Let itsfoundations be laid.””
Archaeologists discovered a nine-inch
cylinder dating back to approximately 539-
530 BCE, which describestherule of Cyrus.
He allowed for the captives of Babylon to

return home and restore their temples.®

The New Testament

The New Testament books are the main
resources for Christians. They examine the
life of Jesus™ in the first few books and the
remainder of the books are thought to bewrit-
ten by the followers of Jesus™ to carry on
what they believed to be his message and
mission. The search for the historical Jesus®™
began inthe early 18th century and still con-
tinues to be atopic that fascinates scholars.
Itisnearly impossibleto really discover who
the historical Jesus™ was, based on the texts
that have been collected thus far. The oldest
historic texts that have been gathered regard-
ing the life of Jesus®™ can be found in the
Gospels. In the case of the Gospels, how-
ever, age does not necessarily result in accu-
racy, nor have the books remained in an un-
altered condition.

There are aleged historical facts found
within the Gospels that are not at al factual.
For example, inthe Gospel of Luke, he begins
Jesus = life narrative with a decree from Cae-
sar Augustus, which required people to leave
where they resided and work to return to their
homeland for a census. No such census was
ever issued.® Luke needed to get Jesus™ to
Bethlehem in order to fulfill a Judaic proph-
ecy.” The combination of areal historic person
and fictitious decree confuses many into be-
lieving that this actually occurred.

Although Jesus® is not really mentioned
in any texts contemporary to histime, Bibli-

cal scholars have examined the social and
religious history from the period of Jesus®
and have compared the Gospels, in order to
devise an accurate account of some of the
teachings of Jesus®, that many scholars call
the Gospel of Q. Much of his life narrative
described in the Gospels cannot be proven.
The crucifixion of Jesus®is perhaps the most
believed story in the account of hislife and
can be authenticated by other means. Schol-
ars discovered atomb in India, which many
believe to be the tomb of Jesus® Outside the
tomb is a set of footprints, which appear to
have scarring. Although the scars are not in
the same spot on the foot, they would, how-
ever, lineupif anail had been driven through
them. ®

Documents written so long ago are essen-
tial to studying history but are not always reli-
able. They tell whatever happened through the
point-of-view of the author, which may or may
not bethe entire story. Although much of what
the Bible says cannot be proven through his-
torical or scientific means, it can still beused as
agenerd resourceto show how peoplethought
andlived their daily lives.
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By Azhar Ahmed Hussain

It is not uncommon to hear an
Islamic terrorist call for a holy
war against the infidels,
claimingthatitisinaccordance
to Islamic principles. Aside
from the obvious fallacy of
declaring that Islam permits
aggression, the term infidel is
itself a term entirely foreign to
Islam. Ironically, one of its uses
was to denigrate Muslims and
Islam during the time of the
Crusades.

hen Pope Urban 11
addressed the Council
of Clermont in 1095, he
launched one of the
most notorious military
campaignsin human history. Inthe nearly 400
years European forces attempted to capture
Jerusalem and Palestine!, an unprecedented
era of cultural and linguistic exchange
occurred, including theterm Infidel. Inthetime
sincethe Crusades, the use of infidel has crept
its way into the common nomenclature of
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some Muslims who now use the term to |abel
non-Muslims. However, the usage of infidel
in this manner is entirely incorrect. In the
Qur’an, Allah applies the term kafir to non-
Muslimsor thosewho hide and cover thetruth
of 1slam and deny the oneness of Allah. One
theory ascribes the label of kafir as one who
rejectsthe current messenger. The acceptance
of infidel by many Mudlimsisthe embodiment
of outside influences diluting the continence
of Islam. Furthermore, because of its violent
history infidel carries with it the underlying
implication that violence or subjugation is
somehow acceptable regardless of religious
doctrine clearly stating otherwise.

From Latin to the Crusades

After itsadvent, |slam expanded at an ex-
ponential pace, within a few short centuries
the Umayyad Caliphate stretched from Spain
to India. Shortly thereafter, the Seljuk Turks
gained control of Asia Minor (Turkey) and
rumors spread of an oppressive Seljuk Em-
pire. Robert the Monk mentions that Seljuk
rulers tortured Christians and desecrated
churches?, though no evidence exists to sup-
port such aclaim.

In response, Pope Urban 1l called for an
armed Crusade to capture Palestine. Fulcher
of Chartesrelatesthat Pope Urban |1 imposed
on the Christian faith: “ Let those who have
been accustomed to unjustly to wage private
warfare against the faithful go now against
the infidels and end with victory this war
which should have begun a long time ago.*”

With thisdirective, al who believedinthe
message of Prophet Muhammad=' and Islam

werelabeled Infidel- unfaithful. Theterminfi-
del is short for the Latin term “infidelis,”
Fidelisisthe Latinterm for theword faithful;
the prefix “in” negates the term, making
infidelis a trandation of “untrue,” “perfidi-
ous,” and “faithless.*

D.P. Simpson, “ Cassell 'sLatin Dictionary,

“ (New York, Cassdl’s1977) 278.”

The application of thisterm to Mudimsis
mostly a misnomer. Idam is a religion which
believesin and isfaithful to the oneness of Al-
lah and that Hadhrat Jesus was a messenger of
God. Mudlims, however, believe that Prophet
Muhammad®” is the last law bearing prophet-
which according to PopeUrban || wasjustifica
tion for labeling Mudims infidel. In the 1000
years since infidelis was uttered by Pope Ur-
ban 11, it has continued to cause untold and
unjust murder worldwide. Due to its negative
and iniquitous connotation, some Mudlim ter-
rorist organizations use infidel to label non-
Mudlims in addition to Muslims who do not
subscribeto their interpretation of ISam.® These
groups then justify terrorist acts and murders
by implying that such actions are permitted
against non-Mudlim infidels- a view which is
entirely against Iamic teachings.

Kafir according to the Qur’an

Though some Muslims use infidel to la-
bel non-Muslims, it is not found in the Holy
Qur’an. Allah provides the term kafir which,
though not formally defined, is described
through verses in the Qur'an as a dynamic
word which applies in many different ways.
One description of the term kafir is used for
those who do not believe in the oneness of



Allah and practice polytheism. Another at-
tribute of akafir isaperson who rejects all of
Allah’s Messengers and Prophets. One fi-
nal description of the term kafir is one who
hides and covers from the truth of Islam.

TheHoly Qur’an (5:73-74), states: “In-
deed, they are the disbelievers (kafir) who
say, ‘Allah, heisthe Messiah, son of Mary,’
wher eas the Messiah himself said, ‘O Chil-
dren of Israel, worship Allah who is my
lord and your lord.” Surely they disbelieve
who say, ‘Allah is the third of three’” The
significance of these versesliesinitsinfer-
ence that one such application of the word
kafir could be directed toward Christianity,
due mainly to its belief that Jesus was Al-
lah. However, Allah does not specifically
say that all Christians are kafir. One pos-
sible explanation could be that some Chris-
tians do not believe that Jesus was literally
Allah, for example the Unitarian church.®
These groups recognize the inherent logi-
cal fallacy created by polytheistic belief of
the Trinity and follow the Old Testament
verse (Deuteronomy 6:4) which states,
“Hear O Israel: The LORD our God, the
LORD isone.”

Another application of the word kafir
specifically mentioned in the Qur’an is di-
rected to those who reject the messengers
of Allah. The Qur’an declares (4:151)
“ Surely, those who disbelieve in Allah and
His Messengers and seek to make a dis-
tinction between Allah and His Messen-
gers, and say, ‘We believe in some and dis-
believe in others,’” and seek to take a way
in between.” This verse is important to
Muslims because it declares that they are
bound to the belief in continuity of Allah’s
apostates from Hadhrat Adam to the Prom-
ised Messiah.

Thefinal aspect of kafir liesin theroots
of the word itself. The root ka fa ra trans-
latesto ‘he covered' or “hehid” whichlends
evidence to the theory that one possible
definition of kafir could be one who ac-
tively hides from the truth of Islam. The
Qur’ an furthersthis by stating (11:6) “ Now
surely, they fold up their breasts that they
may hidetheir evil thoughtsfrom Him. Aye,
even when they cover themselves up with
their garments, He knows what they hide
and what they reveal.” The process of ac-
tive disbelief in the oneness of Allah and
the divine nature of his messengers,
I’kafiroon, requires an active participant
who intentionally disregards key facts.

The converse difference in between in-

fidel and kafir further lends weight to the
divine aspect to the Qur’ an as the absolute
word of Allah. Though the distinction be-
tween these two words may seem somewhat
arbitrary, the implication of the use of one
over the other has historically proved to
carry a heavy burden.

The treatment of non-Muslims
according to Allah

From the Crusades to the present, infi-
del has shown to be a word followed by
untold horrors of war and destruction. There
is no handbook which exists that regulates
how one should act toward an infidel, mod-
ern day users of the term have only the ex-
ample of its previous employers to follow.
The only precedent for the treatment of in-
fidels that exists is one of subjugation and
perverted justification for genocide; a far
cry from the peaceful nature of the Holy
Qur’an. According to the absolute word of
Allah, anyone who falls under the jurisdic-
tion of kafir is provided every protection
from bodily or spiritual harm from the hands
of Muslims. The Holy Qur’an boldly states
(2:257) “ There is no compulsion in reli-
gion,” which grants unabated freedom of
conscience and thought. Furthermore, the
Qur’an also states (88:22-23) “ Admonish,
therefore, for thou art but an admonisher.
Thou art not appointed a keeper over
them.” and finally, in the surah titled Al
Kafiroon Allah closes by instructing “ for
you your religion and, for memyreligion.”
Allah states in the Holy Qur’an that those
who are kafir are answerable only to Allah
and are at the mercy of hisjudgment as seen
in verse (88:25) “But whoever turns away
and disbelieves, Allah will punish him
with the greatest punishment.”

The Treatment of Non-Muslims

The example of the Holy Qur’anismir-
rored perfectly by the Holy Prophet who
signed the Charter of Medina with Arab
Jewish Tribes, though they reject Allah’s
messengers Hadhrat Jesus and Hadhrat
Muhammad. This groundbreaking docu-
ment guaranteed the right for Jews to self
governance as well as the right to practice
their religious beliefs without restriction.”
In addition, he also wrote a letter to the
Monks of St. Catherine’s Monastery grant-
ing full protection and freedom to practice
their faith unabated. This letter ends with

the Holy Prophet declaring that this cov-
enant of brotherhood will last until the Day
of Judgment.®

Though these people could be consid-
ered kafir according to the Qur’ an because
of their rejection of all of Allah’s messen-
gers, and their belief in the Trinity, Hadhrat
Muhammad=" reflected the Qur’ an’ steach-
ings by offering peace and allowing them
to follow their religion. Contrary to the
Qur’an and the example set by the Holy
Prophet, some misguided and mal-inten-
tioned Muslims label these people infidel
and use it as an excuse for murder.

Despite the guidance provided in the
Holy Qur’an, some Muslims believe that it
ispermissibleto slander non-Muslimswith
infidel. From the Crusades to the present,
where the word infidel has been used, it
has caused despair and death. As innocu-
ous as the difference may appear, it isim-
portant for Muslims to understand the dis-
tinction. Allah instructs that though they
have a different faith, they are to be given
the liberty to practice their religion. The
example of Prophet Muhammads* follows
this guidance and sets the standard for
Muslims to follow. It is through adherence
to the tenants of the Holy Qur’an and by
following the precedent of the Holy Prophet
that infidel will ceaseto exist. ¢
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The Bible and the Quran on Justice

By: Shazia Sohail

he Bible speaks
extensively about the
importance of justice,
bearingtrue witness,and caring
forthe poor, the orphan and the
widow. There is no doubt that
the Christian teachings are
merciful in nature, and the
Qur’an testifies to it. The end
goal of both the Biblical and
Qur’anicinjunctionsis to create
personal and social harmony.
The difference lies in the scope
and range of justice the two
scriptures aim to deliver. The
Qur'anteaches absolutejustice
to all mankind, with no racial,
gender or class discrimination.
The Bible’s scope is limited to
the Israelites, and is prejudicial
to women and slaves.
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The Holy Qur’an takes it upon itself to
attest to the just nature of al previous Mes-
sengersand Scripturesin “Verily, We sent Our
Messengers with manifest Signs and sent
down with them the Book and the Balance
that peoplemay act withjustice” (57:26). Thus,
accordingto ldlamicbelief, al deviationsfrom
justice found in the Bible are attributable to
human interpolation. This verse also defines
Justice as “balance.” The Qur’an repeatedly
draws attention to the perfect balance in the
universe' through auniform application of the
physical laws. Any breachinthe equilibrium
of forces in the universe would make the
whole system collapse. Similarly, giving
peopl e anything short of what istheir duewill
cause disorder:

“And O my people, givefull measure and
full weight with equity, and defraud not people
of their things and commit not iniquity in the
earth, causing disorder” (11:86).

Due to the immense importance of this
subject the Qur’an outlines specific require-
ments of justice.

Justice in Governance

The Holy Qur’an does not stipulate the
type of government or a system of Justice a
country should have. It does, however, spell
out theresponsibilitiesof aruler or aruling
body. Everyinditution andindividual of acoun-
try must:

Protect the Honor, Lifeand Property of its
People: The Qur’ an states, “ Verily, Allah com-
mands you to give over the trusts to those

entitled to them, and that, when you judge
between (or rule over) individuals, you judge
(or rule) with justice” (4:59). Thus the basic
rights of a people reside as a ‘trust’ with the
government and are to be accounted for di-
rectly to God Almighty.

Always Act with Justice, between Indi-
viduals and between People: The words
“when you judge between individuals, you
judge with justice,” admonish that when set-
tling matters between people, justice, also
defined as ‘halance’ or ‘middle path’ should
bethe yardstick. In other words, the govern-
ment should settle disputes in a manner that
all sides get their due, and equilibrium is re-
stored. Thisis not a mere suggestion, but a
strict command: “Be strict in observing jus-
tice, and be witness for Allah, even though it
be against yourselves or against your parents
or kindred “(4:136). Again, oneisanswerable
to Allah directly while dispensing justice.

Enter the Testimony of a Witnesses with
Impeccable Character Only: “ And those who
calumniate chaste women but bring not four
witnesses — flog them with eighty stripes,
and never admit their evidence thereafter, and
it isthey that are the transgressors;” (24:5).

Require that Witnesses Must Testify:
“And the witnesses should not refuse when
they arecalled“ (2:283).

“And conceal not testimony; and whoever
concedlsit, hisheartiscertainly sinful” (2:284).

Protect the Witnesses: “And let no harm
be done to the scribe or the witness” (2:283).

Require the Witnessto Tell the Truth: “O
ye who believe! Be steadfast in the cause of



Allah, bearing witness in equity;” (5:9).

“And fight in the way of Allah against

“And let not a people’s enmity incite

Fully Comply with the Judgment Pro- those who fight against you but do not you to act otherwise than with justice.
nounced: “O ye who believel Obey Allah, transgress. Allah loves not the transgres- Be always just; that is nearer to righ-

and obey His Messenger and those who are  sors” (2:91).
inauthority among you” (4:60).
“But no, by thy Lord, they are not be- inclinethou also towardsit “(8:62).

lievers until they make
thee judge in all that isin
dispute between them and
then find not in their
hearts any demur con-
cerning that which thou
decides and submit with
full submission” (4:66).

Judge with Strict Im-
partiality: “O ye who be-
lievel Be steadfast in the
cause of Allah, bearing
witness in equity; and let
not a people’s enmity in-
cite you to act otherwise
than with justice. Be al-
ways just; that is nearer
to righteousness. And fear
Allah. Surely, Allah is
aware of what you do
“(5:9). The rights of mi-
norities are sought to be
protected in this verse.

Not Corrupt the
Course of Justice through
Bribery: “And do not de-
vour your wealth among
yourselves through fal se-
hood, and offer it not as
bribe to the authorities
that you may knowingly
devour a part of the
wealth of other people
with injustice” (2:189).
‘Bribery’ isany favor be-
stowed with aview to ob-
tain a biased or partisan
outcome.

Not let Hostility to-
wards a People Incite a
Muslim or aMuslim State
to Act Unjustly towards
Them: Justice towards
one’s enemy is a unique
feature of the Holy Qur’an
and Islam. No other reli-
gious scripture contains
such an injunction. Mus-
limsarerequired to be just
even in times of war, with
self-defense being the
only motive for war:

teousness. And fear Allah. Surely, Allah

“And if they incline towards peace, isaware of what you do” (5:9).

Judge with Strict Impartiality: “O ye who
believel Be steadfast in the cause of Allah,
bearing witness in equity; and let not a
people's enmity incite you to act otherwise
than with justice. Be always just; that is

nearer to righteousness. And fear Allah.

Surely, Allah is aware of what you do” (5:9).

The rights of minorities are sought to be

protected in this verse.

Settle National Matters by Consulta-

tion: Islamic gover-
nanceisrequired to be
democratic to the ex-
tent that all matters of
statehood are to be
determined after ascer-
taining and consider-
ing the opinion of a
wide range of citizens:

“Those who hear-
ken to their Lord, and
observe Prayer, and
whose affairs are de-
cided by mutual con-
sultation, and who
spend out of what We
have provided for
them” (42:39).

Provide the Provi-
sion of Food, Clothing
and Shelter to the Citi-
zens: “Itisdecreed for
thee that thou shalt
not hunger therein nor
shalt thou be naked.
And that thou shalt
not thirst therein, nor
shalt thou be exposed
to the sun” (20:119-
120). TheHoly Qur’an
recognizes that no
system of justice can
effectively be imple-
mented if the basic
needs of people have
not been adequately
met.

Provide a Peaceful
and Secure Environ-
ment with an Equitable
and Orderly Economic
System and Health
Care: TheHoly Qur’an
identifies and criticizes
an abusive ruler by
stating, “When heisin
authority, he runs
about in the land to
create disorder in it
and destroys the tilth
and the progeny of
man; and Allah loves
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not disorder “(2:206). The Arabic word
employed for “tilth” in this context refers
to agriculture, economy, and health of
women, and the “tilth and the progeny of
man” refer to general health care. Thus, in
the spirit of “a ruler is a steward and is
accountable for his charge*” a just gov-
ernment will strive to restore the basic
amenities of life to its people, and estab-
lish peace and prosperity by regulating ag-
riculture, economy, and health care.

Provide Total Religious Freedom:
“There should be no compulsion in reli-
gion” (2:257).

“We know best what they say; and thou
hast not been appointed to compel themin
any way. So admonish, by means of the
Qur’an, himwho fearsMy warning” (50:46).

“Thou hast no authority to compel
them” (88:23).

“Andif thy Lord had enforced Hiswill,
surely, all who are on the earth would have
believed together. Wilt thou, then, force
men to become believers?’ (10:100)

These verses put an end to the myth
that Islam seeks to punish blasphemy or
apostasy. Thus, the laws promulgated in
many Muslim countries to punish blas-
phemy and apostasy are totally unjust, un-
Islamic, and against the teachings of the
Qur’an.

Always Honor Treaties and Agree-
ments: “And who are watchful of their
trusts and their covenants” (23:9).

“And those who are watchful of their
trusts and their covenants” (70:33).

“But if they seek your help in the mat-
ter of religion, then it is your duty to help
them, except against a people between
whom and yourselvesthereisatreaty. And
Allah sees what you do” (8:73).

Never Instigate or Participate in, Rebel -
lion against the State: “Andwhenitissaid
to them, ‘ Create not disorder in the earth,’
they say, ‘ We are only promoters of peace.’
Beware! It issurely they who create disor-
der, but they do not perceiveit “(2:12-13).

Take the Middle Course: In contrast to
the Bible, Islam does not prescribe ex-
tremes. The Old Testament teaches an eye
for an eye and a tooth for a tooth; and the
New Testament preaches the “turn the
other cheek.” The Holy Qur’ an establishes
amiddle ground stating, “ The recompense
of an injury is an injury the like thereof;
but whoso forgives and thereby brings
about areformation, hisreward iswith Al-
lah “(42:41). Thus, Islam legally entitles
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Provide Total Religious
Freedom: “There should
be no compulsion in
religion” (2:257)

“We know best what they
say; and thou hast not been
appointed to compel them

in any way. So admonish,
by means of the Qur’an,
him who fears My
warning” (s0:46)
“Thou hast no authority to
compel them” (ss:23)

one to exact retribution as stated in the
Old Testament. However, if the victim
feels that forgiveness may bring about
moral reformation in the perpetrator, then
the Qur’an advises turning the cheek as
mentioned in the New Testament.

Must Punish a Murderer: In the case of
amurder “Equitable retaliation in the mat-
ter of the slain is prescribed for you”
(2:179), meaning, the authorities must pun-
ish a murderer. The general rule isto put
the murderer to death. However, the op-
tionto forgivein lieu of monetary compen-
sation, albeit with the sanction of compe-
tent authorities, rests with the aggrieved
party: “But if oneisgranted any remission
by one’s brother, then pursuing the matter
for therealization of the blood money shall
be done with fairness and the murderer
shall pay him the blood money in a hand-
some manner. Thisisalleviation from your
Lord and amercy” (2:179).

Socio-Economic Justice

Islam recognizes and safeguards an
individual’s right to possess, enjoy, and
transfer property but also imposes the
moral obligation that in all wealth all sec-
tions of society, even animals, have aright
to share: “Intheir wealth they acknowledge
the right of those who asked and of those
who could not” (51:20). Such moral exhor-
tations not only foster the will to comply
with the minimum legal requirementsof dis-
semination of resources but also to bring
about one’s own spiritual and moral growth
through generous and equitable spending
practices based on the premise that it is

God alone Who is Self-Sufficient and the
source of all prosperity; it is men who are
in need, and can achieve prosperity, not
through miserliness and holding back, but
through beneficent spending in the service
of His creatures (47:39). The object of Is-
lamic economic system therefore, isto bring
about awide distribution of wealth through
moral exhortation and legal sanctions per-
taining to taxation, law of inheritance, loans,
and commercial practices. Punishmentsin
the Quran

Asfar as Islamic injunctions of pun-
ishment are concerned it must be
pointed out that the benefits of Islamic
laws were enacted first and the punitive
injunctions were revealed at amuch later
stage. Initsearly stages |slam reveal ed
its teachings of beneficence, and the
rights of the people in an Islamic state.
Once a society of law abiding, pious, and
righteous people was created, in which
the standards of conduct had already
been raised to a very high level, only
then were the laws governing punish-
ment revealed and enacted. ¢
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Religion & Science

Quantum Theory:

By Zia H Shah MD
and Sardar Anees Ahmad

Determinism

deist believes God created the
universe, but rejects the notion of a
Personad God — a God who answers
prayers or intervenes in human affairs. Many
deistsarestrict determinist, believing that cau-
sality governs the entire universe. Albert
Einstein, by his own admission, held such a
conception of God, “I do not believe in the
God of theology who rewards good and pun-
ishesevil. My God created lawsthat take care
of that. His universeis not ruled by wishful
thinking, but by immutable laws.”*

Eingtein’sown viewsresulted fromhisown
remarkable scientific discoveries, aswell asthat
of Newton. Through these discoveries, great
technol ogical advancements surfaced and sci-
entists cameto believethat determinable laws
governed the entire universe.

In turn, Einstein's strict adherence to de-
terminism lead him to reject the notion of free
will: “If this being is omnipotent, then every
occurrence, including every human action,
every human thought, and every human feel-
ing and aspiration is also His work; how isit
possible to think of holding men responsible
for their deeds and thoughts before such an
amighty Being?In giving out punishment and
rewards He would to a certain extent be pass-
ing judgment on Himsalf. How canthisbe com-
bined with the goodness and righteousness
ascribed to Him?'2

Unlike his earth-shattering discoveries re-
garding space, time, gravity and light, how-
ever, Eingtein’ sdeterminism would not beable
to command respect. Ironically, scienceitself
would debunk Einstein’s determinism.

Quantum Theory

In 1912, Neils Bohr began research under
Ernest Rutherford. Rutherford, by thistime, had
not only discovered the phenomenon of ra-
dioactive half-life but had also revolutionized
man'’s understanding of the atom. Rutherford

postulated that the atom was like a miniature
universewith electronsrotating around aposi-
tively charged nucleus. Rutherford, however,
discovered aprobleminhismodel. If hismodel
wastrue, the electron should rapidly orbit into
the nucleus — i.e. if Rutherford was correct,
atoms could not exist and, therefore, nothing
could exist. Bohr resolved thedilemmaby dem-
onstrating that electrons only occupy various
defined orbits. Werner Heisenberg would | ater
corroborate Bohr’s atomic model but would
find himself struggling with anew problem of
his own.

TheBohr-Heisenberg atomic model implied
that therewas alevel of uncertainty regarding
an electron’s location. One night Helsenberg
went out for a walk, confused as to how the
position of an electron is uncertain. In an
epiphany, Heisenberg realized that observa
tion is the key. Called the “uncertainty prin-
ciple,” herealized that observation of an elec-
tron disturbs the electron and therefore it is
impossible to know both the position and mo-
mentum of aparticle. Thisdiscovery meant that
uncertainty was a fundamental quality of na-
ture and that the future of any physica sys-
tem at the subatomic level is unpredictable.

Before quantum theory only one aspect of
indeterminacy existed, arising from not know-
ing the“initial conditions.” If such conditions
wereknown, using Newtonian and Einsteinian
physics, everything could be determined. Sci-
entistsbelieved that these laws applied to plan-
etary motion aswell as subatomic particles.

Despite mathematical proofs and experi-
mental evidence, Einstein rejected
Heisenberg's uncertainty principle. Einstein
knew that if Heisenberg were correct, extreme
determinism was false. For how could deter-
minism describe the universe when it cannot
detect the whereabouts and motion of asingle
atom? For more than three decades, Einstein
attempted to formulate agrand model explain-
ing the nature of the entire universe within the
paradigm of determinism. But it wasnot to be.

Infact, on alarge scale, such asthat of the

observable physical world, nature is compre-
hensible. However, quantum mechanics im-
pliesthereisalimit to which man can under-
stand reality —at the quantum level, especially,
nature is uncertain to some degree.

Quantum Theory and
Determinism

One should appreciate the power of the
idea that the universe operates in a determin-
istic fashion at some levels, but according to
the rules of guantum mechanics is in-deter-
ministic in other scales. To create an orderly
observable world not in need of constant in-
tervention, God implemented fixed, discernable
laws. Applying these laws to every stage of
existence, however, would have precluded the
possibility of freewill. Quantum indeterminacy
alowsfor freewill whileallowing deterministic
laws to operate on larger scales.

Quantum indeterminacy further allowsfor
adeist to accept the possibility of a Personal
God —aGod Who can interveneif needed and
a God Who answers man’s prayers. In prin-
ciple, this is what Hadhrat Mirza Ghulam
Ahmad® alludes to, “If God has created the
universe, then one can be certain that in keep-
ing with Hisinfinite entity, Hewould have | eft
innumerable ways to influence the universe
so that His divinity is not suspended in any
way at any time.”®
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Bukhari-Volume 3, Book 41, Number 576:
Narrated Hudhaifa:

| hear dtheProphet saying,“ Onceaman died and wasasked, ‘What did you usetosay (or do)? Hereplied,
‘| wasabusiness-man and used to givetimetotherich torepay hisdebt and deduct part of the debt of
thepoor.” So hewasforgiven (hissins.)” Abu Masud said, “ 1 heard thesamefrom the Prophet.”

Bukhari-Volume 3, Book 41, Number 591:
Narrated Al-Mughirabin Shu’ba:

TheProphet said, “ Allah hasforbidden for you, (1) to be undutiful to your mothers, (2) to bury your
daughter salive, (3) tonot topay therightsof theother s(e.g. charity, etc.) and (4) tobeg of men (begging).
And Allah hashated for you (1) vain, usalesstalk, or that you talk too much about others, (2) to ask too
many questionsand (3) towastethewealth (by extravagance).

Bukhari-Volume 3, Book 41, Number 592:
Narrated Abdullahbin‘Umar:

| heard Allah’sApostlesaying, “ Everyoneof youisaguar dian,andresponsiblefor what isin hiscustody.
Theruler isaguardian of hissubjectsand r esponsiblefor them; ahusbandisaguar dian of hisfamily and
isresponsblefor it; alady isaguardian of her husband’ shouseand isresponsiblefor it, and a servant
isaguardian of hismaster’sproperty and isresponsiblefor it.” | heard that from Allah’sApostleand |
think that the Prophet also said, “ A manisaguardian of hisfather’sproperty and isresponsiblefor it,
soall of you areguar diansand responsiblefor your wardsand thingsunder your care.”

Bukhari-Volume 4, Book 51, Number 5:
Narrated Sad bin AbuWaqqas:

TheProphet camevisitingmewhilel was(sick) in Mecca, (‘ Amir thesub-narrator said, and hedidiked
todieintheland, whencehehad already migrated). The Prophet) said, “ May Allah bestow HisMercy
on lbn Afra(Sad bin Khaula).” | said, " O Allah’sApostle! May | will all my property (in charity)?” He
said, “No.” | said, “Then may | will half of it?” Hesaid, “No”. | said, “Onethird?” Hesaid: “ Yes, one
third,yet evenonethirdistoomuch. Itisbetter for youtoleaveyour inheritor swealthy thantoleavethem
poor beggingother s,and whatever you spendfor Allah’ ssakewill beconsider ed asacharitabledeed even
thehandful of food you put in your wife’ smouth. Allah may lengthen your agesothat somepeoplemay
benefit by you, and someother sbeharmed by you.” At that time Sad had only onedaughter.
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QE&A

Q. Why is no other book
needed after the Holy Quran?

A. The Holy Quran is the Perfect Book
which undertook the entire project of human
reform and isnot addressed only to one people.
It seeks the reform of all and has set forth all
grades of human development. It teaches sav-
ages the manners and ways of humanity and
thereafter instructs them in high moral quali-
ties. Thus there is no need of any other book
beside the Holy Quran.

Q. What is the true purpose of a
human being’s life in this world?

A . Different people being short-sighted
and lacking high resolve, appoint different
purposes for their lives and limit themselves
to worldly goals and ambitions. But the pur-
posethat God Almighty has appointed for man
in HisHoly Word isasfollows:

| have created men and jinn so that they
may know Me and worship Me[51:57]. Thus
the true purpose of man’s life is the worship
of God, His understanding and complete de-
votionto Him. It isobviousthat manisnotin
a position to appoint the purpose of his own
life, for he does not comeinto theworld of his
own accord, nor will he depart therefrom of
hisownwill. Heisacreatureand the OneWho
created him and invested him with better and
higher faculties than those of all other ani-
mals. Whether anyone penetratesto it or not,
the purpose of man’s creation without adoubt
is the worship and the understanding of God
and compl ete devotion to Him.

Q.What three types of self have
been discussed in the Holy
Quran as the springs all actions?

First Source:

The Self That Incites to Evil
. Thefirst spring which isthe source of

al natura states is designated by the Holy
Quran the Nafse Ammarah, which means the
self that incites to evil, asit says:

The mind of manis ever ready to inciteto
evil (12:54).

This means that it is characteristic of the
human self that it incites man to evil and is

opposed to his attainment of perfection and
to hismoral state, and urges him towards un-
desirable and evil ways. Thus the propensity
towardsthe evil and intemperanceisahuman
state which predominates over the mind of a
person before he enters upon the moral state.
This is man’s natural state, so long as he is
not guided by reason and understanding but
follows his natural bent in eating, drinking,
deeping, waking, anger and provocation, like
the animals. When aperson is guided by rea-
son and understanding and brings his natural
state under control and regulatesitin aproper
manner, that state ceasesto be hisnatural state
andiscaled hismoral state.

Second Source:

The Reproving Self

The source of the moral state of man is
designated by the Holy Quran Nafse
Lawwama, asis said:

| call to witnessthe reproving self (75:3);
that is to say, | call to witness the self that
reproves itself for every vice and intemper-
ance. Thisreproving self isthe second source
of human state from which the mora stateis
generated. At this stage man ceases to re-
sembletheanimals. Calling it to witnessisfor
the purpose of doing it honour, as if by ad-
vancing from the state of the self that is prone
to evil and and arriving at the state of the re-
proving self, it has become worthy of honour
in divine estimation. It is so caled as it re-
proves man on vice and is not reconciled to
man’s submitting to his natural desires and
leading an unbridled existenceliketheanimals.
It desires that man should be in a good state
and should practise good morals, and no kind
of intemperance should be manifested in any
aspect of human life, and natural emotionsand
desires should be regulated by reason. As it
reproves every vicious movement, itiscalled
the reproving self. Though it reproves itself
in respect of vices, yet itisnot fully effective
inpractising virtueand occasionally it isdomi-
nated by natural emotions, when it stumbles
and falls. It islike awesk child who does not
wish to stumble and fall but does so out of
weakness, and is then remorseful over hisin-
firmity. In short, thisisthe moral state of hu-
man self when it seeks to comprehend within
itself high moral qualitiesandisdisgusted with
disobedience, but cannot achieve complete
success.

The Third Source:

The Soul at Rest

The third source which should be de-
scribed as the beginning of the spiritual state
of man is caled by the Holy Quran Nafse
Mutmainnah, that is to say, the soul at rest,
asissaid:

O soul at rest that has found comfort in
God return to thy Lord, thou well pleased
with Himand He well pleased with thee. Now
join My chosen servants and enter into My
garden (89:28-31).

This is the stage when the soul of a per-
son being delivered from all weaknesses is
filled with spiritual powers and establishes a
relationship with God Almighty without
Whose support it cannot exist. Aswater flow-
ing down from aheight, on account of itsvol-
ume and the absence of any obstruction,
rushes with great force, in the same way the
soul at rest flows towards God. That is indi-
cated by the divine direction to the soul that
hasfound comfortin GodtoreturntoitsLord.
It undergoes a great transformation in this
very lifeandisbestowed aparadise whilestill
in this world. As this verse indicates in its
directionto such asoul toreturntoitsLord, it
is nourished by its Lord and its love of God
becomesitsnurture, and it drinksat thisfoun-
tain of life and is thus delivered from death.
Thisisindicated at another place in the Holy
Quranwhereitissaid:

He who purifies his soul of earthly passions
shall be saved and shall not suffer ruin, but
he who is overcome by his earthly passions
should despair of life (91:10-11).

For further discussion on these topics go to
Alidamorg. Ssarch under libraries for the book,
“ The Philosophy of the Teachings of Idam.”
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Death Penalty in Qur’ an and Bible

By Ayesha N. Rashid

everend Youcef

Nadarkhani awaits

execution for his
crime of apostasy. Reverend
Nadarkhani, originally a
Muslim, renounced Islam for
Christianity. Though Iranian
law does not consider
apostasy a crime, the
decision to execute him
found credence in Ayatullah
Khomeini’'s fatwa to Kkill
apostates. Asia Bibi currently
suffers through the same
ordeal in Pakistan for
allegedly passing
blasphemous remarks
against Prophet
Muhammad=2. Two of her
would-be-saviors were
murdered for their
assistance, and their deaths
have been celebrated.!

The Muslim world frenzy to kill for
blasphemy and apostasy has led Non-
Muslims—as well asignorant M uslims—
to grossly misunderstand the role of the
death penalty in Islam. Likewise, few un-
derstand the history of the death pen-
alty in the Abrahamic faiths—Judaism
and Christianity, respectively. The fol-
lowing analysis of the death penalty in
the Abrahamic faiths will elaborate
upon, and differentiate the elements of
extremism from the elements of compas-
sion and moderation in all three
Abrahamic religions.
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Religious practices:

Throughout history, punishments for vio-
lating religious laws included killing, tortur-
ing and stoning the offender. According to
the Old Testament, sacrifices to gods other
than Jehovah is a capital crime, deserving of
death. 2 Similarly, a person involved in sacri-
ficing children to gods is supposed to be
stoned to death.® Additionally, those who state
false prophecies and secretly entice believers
to believe in other gods, should be killed and
stoned to death.* Necromancy is also consid-
ered acapital crimein Judaism.®

Blasphemy is one of the most frequently
cited justifications to employ the death pen-
alty in Judaic law. Leviticus speaks of a boy
who was stoned to death because he blas-
phemed against the Lord. At thisjunction the
Lord commands Moses®, “He who blas-
phemes the name of Yahweh, he shall surely
be put to death; all the congregation shall cer-
tainly stone him: the foreigner as well as the
native-born, when he blasphemes the Name,
shall be put to death.”® Moreover, prohibition
of blasphemy islisted 5th in the Noahidelaws
i.e. the seven laws of Noah®. Jesus™ is unde-
niably themost prominent figureto have been
given the death penalty due to alleged blas-
phemy under the Judaic law.

Blasphemy is also considered a severe
crimein Christianity. The New Testament says,

“And so | tell you, every kind of sinand slan-
der can be forgiven, but blasphemy against
the Spirit will not be forgiven. Anyone who
speaks aword against the Son of Man will be
forgiven, but anyone who speaks against the
Holy Spirit will not beforgiven, either inthis
ageorintheagetocome.”” TheNew Testa-
ment adds, “He who speaks evil of father or
mother, let him surely die.”® As time passed,
the meaning of blasphemy changed to thedis-
honor of Jesus™ and the holy scriptures. Still,
blasphemy is considered an unforgivable sin
in Christianity.® For instance, the Visigoths
punished blasphemers with the shearing of
their heads, a hundred lashes and perpetual
imprisonment. Inthemedieval era, blasphem-
ers, according to their status, were given vari-
ous punishments such as heavy fines, public
degradation, flogging, tongue piercing, bodily
punishments, imprisonment and sentencing
to galleys under the Canon Law.

In comparison to Judaic law, Christianity
placesrelatively littleemphasison capital pun-
ishment. Jesus said that hismission, however,
was not to abolish, but to fulfill the law.°
Therefore, it is incorrect to conclude that
Christianity abolished the death penalty alto-
gether.

In Islam, the Qur’an offers no excuse to
kill ahuman being on religiousgrounds. Simi-
larly, spiristsand magiciansare not to bekilled.
When faced with blasphemy, alleged or oth-
erwise, the Qur’an commandsitsfollowersto
“refrain from reviling whom they call upon
besidesAllah, lest they out of spite revile Al-
lah in their ignorance.”t Another verse adds,
“Wewill [i.e. God], surely, sufficethee against
those who mock.” > The Holy Qur'an aso
speaks about amagician at thetime of Prophet
M oses®™who produced acalf for worshipping.
Even in that case, the Holy Qur’an informs
that Prophet M oses™ puni shed Samiri withrig-
orous socia boycott instead of execution.®®

Apostasy from Islam, too, is matter left to
God. The Qur’an teaches universal freedom
of religion,** and hence does not prescribe any
punishment for those who leave Islam. The
Qur’an directly addresses those who revert
from Islam for fear of death, ** and yet does
not prescribe any penalty for them. Another
verse mentions those who turn away after
guidance has been manifested upon them,
and again prescribes no worldly punishment.
The Holy Qur’'an also addresses those en-



gaged in the habitual trend of apostasy,
“Those who believe, then disbelieve, then
again believe, then disbelieve and thereafter
goonincreasing in disbelief, Allah will never
forgive them, nor guide them to any way of
deliverance.” " Yet again, no punishment is
prescribed. None of these or various other
verses prescribe any punishment, let alone
death punishment for apostasy. On the con-
trary, Muslims are forbidden from punishing
any person for blasphemy or apostasy.’®

Islam’s death penalty advocates disin-
genuously quote, “The punishment of those
who wage war against Allah and His M essen-
ger, and strive with might for mischief through
the land is: execution, or crucifixion, or the
cutting off of hands and feet from opposite
sides, or exile from the land: that istheir dis-
grace in this world, and a heavy punishment
istheirsin the Hereafter.”*°. Such individuals
conveniently ignore, however, the fact that
this verse is actually prescribing the punish-
ment for those inciting rebellions and treason
against asovereign government. Evenin mod-
ern day US law, the punishment for treason is
none other than death.

Sexual Crimes

In Judaic law, all sexual crimes, including
rape, incest, bestiality, and adultery, warrant
the death penaty—generaly via burning or
stoning. The Old Testament says, “If a man
commits adultery with another man’s wife—
with the wife of his neighbor—both the adul-
terer and the adulteress must be put to
death.”? Likewise, “*If aman sleepswith his
father’s wife, he has dishonored his father.
Both the man and the woman must be put to
death; their blood will be ontheir own heads.”
The Old Testament also prescribes death as a
punishment for homosexuals.#

Both Christianity and ISlam consider extra-
marital sexual practices to be immora and
sinful, however they do not deserve death. It
is said in the New Testament that, “Neither
the sexually immoral nor idolaters nor
adulterers nor men who have sex with men
nor thieves nor the greedy nor drunkards nor
slanderers nor swindlers will inherit the
kingdom of God.” 2 At no point, however, does
the New Testament explicitly refer death for
the aforementioned crimes.

Islam criminalizes** all sexual crimes. Un-
like the Bible, however, Islam does not pre-
scribe the death penalty for the offenders.
Muslim countries that employ the death pen-
alty for adultery do not find their justification
inldamic history, norintheHoly Qur’an. Such

faced with blasphemy, alleged or
otherwise, the Quran commands its
followers to “refrain from reviling

whom they call upon besides Allah,
lest they out of spite revile Allah in
their ignorance.”
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Muslims are either fulfilling their draconian
tribal customsor, ironicaly, arestill following
the Old Testament.

Capital Punishments in Bible

Various verses of the Old Testament pre-
scribe capital punishment for the crime of
murder. The Old Testament says, “He that
smiteth aman, so that he die, shall be surely
put to death.”? In addition to this, Judaic law
defines numerous other practices as capital
crimes. For instance, smiting aparent,®, curs-
ing a parent,?” kidnapping,?contempt of
court® and false witness® each are deserv-
ing of capital punishment in the Old Testa-
ment.

Though the New Testament is more in-
clined towards forgiveness, there exists a
school of thought that recogni zes capital pun-
ishment as a part of Christianity. St
Augustine's view on the death penalty is
worth noting here. He says

Thesamedivinelaw whichforbidsthekill-
ing of a human being allows certain excep-
tions, as when God authorizes killing by a
generd law or when Hegivesan explicit com-
missontoanindividua for alimitedtime. Since
the agent of authority is but a sword in the
hand, and is not responsible for thekilling, it
isin no way contrary to the commandment,
‘Thou shalt not kill’ towagewar at God’sbid-
ding, or for the representatives of the State's
authority to put criminalsto death, according
tolaw or the rule of rational justice.”®

Moreover, the New Testament says, “who-
ever shedsthe blood of man, by man shall his
blood be shed.”

Some Christians apply the commandment
of “thou shalt not kill” as one without excep-
tion, and thus wholly reject any justification
for capital punishment. As discussed earlier,
however, the New Testament serves asan ex-
tension to the Old Testament.®® Christianity’s
history isreplete with examples when capital
punishment was enacted based on Biblical
justification. For instance, ThomasAikenhead
of Britain was executed for the crime of Blas-
phemy in 1697 and Giordono Bruno, a phi-
losopher and scientist was executed in 1600
for heresy. Therefore, it is somewhat ambigu-
ouswhether “thou shalt not kill” actually for-

bids capital punishment.

Capital Punishment in Islam

Islam, thelast of the Abrahamic religions,
considers only two crimes worthy of Capital
Punishment—intentional murder and treason.
The Holy Qur’an strictly forbids killing and
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equates the murder of one person with the
murder of all mankind.®* The Qur’an further
says,” Take not life, which God has made sa-
cred, except by way of justice and law. Thus
does He command you, so that you may learn
wisdom.”®* Scholars hold varying opinions
about the meaning of “creating disorder in
the land.” Some include, rape, adultery, pi-
racy etc. Two crimesthe Qur’ an clearly terms,
however, as deserving of capital punishment
areintentiona murder and treason. The story
of aJewish chief, Ka'b Bin Ashraf, isworth
noting here.

Ashraf, the chief of Banu Nadir, becamea
constant source of danger to the handful of
Muslims living in Medina and the life of
Prophet Muhammad®=—despite having pre-
viously willingly agreed to the Charter of
Medina. Together, with the Meccans and the
pagans around Medina, Ashraf incited awar
against the Muslimsto drive the Muslims out
of Medina. Ashraf’s animosity and defiance
against Prophet Muhammad® culminated in
Ashraf’splantokill the Prophet®. On account
of Ashraf’streason, Prophet Muhammad=, in
his capacity as ruler of Medina, ordered
Ashraf and his followers to leave Medina.
When Ashraf refused to leave, and instead
increased in his incitement to war and vio-
lence, Prophet Muhammad® ordered Ashraf’s
execution. This decision — employed as a
last resort — was successful in preventing
future uprisingsand needlesswars, ultimately
preventing future deaths of innocent Jews
and Muslims.

In the case of unintentional murder, the
family of the deceased reserves the right to
accept blood money from the murderer in
place of the death penalty.*® As the Holy
Qur’ an says, “but whoso forgives and his act
brings about reformation, his reward is with
Allah. Surely, Heloves not thewrongdoers.” ¥
Thedecision, however, isentirely inthe hands
of the family of the deceased. The State has
no say. This Qur’anic injunction sets a high
standard of justice and compassion in soci-
ety. It improves broken relationships and fos-
tersreconciliation. Criticsoftenrepudiatethis
concept, ignoring it's important contribution
to the development of civil law.

It may be clear now that Islam isthe only
religion that follows the middle path when
applying capital punishment. Neither islslam
overly aggressivelike Judaism, nor oddly for-
bearing like Christianity. This middle path
eventually transformed the entire Arab soci-
ety of early Islaminto atolerant, compassion-
ate and just society. While Islamic laws are
based on extremejustice, theentire society is

built on the values of forgiveness and com-
passion. Prophet Muhammad'slifeisaliving
example of compassion in theface of retalia-
tion. On the day Prophet Muhammad= re-
turned as the de facto ruler of Mecca, he for-
gave thousands of his vehement opponents
on the single condition that they accept uni-
versal freedom of religion. This, despite the
fact that countlesswere guilty of murder, and
all were guilty of persecution and treason—
demonstrating that even Islam’s two permis-
sions to apply the death penalty are by no
means restrictive and ridged.

We hope and pray that Rev. Nadarkhani
and Asia Bibi benefit from this true 1slamic
teaching, as this is the example of Islam
Prophet Muhammad* put forth.

Endnotes

1 Salman Taseer, former Punjab Governor, and Shabazz Bhatti,
former Minorities Minister, were both assassinated because of their
outspoken desire to repeal Pakistan's blasphemy laws.

2 The Torah declares, “Whoever sacrifices to any god other than the
LORD must be destroyed.” Exodus 22:20

3 Any Israelite or any foreigner residing in Israel who sacrifices any
of his children to Molek is to be put to death. The members of the
community are to stone him.” (Leviticus 20:1-5)

4 Deuteronomy 13:1-10

5 A man or woman who is a medium or spiritist among you must be
put to death. You are to stone them; their blood will be on their own
heads.(Leviticus 20:27)

& Leviticus 24:16

" Matthew 12:31-32

8 Matthew 15:4

® Mark 3:29

10 Matthew 5:17-20

1 The Holy Qur'an 6:108
2 The Holy Qur'an 15:96
2 The Holy Qur'an 20:88-98
14 The Holy Qur'an 2:257
> The Holy Qur’'an 2:218
16 The Holy Qur’'an 47:26
17 The Holy Qur’an 4:138

18 And if Allah had enforced His will, they would not have set up
gods with Him. And We have not made thee a keeper over them nor
art thou over them a guardian. The Holy Qur’an (6:108)

1 The Holy Qur'an 5:34
2 | eviticus 20:10

2 | eviticus 20:13

221 Corinthians 6:9-10

2 Exception being that Jesus came to fulfill the law of the Old
Testament. (Matthew 5:17)

2 The Holy Qur'an 24:3
% Exodus 21:12-14

% Exodus 21:15

2" Exodus 21:17

# Exodus 21:17

2 Deuteronomy 17:8-13
% Deuteronomy 19:15-21
31 Augustine, The City of God
* Genesis 9:6

3 Matthew 5:17

% The Holy Qur'an 5:33
% Holy Qur'an 6:152

% The Holy Quran 2:179
3" The Holy Qur'an 41:42

AyeshaNoor Rashid holdsaMaster’ sDegree
in Intrnational Economics and writes on
issues ranging from Islam to South Asian
culture. She resides in Virginia.



Poetry Corner

A poem written in Urdu by the Promised Messiah

It Isthe Holy Word of the Gracious Lord

Every wordinitisliving

And everlasting spring;

No orchard has such a quality,
Nor isthere agarden likeit.

The Word of the Gracious God

Has no equal;
Beit apearl from Umman,
OR a ruby from Badakhshan.

How can the word of man
Equal the word of God?
Thereisdivine power; hereis
hel pl essness;

The difference is so obvious!

In knowledge and eloquence,
How can man equal Him?
Before Whom even the angels
Confess ignorance.

Even the tiny leg of an insect,
Man can never create;

How is possible for him

To create the Light of God?

O people, have some regard

For the grandeur of the Great Lord,;
Hold your tongues now

If you have even ahint of faith.

To consider someone equa to God
Isan act of great infidelity?

Have some fear of God, dears!
What alieand calumny thisis!

If you accept the unity of God,
Why are your hearts full of
polytheism?

What vells of ignorance

Have enveloped your hearts?
You are indeed guilty of an error;
Desigt! If you have fear of God.

| bear noill will to you, brothers,
Thisisonly ahumble advice;

My heart and life are an offering
For anyone who has a pure heart.

(Brahin-e-Ahmadiyya, Ruhani Khaza'inVal.1, pp.
198-204)
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Book Review

In the Spirit of
Q. Francis &
the Sultan

By Atif Munawar Mir

pnce 9/11, the discussion as to what

inspires terrorism has become less

eaningful and more sensational. After

ery act of terrorism, some blame the

religion of the perpetrator. Others rush to blame

Islam. In this blame game, efforts to rebuild the

Christian-Muslim relationship, damaged by acts

of terrorism, arerare. Arguably, thelevel of trust

between Muslims and Christians today has not
been so low since the Crusades.

It is painful to see leaders of nations victim-
ized by terrorism, rush to take positions and utter
sound hites that suit their immediate personal
objectives, rather than striving to create condi-
tionswithin their bordersthat foster security and
peace.

In such a socio-palitical backdrop, the book,
In the Spirit of . Francis & the Sultan is a
breath of fresh air. The authors have written this
book to build bridges between Mudlimsand Chris-
tians who see each other as fanatical and vio-
lent. Dardess and Mich, the authors of the book,
use the meeting between St. Francis of Assisi
and Sultan Malik al-Kamil during the fifth cru-
sade asthe basisfor their ideal of Muslim-Chris-
tian relations. According to historical records,
St. Francis covertly entered the tent of the Sul-
tan, in an attempt to reconciletheir warring peoples
by converting the Sultan to Christianity. Francis
did not succeed in this endeavor, but their meet-
ing enabled both to respect each other and even-
tually befriend each other, asboth were struck by
themany similaritiesbetweentheir separatefaiths.

Unfortunately, this new found friendship did
not alter the course of history. The Crusadesdid
not come to an end, nor was the suffering that
came with it put to an end. But as per the au-
thors, the very fact of their peaceful meeting and
the ensuing friendship offers a refreshing possi-
bility for current and future Christian-Muslimre-
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A guide for Catholics and Muslims on how to reach greater
understanding of the other's tradition in order to work together to end
social injustice. This book takes on a specific challenge: "We all, Mus-
lims and non-Muslims alike, have a choice. Either we allow our fearsto
bear us along towards what could eventually become a war of apoca-
lyptic dimensions. Or we can rouse ourselves from our fearful obses-
sions and search for ways not only to reverse this negative trend but
also, and most importantly, to focus the world's energies on achieving
peace and human flourishing” (from the Preface).

lations. Theauthorsimaginethe conver-
sation between St. Francis and the Sultan
during thisencounter and attempt to iden-
tify those elements that made their rela-
tionship a cordial one despite the preva-

lent enmity of the time. Based on this, they
present four steps that the Muslims and
Christians of today, from all levelsof society,
must undertake to build mutual trust and cre-
ate peace.



Thestepsoutlined are: 1) Building Confi-
dence 2) Focusing on each faith’s message
of socia justice and peace, 3) Confronting
historical differences and conflicts and 4)
Working collaboratively on social justice
projects.?These steps are intended to build
mutual trust, discover commonalities, and
strengthen collaboration in the causes of so-
cial justicefor the sake of interreligious peace
and socia justice.

Building Confidence

Like Francis and the Sultan did, the au-
thors argue that contemporary Muslims and
Christianstoo should focus on their common-
alities. Francis, the author imagines must have
beenimpressed by the Sultan’sgreetings, As-
salaamaleikum.® Perhaps, Francis' dress of
amonk might have appealed to the Sultan as
the Qur’an holds monks in high esteem. *
Such symbolic exchanges enabled the two
men to take the first step, that of building
mutual trust, so that eventually the task of
bringing peace to their war-torn world could
goforward.”®> Muslims and Christians today
seem to have forgotten what Francis and the
Sultan had learned about each other’s reli-
gionsfew centuriesago. Themediaand preju-
dice on both sides ignores commonalities
between Christian and Muslim civilizations
and instead focus on news that feeds mutual
suspicions. The authors argue that it is the
responsibility of Muslims and Christians on
elite as well as grass root levels to identify
commonalities between their faiths and build

mutual trust.

Focusing on each faith’s
message of

social justice and peace

Mutual trust creates the conditions nec-
essary for establishing peace but does not
generate peace in and of itself. What deep-
ened the foundations of mutual trust between
the Sultan and St. Francis, the authorsreckon,
was their understanding that the true spirit of
their respectivefaithsis peace and social jus-
tice.® St. Francisfound his bearingsin Jesus
explicit commandsto “love your enemy” and
care for the poor. And it was with this under-
standing of himself and of hisreligion that he
approached the Sultan’s tent.” The Sultan
was also thoroughly conversant with and at-
tentive to his religion’s teachings and val-
ues, and knew that peacemaking isat the heart
of the Qur’an’srevelations. From the belief
in God's oneness flows an ethical disposi-

tion towards solidarity with God's creation. &

Contemporary Muslims and Christians,
the book argues, must not only emphasize
commonalities between themselves but
should reflect on the social justice and peace-

ful teachings of their respective faiths.

Confronting historical
differences and conflicts

Muslims and Christians of today must
also embrace opportunities for cross-cultural
knowledge sharing. Theinspiration for knowl-
edge sharing, as per the book, can be found
in the Abbasid's Caliphate in Baghdad from
8" through 10" centurieswhere Christian pas-
tors and theol ogians became major playersin
the preservation of Greek learning.® Another
such example of openness is to be found in
Cordoba, Spain, the seat of the Umayyad Ca-
liphate of Al-Andalusfrom 756 to 1031, where
Christians and Jews served in key positions
in the Caliphate and all of them spoke Ara-
bic.”*° The lessons of Baghdad and Cordoba
show that religious differences “worked as a
stimulant, not as a stumbling block.”

The past negative encounters should not
hinder this cross-cultural cooperation. The
authors argue that we have not only to toler-
ate but even to embrace the brokenness and
moral ambiguity inherent in human affairs. For
example, we can easily point to the church’s
sins in formenting the Crusades, and to its
specific sin in suppressing the efforts of
Francis to embody a very different response
to the Muslim enemy, we have to acknow!-
edge that this same Francisloved the church,
sinful asit was, and spent hislifein serviceto
it. His love was not a blind devotion to an
ideological idol, however, but aresponseborn
of gratitude to that same church for preserv-
ing the memory of Christ's mandate to love
the enemy and for sacramentally enabling its
membersto embody that memory intheir own

lives and conducts. *?

Working collaboratively

on social justice projects

Finally, the authors propose to take the
Muslim-Christian relationship to a higher
plane by emphasizing the necessity and im-
portance of turning their separate socia jus-
ticeteachingsintojoint concreteactions. ** Such
collaborative efforts, the authors argue, will
promote interfaith cooperation and remove
any misunderstandings between the reli-
gions. Being engaged in the struggle for jus-
tice is away of discovering the truth of the

way socia systemsreally work. Thestruggle
for justice shapes our theoretical frameworks
and our understanding of truth.* For example,
we understand the meaning of our respective
scriptures in new ways

Muslims and/or Christians may disagree
with some of the suggestions offered by the
authorsto strengthen Muslim-Christian rela-
tionsbut even criticswill recognizetheinten-
tion and efforts of the authors as not just
laudable but also largely practical.

On occasions, the book seems to be stat-
ing the obvious but stating the obvious is
pertinent in times when the obviousis buried
beneath piles of prejudice and propaganda.

Muslims and Christians should read this
book asit offerseffectiveideasfor improving
Muslim-Christian relations. It provides in-
sight into the numerous commonalities be-
tween the two separate religions and thus
gives the Muslim/Christian reader an oppor-
tunity to begin to understand and respect the
other. It strivesto build mutual trust between
the two parties and to initiate a friendship
between the two faiths, just like Francis and
the Sultan did, who despite their many differ-
ences* had found in each other the confidence
and the inspiration that led them...not only to
lessen the tensions between them but also to
build new communities of trust.”*

Asamember of the Ahmadiyyacommu-
nity, | enjoyed the book because it echoed
the 100-year old message of peace as ex-
pounded by Hadhrat Mirza Ghulam Ahmad?®.
He, as a subordinate prophet to the Holy
Prophet=, inspired Muslims to return to the
values of peace and compassion. These val-
ues represent the true spirit of the teachings
of the Holy Prophet=.

Endnotes

1 Mich, Marvin L. Krier & Dardess, George, Introduction, In the
Spirit of ST. Francis & the Sultan, Orbis Books, Maryknoll, New York,
10545, p. 2

2 |bid, p. 15-16

3 Ibid, Finding Common Symbols, p. 24-25

“1bid, p. 25

° lbid, p. 26-27

5 |bid, The Fundamentals of Islamic Social Justice, p. 94

7 1bid, The Fundamentals of Christian Social Justice, p. 71

8 |bid, The Fundamentals of Islamic Social Justice, p. 94-95

9 Ibid. The blessings of our Religious and Cultural Sharing, p. 128
2 |bid. 129

Hbid. p 131

2 1bid, Confronting our Demons, Sin as Exclusion

13 1bid, Common Ground, Common Action, p. 162

“1bid, p. 168

5 1bid, Leaving the Tent, p. 182

The writer holds a BA in Political Science
and Economics and a Master’s Degree in
Taxation. He works for a major CPA firmas
an International Tax Advisor.
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From the Archives:

ajj isone of the important pillars of
H Islam. It isincumbent upon all those

who are physicaly and financially
able to undertake the journey for it.

Hajj fosters the feeling of unity among
Muslims, who are provided with an opportu-
nity to think and ponder over their own needs
and those of the rest of the world. It also pro-
vides an opportunity to see one another’s
good points and excellences and an inspira-
tion to imbibe them. It promotes mutual love
and the feeling of brotherhood.

In my opinion, the greatest virtuous deed
for the rich today, is to perform Pilgrimage,
because in spite of having wealth they do not
performit. Most of thosewho perform Pilgrim-
age are poor people upon whom it is not in-
cumbent. When | had been to Mecca on Pil-
grimage, apilgrim came to me, and ask some
monetary help. My maternal grandfather who
was with me asked him why he had come to
perform pilgrimage when he had no money.
He said that he had much money, but all that
he had, had been exhausted. My grandfather
then asked him how much money he had. He
said he had 35 rupees. Now, to him thirty five
rupees was a hig sum. But among Muslims
there are many who have thirty five thousand
rupees, nay, thirty five hundred thousand ru-
pees, still they do not perform pilgrimage.
Therearemany poor peoplewho perform pil-
grimage. They go on saving little by little
throughout their lives, and when it amounts
to some hundreds, they start for pilgrimage.

So, for therich, to perform pilgrimageisa
great virtue, since most of them neglect it.
There are many officias, who think of going
to pilgrimage after retirement, but they do not
take into consideration the possibility of their
not having the necessary health and vigor after

retirement to go on Pilgrimage. Most of the
officials, after retirement, become too ill to
perform Filgrimage.

Again, there are some businessmen who,
dueto business, defer Pilgrimageto every fol-
lowing year. They should know that the busi-
ness of thisworld never comesto an end. So,
whenever they have the capacity, they should
perform it as early as possible.

Without a pious and righteous motive, Pil-
grimage, too, isno meritoriousdeed. While at
Mecca, on Pilgrimage, | saw ayoung man re-
citing a very indecent love poem, instead of
glorifying God. On our way back home, he
happened to be on the same ship in which |
wasjourneying, | asked him why he had gone
on Pilgrimage, as he was not glorifying God
when performing ritesof pilgrimage. Hesaid,
“In my country most people buy things from
the shop of pilgrims. Infront of my shop there
is a shop, the owner of which has recently
performed Pilgrimage, and has a sign board
fixed at hisshop, telling that thisisaPilgrim’s
shop. The result is that he has attracted all
customers, and all those who used to buy

things from my shop, now go to his shop. So
my father advised me to perform pilgrimage,
and then to have similar signboard affixed to
my shop. Thisiswhy | went on aPilgrimage.”
Now, can such a pilgrimage be a virtuous
deed? Not to speak of being a virtuous deed,
itwill bean act of sin.

So, even when doing areligiouswork, one
should have a pious motive, otherwise it will
bring no reward, rather, incur the displeasure
of God. If one performs Pilgrimageto be hon-
ored by people, or asacustomary practice, or
to be called by people “Al-Hagjj”, one will
even lose the faith one already had.

In short, Hajj or Pilgrimage can be benefi-
cial to one, only when one performs it out of
love and fear of God. If one goestherewith a
sincere heart, onewill return with atreasure of
faith. On the contrary, if one goes there with-
out asincere heart, one will lose thefaith one

already had.

(Hazrat Khalifatul-Masih 11, Second
Successor of the Promised Messiah)

Eid Celebration is on
November 6, 2011 at the end of the Hajj
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News, Views and Reviews

By Rick Badie

The way Hazeem Pudhiapura sees it, Is-
lamic terrorists did more than hijack planes
and kill thousands on Sept. 11, 2001. They
stole something else, too.

“They dso hijacked Idam from mainstream
Musdlims,” said Pudhiapura, president of the
Georgia chapter of the Ahmadiyya Muslim
Community, the nation’s oldest Muslim orga-
nization. “We want to take that back from
these terrorists and return it to those who are
promoting sanctity, peace and loyalty.”

This Muslim community has a motto:
“Love for dl, hatred for none.” In that vein,
Pudhiapura encourages moderate Muslims
and those of other faiths to donate blood to
honor the 10th anniversary of the terrorist at-
tackson U.S. soil.

You' d be partaking in anational campaign
that moderate Muslims, in conjunction with
the American Red Cross, bills “Muslims for
Life.” Several blood drives are being held
across metro Atlanta to promote the effort.

Theinaugura drivetakesplacefrom8am.
to 3 p.m. today during the Atlanta Journal-
Constitution’s Decatur Book Festival. (Visit
www.muslimsforlife.org. for details on other
venues.)

If you can’t donate on specific dates, ar-
range to donate at any of metro Atlanta’s
American Red Crossblood banks. Explain that
you're adonor for the Muslimsfor Life cam-
paign.

Thismonth, blood driveswill be hosted at
Ahmadiyya mosques and prayer centers
across the United States. Organizers hope to
collect 10,000 units of blood which,
Pudhiapurasaid, could potentially save 30,000
lives.

L ast year, theAhmadiyyacommunity con-
ducted a “Musdlims for Peace” campaign in
the United States and the United Kingdom.
Its purpose: To show that Muslims stand for
peace. Believersdistributed fliersdoor to door
and approached people in public spaces to
spread their message. That's pretty gutsy,
given some of the blatant anti-Muslim rheto-
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ric that surfaces when mosques are opposed
in some communities.

“People have accepted us, most of the
time,” Pudhiapura said. “Most supported us,
but there are people — because of lack of
knowledge and the knowledge they get from
extremists — who don’t. We are trying to do
small stuff, good stuff, to promote peace, but
they don’t hear about that.”

Chapter 5 of the Quran includes a verse
that’santithetical to views expressed by Mus-
lim extremists. It states: “Whoever unjustly
killsasingle personitisasif hehad killed all
of mankind; and whoever savesthelife of one
person, itisasif he has saved thelife of al of
humanity.”

Said Pudhiapura: “The message is very
simple. Wewant to take | lam back from these
terrorists and return it to those who are pro-
moting sanctity, peace and loyalty. We have
to fight the ideology of extremism within Is-
lam, and we aredoing it.”

Pudhiapuraadmitted that it has been afew
years since he's given blood. Thisgo 'round,
he hopes you join him.

“We need fellow Georgians, not just mod-
erate Muslims, tojoinus,” hesaid. “ Goto any
Red Cross Center and use the Muslims for
Life campaign. It will help us defeat the ex-
tremists.”

Rick Badie, an Opinion columnist, is
based in Gwinnett.

By Paul Richter

A local San Diego chapter of the
Ahmadiyya Muslim Community has an-
nounced a blood drive around the 10th anni-
versary of the tragic September 11, 2001 ter-
rorist attacks. The blood drive, part of a na-
tionwide campaign launched under the title,
Muslimsfor Life, will run during the month of
September and will feature blood drivesat all

United States mosques and prayer centers, in
remembrance of those who lost their lives on
9/11. Their goal isto collect 10,000 units of
blood, enough to save up to 30,000 lives, ac-
cording to the official pressrelease.

The national group Ahmadiyya Muslim
Community wasestablishedin 1921 asthefirst
American-Muslim organization, proclaiming a
moto of “Lovefor All, Hatred for None.” The
notion that some non-Muslims have about the
Islamic culture being predicated on violent
religious extremism issomething that Ahmadi
Muslims have been working to correct. Reli-
gious leaders are spearheading projects like
Muslimsfor Lifewith community organizers
around America to make the distinction of
being a peaceful, benevolent religious group,
no different than Christians, Catholics or
Mormons. Unfortunately, this message hasn’t
been received by everyone, as hate crimes
against Muslims have skyrocketed following
the terrorist attacks almost a decade ago.

“We think that on Sept. 11 not only did
theterrorists hijack theairplanesbut they also
hijacked the essential message of ISlam, which
istovauelife,” said Waseem Sayed, aspokes-
man for the community. In a previously re-
leased report titled “ Unegual Protection: The
Status of Muslim Civil Rights in the United
States,” performed by the Council on Ameri-
can Islamic Relations, almost 80 percent of
anti-Muslim crime was committed in just 10
states, 20% in California, followed by 10%in
New York, 9% in Arizona, 7% in Virginia,
Floridaand Texas, and 5%in Maryland, Ohio,
[llinois, and New Jersey.

“Whoever supported 9/11 isnot atruels-
lam,” ldrees Munir, a member of the
AhmadiyyaMuslim Community, told Mercury
News. “There'snoreligioninthisworld where
you'reallowedtokill anyone, let alonelslam.
No religion can afford to even put afinger on
someone.”

Dr. Tahir Ijaz, amedica doctor whoisboard
certified in radiology and part of the Scripps
Health group, is a member of the local San
Diego AhmadiyyaMuslim Community chap-
ter and will be organizing thelocal drive. Na-
tional partners of the Muslims for Life cam-
paign include American Red Cross, Puget
Sound Blood Center, Carter BloodCare,
America’s Blood Centers, American Islamic
Congress, Bowl for Life, and Blood Centers of
the Pacific.




Leader of the Ahmadiyya Muslim
Community USA speaks with Presi-
dent Obama about 9/11 commemor a-
tion.

The Ahmadiyya Muslim Community
USA’s National Vice President, Mr. Naseem
Mahdi, attended the annual White House
Iftar Dinner last night, along with other
American Muslim |eaders.

President Obama highlighted the many
contributionsand servicesof AmericanMudims.
Heal so paid tributeto the brave men and women,
including several American Muslims, who
perished on 9/11: "We must bethe Americathey
lived for, and theAmericathey died for."

To commemorate the ten year anniversary
of 9/11, the Ahmadiyya Muslim Community
USA haslaunched anationwide"Muslimsfor
Life" campaign acrossits 71 chaptersto collect
10,000 bags of blood and save 30,000 lives.

"Our Community was honored to be
invited to thisyear’s|ftar dinner at the White
House,” said Mr. Mahdi. “We support the
President’s call to honor the memories of our
fellow Americanswho perished on 9/11, and
| had the distinct privilegeto speak with him

The Ahmadiyya Muslim Community USA's National Vice President, Mr. Naseem
Mahdi, attended the annual White House Iftar Dinner last night, along with other American
Muslim leaders." Our Community was honored to be invited to this year’s Iftar dinner at the
White House,” said Mr. Mahdi. “ We support the President’s call to honor the memories of
our fellow Americans who perished on 9/11, and | had the distinct privilege to speak with
him about our recently launched 'Muslims for Life' campaign.”

about our recently launched 'Muslims for
Life' campaign.”

Founders of the“Muslimsfor Peace” and
“Muslims for Loyalty” campaigns, the

AhmadiyyaMuslim Community USA invites
Americans of all backgrounds to join the
"Muslimsfor Life" campaign by giving blood
and saving lives. @

By Matthew Malysa
The Hackensack Record | Posted:
unday, August 14, 2011 8:00 pm

HACKENSACK, N.J. — Fatin Habehh
callsher children to theliving room of their
Teaneck, N.J., home as the sun begins to
set. Hurry, her youngest child, Ibraheem, 8,
urges his brothers and sisters. "It's aready
809"

At exactly 8:11 p.m., sunset, they each
bite into a date, the traditional food for
breaking the Ramadan fast, and each family
member isvisibly delighted to have com-
pleted the day's fasting and to enjoy this

sweet, satisfying reward.

Families repeat thisritual throughout
Ramadan, the holiest month of the Islamic
calendar, which began on Aug. 1. For
Muslims of all sects and backgrounds, it's a
month of appreciation for what they have
and a reminder to reach out to those in need.

"I loveit because of how it bringsusall
together," said 13-year-old Fatima Habehh,
one of Habehh's six children, who rangein
agefrom 8to 14. "Every night wego for a
special prayer - it'sniceto seeall your
friendsand family," said Fatima, who said
she started fasting little by little at the age of
5.

Children are exempt from thefast until
they reach puberty, but many younger
children are eager to imitate their parents
and older siblings by taking part in the
tradition. Fatin Habehh, who said she began
thefast at age 7, likes that her children want
to be part of the tradition, but she's careful
to be sure they stay hydrated and get all of
their daily nutrients, atask made easier

because they're home for the summer where
she can monitor them during the daily fast.

"I remember | started when | was 6 years
old - it made mefeel like one of the older
guys," said Mohammed Habehh, 14, her
oldest child, who leads the family in prayer
each evening.

The fast may seem daunting to an
outsider, but for many Muslimsit'sa
privilege, not aburden. But whilefastingisa
major part of Ramadan, Habehh said
Ramadan also isatime of moral healing and
rebuilding one's spiritual strength.

"Ramadan is all about training your self-
discipline in order to be a better person,”
said Habehh, who has made it her Ramadan
mission this year to focus on educating
families about the importance of foster care
inthe Muslim community.

Ramadan is atime of good deeds and for
Chaudhry, that incentive makes organizing
people to do charitable works asimpler task.
He said the community benefits most during
Ramadan.
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There is a divide between the lay person’s perception of Islam and its true teachings. Many
may harbour concerns about Islam, perhaps through ignorance or through the portrayal of events in
the media. It may surprise some but the portrayal of Islam in the media is of greatest concern to
Muslims than anyone else, particularly when it leads to the association of deeds and values that we

know are at complete odds with the Islamic faith.

Such concerns are not new and it was in responding to questions about Islam that the third
successor the founder of the Ahmadiyya Muslim community underlined that according to Islam

human beings are all equal before God. He added that:

“Islam teaches us to live with mutual love and affection
and with humility. It teaches us no distinction between a
Muslim or a non-Muslim. My message to everyone is that you

must have ‘Love for all, Hatred for none!

This has since become the unique motto of the
Ahmadiyya Muslim community in its work to promote the

true and peaceful teachings of Islam.

It reflects the community;’s long held views on the
rejection of violence and terrorism, the separation of mosque
and state and the promotion of Human Rights including

complete freedom of religion for all.

Ahmadi Muslims strive to live up to the simple but
profound message of Islam that can be summed up in ‘ Love
for all, Hatred for None".

Hazrat Hafiz Mirza Nasir Ahmad -
Khalifatul Masih 111. (1909 - 1982) The values of Loyalty, Freedom, Equality, Respect
and Peace are key to the foundation that underpins this

motto and reflect the true Islam that so often gets lost in the mist of world events.
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walked in thebackyard acrossto the

end of theyard to put somemorefood

inthebirdfeeder. Asl got closer, birds

flew out of thetreesand thegrassina

wonderful formation. | knew that they
would all come back assoon as| walked back
into my home. Thefood isawaysagood thing
to gather around.

Now I’ m not much of abird watcher, and |
can't tell you the difference between ayellow
belly sapsucker and a red-naped sapsucker.
But, bird brains have fascinated me for three
reasons: They fly in formations that enable
individual space, don’'t hoard any food and
migrate when the food shortage and climate
demandsiit.

Human beings like to hoard things. With-
out getting too sophisticated, | look in my
closet and find that | have so many shirts and
sweaters. If | did not buy asinglemoreshirt or
sweater, | could manage the rest of my life
with what | have in the closet. So why do we
keep on buying the shirts? Because we liketo
hoard things. | have not mentioned what isin
the garage or what people hoard in public
storage places which sometimes get auictioned
off because they just leave it there. The ulti-
mate holdersin the history of mankind, were,
of course, the Pharoahs of Egypt. They
hoarded their wealth even when they were
dead. It took us over four thousand years to
figure out what they were up to.

We like to amass and hoard wealth as
well. The system of interest and gambling
with the stock markets, especially in stock
options and borrowing money on specula-
tive ventures, are components of the pro-
cess of trying to hoard wealth. Never mind
that the wealth accumulated will have no
utility for the person amassing it but will be
passed down to someone €else or the State
in case he did not bother to write a will.
What happens to that wealth and how it
gets used is not in the control of the
hoarder because he would be dead by then.
He certainly isnot going to let anyone touch
itwhileheisalive. It isagainst the hoarder’s
code of life. It applies not just to individu-
als but to nations as well.

The thinking process of people gets af-
fected by this phenomenon. Once you start
on this track, the lust for hoarding grows
evenfaster and alifetimeisconsumedinit.
Many people get hurt in the process, but
that is of no consequence to the hoarder.
Hiseyesarefocused on onething only. The
birdsdon’'t hoard any food. Somehow, they
know that their food will be provided. The

We like to amassand
hoard wealth aswell. The
system of interest and
gambling with the stock
markets, especially in
stock options and
borrowing money on
Speculative ventures, are
components of the process
of trying to hoard wealth.
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only timethey die of starvation iswhen we
spill oil on the beach and they cannot fly
anymore. They also don’t fight over food
but share. | have seen them stepping up
to the birdfeeder one at atime and get their
share.

| started thinking about the birds be-
cause the Holy Qur’an has mentioned
(6:39) that they are also communities like
us. So | figured it only needed a mention
so we can possibly learn from them. It also
saysthat God providesfood for them. That
is probably why they don’t hoard any
food. There is also another thing that is
mentioned in the Holy Qur’an for people
who have hard times in their land. It says
(4:98) why don’t they move around on this
earth and see the bountiful land God has
created. Birds definitely do it every winter
when it gets too cold and the food is
scarce.

People used to migrate when it was
harsh weather and the food was scarce. It
all changed when the colonial powers de-
cided to take over the world. Before that
time, anyone who wanted to move from
one kingdom to another was welcome to
do so. Aslong asthey did not get involved
in theft, murder or any other criminal ac-
tivity, nobody bothered them. Since the
colonial powers took over, we had pass-
ports, visas and customs agents to bribe.

Every year people from the mountains
would start their journey in the fall to the
lower lands |ooking for work and making a
living while their land was getting ready
to be under the snow. In the spring time,
they would start their journey back to
homeland where they werefinefor the sum-
mer time. They provided services to the
people and made a living and they were
expected in the mainland areas every year.
Communities, just like them, the birds
spend their time in the warmer lands for
the winter.

Even when the birds are in our area,
they really don’'t need my food. It is not
something that they depend on. When |
forget to restock that birdfeeder, it does
not matter because they still get fed. They
know that | am not their provider. Itis God
who provides them their food. | am only
an occasional carrier in avery minuscule
way. We, on the other hand, have a hard
time believing that there is a Provider for
us.

The Holy Qur’ an has stated it thisway:
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“And how many an animal thereisthat
carries not its own sustenance! Allah pro-
videsfor it and for you. And HeistheAll-
Hearing, the All-knowing.” (29:61)

My grandfather once told me that the
human beings want to become Gods. He
used the word Rub meaning the Sustainer.
| said to him that | did not know anyone
who claims to be God and | know some
real weird birds. He said that people want
to accumulate and leave behind so much
wealth so their children would not need

their Sustainer God. They don’t under-
stand that God who provided for them
would provide their children too. It made
sense because the prophets of God do not
leave anything behind asfar astheworldly
wealth is concerned.

The hoarders, of course, have a differ-
ent mindset. The wealthiest person that |
worked for in my financial management ca-
reer believed only in cash. He did not buy
any buildings, stocks or precious metals.
He kept everything in cash and a whole
lot of it. One day he asked me to see him
because he needed my advice about some-
thing. His daughter was married to a Rabbi
and had four children.

They could not afford to have a big
house on a Rabbi’s salary. He wanted to
discuss if he should give his daughter a
down payment for a bigger house since
the house they have is not enough for the
four children. | suggested that he should
give the money so they can be comfort-
able and especially since the money is
going to be shared by her after he was
gone. It is only advancing money from
something that sheis going to end up with
anyway. | did not say it to him but | knew
that the down payment involved would not
make adent in his monthly interest income.

A few weekswent by and | just stopped
by his office and asked if his daughter got
anew house. | was shocked when he said
that he decided not to give her the money.
| had to ask why. He said that another one
of his advisors, an attorney whom | know
to be ahoarder aswell, said something that
changed hismind. | said pray tell me what
that profound statement was. He said,
“Why do you want to take the pleasure
away from them for not allowing them to
make it on their own.”

It appealed to him so much that he de-
cided to let his daughter chase around the
four kids in a small house while her hus-
band was trying to get his thoughts to-
gether for the Friday night sermon. | did
not know what to say. All | could do was
slap my forehead and say, “Oy vey!”

Thisthinking is so strange but it satis-
fies a hoarder because he gets to amass
and hoard for alonger time especially con-
sidering that he was in his late seventies
at thetime. | wondered why he paid for the
college tuition of his three sons and took
the pleasure away from them for not al-
lowing them to make it on their own?

Here is another interesting point to
note. Islam promotes charity and helping
the poor, needy, the orphans and the wid-
ows. It all depends on one’s income and
capacity and thereis no fixed amount pre-
scribed. The only required charity with a
fixed rate is Zakat and it does not have
anything to do with the income of an indi-
vidual. It only appliesto the wealth not in
use for ayear. Thisis how Islam discour-
ages hoarding of wealth and tries to re-
duceit over aperiod of time.

We could definitely learn something
from the birds. They do not hoard their
food and yet do not starve. They migrate
when they find conditions unbearable and
collect the bounties of God on this widely
spread out earth. They sing and enjoy the
time on this earth and give each other their
space without harming one another.

| don’t know who coined the term
birdbrain, but we could certainly use more
of them in the human race. Unfortunately,
the context we typically use the term
doesn’'t give credit to how intelligent those
little creatures are. | continue feeding them
so | can watch their flight formations in
my backyard. It's a small price to pay for
the enlightening scenery that follows.

(Falahud Din Shams)
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